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EDITORIAL NOTE.

A book printed in Germany and published in Berlin, with the Editor
across the Atlantic and his assistant in England, is produced under
difficulties, which may account for some of the manifest imperfections
of this vo'ume, and the long delay in its appearance, which is greatly
regretted. Some selection in the mass of material furnished by the
Congress was inevitable; and it will be seen that in the translations
of German papers into English it has not been possible to secure a uniform
standard of excellence. The German Report (by the same publishers),
edited by Dr. Max Fischer and Dr. F. M. Schiele of Berlin, gives a more
systematic record of the Congress proper, including the four devotional
addresses, and twelve other papers, which are not in this volume. Among
these are the papers on the debt of Holland and Armenia to Germany,
by Professor Groenewegen of Leiden and Dr. Ter-Minassiantz, Professor
Wobbermin’s paper on the “Task and Significance of the Psychology
of Religion”, a paper on the “Changes in Calvinistic Orthodoxy in the
Twentieth Century”, by Professor Eerdmans of Leiden, and a number
of statements as to the present position in Germany with regard to
Methodism, modern Baptists, Theosophy, Free Thinkers, etc. On the
other hand, the addresses in Section V11 of our Table of Contents (pp 551
to 643) are not in the German Report. The papers given in French at
the Congress are published here in their original form.

To the thanks expressed at the close of Dr. Carpenter’s Preface,
a word of grateful acknowledgment must be added here to all who have
helped in the production of this volume and especially to the Publishers,
for the courage and patience with which they have faced a difficult task.
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PREFACE.

By Rev. J. ESTLIN CARPENTER, Litr. D., D. D., oF OXFORD.

The following pages record the proceedings of the fifth Inter-
national Congress of Free Christianity and Religious Progress, held
at Berlin in August, 1910. The Congress was originally planned in
Boston, U. S. A., 1900, and held its first meeting in London in 1901.
Its earliest promoters were Unitarians; but it claimed no monopoly
of truth; its purpose was to provide a meeting-ground for those who
approached the great questions of religion without insisting upon par-
ticular dogmas, whether derived from the Bible or the Church. Dis-
tinguished scholars from the Continent took part in the gathering, and
when its members were received at the Mansion Houseby the Lord Mayor,
he learned to his surprise that no less than eighteen different religious
communions were represented.

Subsequent meetings, which evoked increasing interest, were held
in Amsterdam, Geneva, and Boston. The Congress widened its borders,
and so far rose above sectarian limitations that the Catholic and the Mo-
hammedan could be seen at its sessions side by side. With some of the
Liberal theologians of Germany it had long been in the friendliest re-
lations; and in the summer of 1909 its devoted Secretary, the Rev.
Dr. C. W. Wendte, after the Calvin celebrations at Geneva, visited a
number of University cities, and enlisted a large amount of support
for a meeting at Berlin. Under the genial President, Herr Direktor
Schrader, more than two thousand members were assembled. They
came from many lands, Europe, America, India and Japan, represen-
ting thirty different nationalities; they belonged to no less than sixty
church fellowships.

More impressive, however, even than the participation of the Jew,
the Buddhist, and the Sikh, was the large multitude from the Father-
land itself. For more than a century Germany has led the way in theo-
logical research. The historic study of the Bible, and the philosophy
of religion, the two great pillars which support the Church of today,
were both wrought out by her genius and industry. It was natural

1



2 PREFACE.

therefore that the largest share in the proceedings should fall to the
eminent scholars who came from her universities and her pulpits to dis-
cuss the great religious problems of our time. The names of Professors
Harnack, Gunkel, Bousset, Kriiger, Titius, Weinel, Wendt, Baum-
garten, Troeltsch, to mention but a few in the long list, sufficed to guar-
antee the importance of the meeting. And the audience was no less
significant. Rank after rank in the crowded hall sat hundreds of
pastors, teachers, and students of theology. The time had come for
the Liberal Faith to gather its forces, and take up the tasks which await
it in Church and home, in city and village, in the nation and the state.

Freedom and progress were throughout the inspiring watchwords
of the Congress. That there should be differences of view was inevitable,
but diversity did not produce discord. Beneath all varieties of thought
and expression lay the conviction of the profound importance of reli-
gion as a moral and spiritual force in human life. Among the themes
which excited the most eager interest were its place in education, its
share in the social order, its influence on peace. Side by side with these
were the large questions of modern theology, the results of recent study
of the Bible, the personality of Jesus, the psychological and philosophical
foundations of belief, the interpretation of man’s moral nature. The
speakers sought no fictitious unity. That which brought them together
was not any authoritative identity of doctrine; they did not desire to
produce any fresh confession of belief. But from day to day there grew
a joyous sense of mutual understanding, a deep and solemn conviction
of a great opportunity, the consciousness of a steadily advancing power.
Lonely workers in distant outposts felt themselves no more isolated:
they belonged to a great host with a common cause of liberty and truth.

To the friends at Berlin who organised the meetings with such
unwearied devotion the warmest thanks of the foreign members are
due. The noble and lovely music, the inspiring religious services, the
delightful sense of international good-will, would alone have rendered
the Berlin gathering most memorable. May this volume recall to those
who were present the deep impressions of a united purpose which were
there created, and awaken in others the consciousness of fraternal sym-
pathy in faith and hope.

Oxford, Nov. 12th. 1910.




A SUMMARY OF THE BERLIN
CONGRESS OF 1910.

By REv. C. W.WENDTE, D. D., GENERAL SECRETARY OF THE CONGRESS.

The “Welt-Congress fiir Freies Christentum und Religitsen Fort-
schritt”, which held its sessions in Berlin August 5—10, 1910, was the
fifth international gathering of religious liberals held since the prelim-
inary meeting for the organization of this movement by Unitarians
and others in Boston, United States of America, in the spring of the
year 1900.

The previous congresses have been held in London (1901), Amster-
dam (1903), Geneva (1905) and Boston (1907). Fuller information con-
cerning these meetings will be found in the report of the General Secretary
to the fifth or Berlin Congress, printed in this volume.

It may be affirmed with truthfulness that in point of attendance, variety
and importance of the topics treated, the ability and prominence of the
speakers, and the harmony and courtesy of the discussions, the meetings
at Berlin were fully equal to their predecesscrs, and in some respects
superior to them. Over 2000 persons enrolled themselves as members,
paying the fee of five marks. As many more purchased tickets of ad-
mission to single meetings at one mark each. The latter was an inno-
vation not to be commended, for hitherto some portion of the auditorium
has been free to the general public Yet it probably saved the day for
the Berlin Committee. The latter had estimated an attendance only
half as large, for the religious and scholarly public of Berlin is away
on its vacation in August. But they forgot that all Germany outside
of Berlin was also on its vacation, and that many friends of religious
freedom and reform would feel drawn irresistably to the Congress.
At the very last moment the local Committee felt the need of providing
larger quarters for the meetings than those advertised. They were for- .
tunate in finding such in the new Landwehrcasino (Homeguard Club-
house) near the Zoological Garden in Berlin. While somewhat remote,
this edifice, with its larger and smaller halls and ample stairways, corridors
and committee rooms, proved a convenient, almost sumptuous place
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of meeting. Yet even with the restriction of an entrance fee the inrush
of the public continued. It was an impressive spectacle to behold the
large auditorium crowded three times a day with an eager and patient
company of 1000 to 1500 souls, listening with unabated interest to speech
after speech, protracted sometimes till midnight, while often parallel
meetings were held in the smaller halls and equally crowded. Of these
auditors two-thirds were men — clergymen, professors, teachers, students
—and a more intelligent and responsive audience no man ever faced.
30 different nationalities were represented among them and 60 different
church fellowships. Nearly 150 different speakers were included in the
various programmes of the Congress. Very impressive too was the pre-
vailing openmindedness, patience and courtesy displayed by the audience:
towards these speakers, and by the speakers towards each other. The
presentation of novel or even distasteful opinions rarely provoked an
expression of dissent. Never have so many divergent points of view
been presented at one of our Congresses. From the Socialist doctrinaire
to the apostle of individualism, from an uncompromising and austere
orthodoxy to the extremes of Protestant dissent, from the intense affir-.
mation of the personality of Deity by Jewish Monotheist and Hindu
Brahmin to the nihilism of Buddhistic faith and the pantheistic ethics
of the school of Spinoza — all alike were listened to with patience and
courtesy. This was the more remarkable because there exists as yet
among the German people but a rudimentary sense of international
comity. Their whole development for 50 years back has been along
the lines of national and local patriotism. Their rulers sedulously foster
this exclusiveness. Shortly after the Congress, possibly prompted by
it, the Crown Prince of Prussia made an address in which he strongly
deprecated the growth of international sentiment in Germany. That
under such conditions the Berlin Congress displayed such large hospita-
lity to foreign nations and foreign ideas was a moral triumph of the
first order.

Another characteristic of the Congress was its religiousness. Nearly
every session was opened with hymn and prayer. The addresess were
notable for their profound reverence for the ideas, traditions, and symbols
of religious faith, and no sentiments were more warmly responded to
than those which appealed to the spiritual elements and constructive
forces of man’s religious nature.

The local arrangements for the meetings were admirable, despite
the inevitable confusion at first attending the Jargely increased member-
ship and the sudden transfer to a new place of assembly. Towards speakers
from abroad the most generous hospitality was exercised. The excursions.
were admirably managed. Quite a large amount of money had been
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raised for these purposes by the local committee. The press arrangements
were particulary good, and the German newspapers gave an attention
to the Congress which, compared with their size, was quite equal to that
of our American journals, while the reports themselves were often pre-
pared by experts in theological science.

Translations in full or in abstract of many important papers were
placed in the hands of delegates. The official program was a handsome
pamphlet of 44 pages, with many appropriate illustrations.

Interesting as the Congress was from an international point of view,
its greatest importance lay in the influence it exerted, and for some
time to come will continue to exert on the religious life of Germany.
Never before had the liberal elements in the differen State-churches,
universities, and free religious fellowships of that country united for a
common purpose. Never before have they been able to make so large
and effective a demonstration of the wide acceptance, the strength,
dignity and inevitable final triumph of modern critical and progressive
opinions in the religious life of Christendom. The imposinglist of University
teachers who participated in the program, including names which are
the pride of German theological science at the present day and honored
abroad as at home, the large attendance and unabated interest of the
meetings, testified to the large prevalence of liberal and advanced
sentiments in the community. They were not only most gratifying to
the devoted men who for a year past had been occupied with the arrange-
ments for the Congress itself, but heartening and inspiring to all the
friends of religious freedom and progress in Germany. The Congress
revealed to them their own strength when united for testimony and
service.

Henceforth Germany, whose liberal elements have hitherto given
but a half-hearted support to the International Congress, may be counted
upon for earnest and valuable work in its behalf. Under its new president,
Hon. Karl Schrader of Berlin, whose wise and genial leadership made
itself felt in all the German meetings, and whose interest and generosity
were exhibited in many ways in the preliminary work of organization,
there will be no cessation of efforts to make the Congress an emancipating
power in his own country and throughout the world.

Prof. Paul Sabatier, in an address before the Congress, not un-
justly criticised the overcrowding of the program with speakers and
the lack of free discussion which this entailed. One cause of this was
the endeavor of the local committee to combine an effective demonstration
of the aims and strength of German liberalism with the international
features of the meetings. In this they notably succeeded, but at the



6 Rev. C. W. WENDTE, D. D.

cost of some weariness to their audiences, and at times, perhaps, to the
detriment of the international interests of the Congress.

To the Americans present an important feature of the proceedings
was the participation for the first time of new elements from their own
country — Universalists, Progressive Friends, Christians and others,
who sent official delegates, and were represented on the program by
speakers of ability and scholarship who made a fine impression. There
were also many members of Christian denominations usually termed
orthodox included on the program, as well as Reformed jews. Thanks
chiefly to the excursion organized by the foreign department of the
American Unitarian Association the number of Americans in atten-
dance at the Congress considerably exceeded 200, which may be favorably
contrasted with the four or five individuals who were present at the
first or London meeting.

11

An important action at the Berlin meeting was the change made
in the name of the International Council itself. Hitherto it has been
known as the ‘‘International Council of Unitarian and other Liberal
Religious Thinkers and Workers”.

Founded at Boston in the year 1900 by representatives of the Uni-
tarian churches of the United States, Great Britain and Hungary for
the purpose of bringing into closer cooperation the Unitarians and their
sympathizers and allies in all countries of the world, the original choice
of a name seemed natural and appropriate. But during the ten years
which have succeeded the “other religious liberals’’ spoken of in the
title have disclosed themselves in such surprising strength, and have
participated in such great numbers in the various Congresses of the
International Council that the exclusive mention of the Unitarian body
in its title is no longer just or adequate. Conscious of this the various
countries and fellowships entertaining the Congress have of late been
permitted to choose for their meetings whatever name best expressed
their local preferences and needs. Thus the recent session in Germany
called itself “World-Congress of Free Christianity and Religious Progress.”
Such a procedure was, of course, irregular, and could not go on with
safexy. Accordingly at the recent meeting of the Executive Committee
in Berlin the Unitarian delegates themselves proposed that the name
of the Association be changed. The matter was earnestly discussed
at two sessions of the Committee. It was finally determined by a unani-
mous vote to make the words ‘“Free Christianity” a part of the new
title, and to adopt, also the further designation ‘religious liberals”;
yet in such a phrasing as would best meet the religious situation and
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linguistic requirements of each of the three nations whose idioms are
officially recognized by the Congress. Thus in the French tongue the latter
will hereafter be knows as “Congrés International des Chrétiens libéraux
et d’autres libre-croyants”, in German as ‘“Welt-Kongress fiir Freies
Christentum und Religitsen Fortschritt”, and in English as “International
Congress of Free Christians and Other Religious Liberals”’. By employing
the term “Free Christians” it is hoped to win a still larger number of
progressive elements in the historic churches of Christendom. By the
term “Other Religious Liberals” is expressed the desire of the Congress
to include in its fellowship all phases of reverent free-thought, and all
© progressive forms of ethnic and world-faith outside of Christianity,
such as liberal Judaism, Hindu Theism, advanced Buddhism and Mahome-
tanism.

The Executive Committee itself was enlarged and broadened by the
addition of new elements. It is composed at present as follows,

For Germany,

Hon. Karl Schrader, of Berlin, member of the German Reichstag;

Prof. Martin Rade, of Marburg University and editor of Die
Christliche Welt;

Rev. Dr. Max Fischer, pastor of St. Mark’s Church, Berlin;

Prof. H. Geffcken, Dr. Juris, Cologne, President of the Friends
of Protestant Freedom in the Rhinelands;

Rev. Dr. F. M. Schiele, Berlin, pastor and author.

For Great Britain,

Rev. J. Estlin Carpenter, D. D., Principal of Manchester College,
Oxford;

Rev. W. Copeland Bowie, Secretary of the British and Foreign
Unitarian Association, London;

Rev. A. L. Lilley, Vicar of St. Mary’s Church, Paddington,
London;

Rev. R. J. Campbell, M. A., pastor of the City Temple, London.

For France,
Prof. Gaston Bonet-Maury, D. D., of the Free Protestant Faculty
of Paris;
Rev. J. Emile Roberty, pastor at L’Oratoire, Paris;
Rev. J. Viénot, D. D., editor “La Revue Chrétienne”.

For Switzerland,

Prof. Edouard Montet, D. D., Rector of the University of Geneva;
Rev. G. Schoenholzer, pastor Newminster Church, Zurich.
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For Holland,
Prof. D. B. Eerdmans, D. D., University of Leiden;
Rev. P. H. Hugenholtz, Jr., Haarlem.

For Scandinavia,
Miss Mary B. Westenholz, Denmark;
Rev. Carl Konow, pastor at Bergen, Norway.
For Italy,
Rev. Tony André, D. D., pastor Evangelical Church, Florence.

For Hungary,
Prof. George Boros, D. D., Principal Unitarian Seminary, Kolozsvar. -

For the United States, .

Rev. Samuel A. Eliot, D. D., President of the American Unitarian
Association, Boston;

Rev. Chas. W. Wendte, D. D., Foreign Secretary of the American
Unitarian Association, Boston;

Rev. George A. Gordon, D. D., pastor Old South Congregational
Church, Boston;

Rev. Frederick A. Bisbee, D. D., editor Universalist Leader, Boston.

The names of other well-known liberals belonging to the Church
of England, the Episcopal, Baptist, Congregational, Quaker, Presbyterian,
Lutheran and other religious bodies in Great Britain, the United States
and other countries, were presented for membership in the Committee,
but deferred for further consideration and action. A similar proposal
to include Jewish, Hindu Theist and liberal Buddhist representatives
was also referred to the next Congress, which will probably be held
in Paris, in 1913, by invitation of the liberal French Protestant Church,
prominent representatives of the Modernist movement, and other liberal
bodies in that country. In the meantime the Committee expressed
its intention to continue towards the varied forms of Christian and
non-Christian liberalism the same large hospitality which characterized
the Berlin as well as previous sessions of the Congress.

I1I.

It had been arranged that the English-speaking and other foreign
delegates on their way to the Berlin Congress should stop over at Cologne
for a day or more, and take part in a local demonstration in behalf of
religious freedom and progress under the auspices of the “Friends of
Protestant Freedom in the Rhinelands”. The latter is an association
of over 4000 members of the State Church organized to defend their
congregational rights against the encroachments of the Prussian church
authorities and to secure the “liberty of prophesying’ for their ministers.
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Their leaders are Prof. Heinrich Geffcken of the juridical faculty of the
Technological Institute of Cologne, a member of the eminent family of
scholars bearing that name, and a man of astonishing virility, eloquence
and independence of character, Rev. Gottfried Traub, of Dortmund,
one of the most gifted and fearless ministers in Germany, and a tireless
worker for social and theological reform, Rev. Carl Jatho, pastor of a
large Evangelical church in Cologne, a preacher of unusual force and elo-
quence, a radical and fearless thinker, and others hardly less able and
influential.

The reception given the foreign guests at Cologne was a pleasant
foretaste of the hospitalities they were to enjoy during their stay on
German soil, and remains one of the most delightful memories of the
Congress. They were met on August 3rd, at the station by the local com-
mittee and escorted to their hotels, after which an informal dinner was
tendered them, with a speech of welcome by Prof. Geffcken and a happy
reply by Rev. Dr. Pedro Ilgen, pastor of the German-American Church
in St. Louis, Mo., and, on behalf of the English guests, by the Rev.
V. D. Davis of Bournemouth, who also spoke in German, his
mother’s native tongue.

In the Palm-garden of the Flora, a popular resort, an evening re-
ception was held. It was a picturesque and animated affair, which
later, when the garden was illuminated, presented a scene of enchantment.
Vocal and instrumental music, the hearty singing of chorals by the
audience, — the musical element is rarely absent from a German gathering
— refreshments and addresses made up the program. Prof. Geffcken,
as President of the German Association, welcomed the crowded assembly
in German, French and English, and was replied to by the Secretary
of the Congress, Rev. Chas. W. Wendte, who spoke in German, on behalf
of the visitors from abroad. Professor Carpenter, of Oxford, spoke
for England, and Rev. A. Reyss, of Paris, General Secretary of the
liberal French Protestant churches brought, in French, the greeting
of his compatriots. Prof. Dr. Walter Rauschenbusch, of Rochester,
N. Y., being called upon, spoke in fluent German of the religious and
social freedom enjoyed in the United States, while Rev. Hugo Eisenlohr,
of the German-American Church in Cincinnati, Ohio, made a thoughtful
speech in which he held the balance true for both the past and the present
hour in religion.

After these preliminary addresses the meeting resolved itself into
a demonstration in behalf of individual and Congregational freedom
in the German State Church. With eager attention the hearers listened
to stirring and eloquent addresses by Revs. Jatho, Traub and others,
punctuated with liberal applause and protracted till midnight. With
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the singing of Luther’s Battle hymn “Ein’ feste Burg’ the interesting
proceedings came to a close.

The next morning disclosed a day of exquisite beauty and ushered
in an experience long to be treasured by those so fortunate as to parti-
cipate in it. A short railroad ride brought the company of 500 or more
to Bonn, where, after a pleasant stroll through the university grounds,
an excursion steamer carried them in leisurely fashion up the Rhine,
through the beautiful scenery of the Seven Mountains, past the Drachen-
fels to Remagen. Here a public dinner was given them. From the terrace
was presented a superb panorama of the Rhine with its beetling crags,
ruined towers, smiling vineyards, and the joyous life of the far-famed
river. The feasting and merry-making, the songs and speechifying seemed
never to end. Prof. Geffcken was an ideal chairman, alert and witty,
and with a voice that penetrated everywhere. Prof. Karl Sell of Bonn
gave a most enjoyable account of the origins of Remagen and its beauti-
ful Church of St. Apollinaris the Martyr, whose legendary history is
interwoven with this region, and who lends his name to the famous
mineral spring hard by. His address, and others by Pastor Radecke,
Dr. Max Fischer of Berlin, and Rev. Mr. Jatho were translated into
English, passage by passage, by a Bonn professor and other volunteers.
Not to be outdone Rev. Mr. Dowson of England essayed an amusing
German speech, full of the joyous memories of his early student days
at Heidelberg. Rev. Dr. J. E. Carpenter, Rev. Minot Simons of
Cleveland, Ohio, Rev. P. Ilgen of St. Louis, Mo., and many others
were moved to expression as the day wore on. It is the Continental
custom to intersperse each course of the feast with two or more
addresses. Meanwhile the banquet is arrestedand protracted for
hours. More sensible seems our English and American fashion
of letting the intellectual feast follow the material one, and giving
to each in turn an-individual attention. However, in this case, the
lovely vista of the river and mountain, the fresh breeze pouring
in through the open doors and the joyous spirit of the occasion made
the hours fly rapidly until at sunset the merry company re-embarked,
and enlivened with the singing of the beautiful songs of the Fatherland
and its famous river, floated back to imperial Colonia and its wondrous
cathedral. As the innumerable lights of the city came into view the
foreign delegates uttered a grateful farewell to the friends of the Rhine-
lands who had entertained them so royally, and who, like them, were
struggling bravely for freedom in the church and progress in religion.
A more congenial and auspicious beginning of their spiritual pilgrimage
to Berlin could not have been devised.
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V.

It was late in the afternoon of August 5th when the foreign delegates
arrived in Berlin and sought the quarters assigned them. At nine in the
evening the opening reception was to be held in the great Kaiser-Hall
of the Landwehrcasino. Richly adorned with battle scenes and the
portraits of famous generals it seemed a rather incongruous place for
a religious congress to gather in. But is not our cause also a militant
one, demanding many soldierly qualities in its adherents? A great
audience was assembled, largely of the clergy and university element,
many teachers and students also, British to the number of a hundred,
Americans, French, Italians, Swiss, Scandinavians, Dutch, — 30 different
nations were represented. A striking feature were the  East Indians
present —a tall Sikh professor from the Punjab, with' impressive
turban and flowing yellow robes, an intellectual looking Buddhist teacher
from Ceylon, clad in yellow silk garments of European cut, a dreamy-
eyed Brahmin, plunged in meditation even in the crowd, a swarthy
representative of the Hindu Theists in the garb of a British ecclesiastic,
Japanese with finely chiselled, mobile features, Chinese students, im-
passive, yet keen to note the proceedings, even a red Indian from America,
Jewish types, dark-skinned Armenians — it was a truly international
gathering, and all seated together in the greatest harmony and goodwill.
On the platform were prominent clergy and theologians, Prof. A. Harnack
among them. After prayer by Rev. Dr. Max Fischer of Berlin, and an
impressive anthem by a chorus of voices, in the much-regretted absence
of the late president of the Congress, Rev. S. A. Eliot, D. D., of Boston,
unavoidably detained from attendance at the last moment, its Secretary
Rev. Chas. W. Wendte, D. D., of Boston, opened the session in a brief
address delivered in successively German, English and French, to empha-
size further the international character of the meeting. He closed by
introducing the new president, Hon. Karl Schrader, of Berlin, a
prominent member of the German Reichstag, and President also
of the German Protestantenverein, the leading liberal religious
association of Germany. Mr. Schrader, whose addresses through-
out the Congress were concise and admirable, gave a genial welcome
to the foreign delegates and invited a goodly number of them to respond
on behalf of their particular nationalities. The speeches which followed,
though brief and to the same purpose, were interesting as revealing
the characteristics of each people represented. Pastor Reyss, of Paris,
with French wit and enthusiasm, Pastor Konow of Bergen, with the
vigor and abruptness of the Norseman, Prof. H. U. Meyboom of Groningen
University, easy-going and good natured, as one expects in a Dutchman,
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Rev. Tudor Jones, with Welsh fire bringing a message from Australia
and New Zealand, Prof. Masaryk of the University of Prague, with
keen, intellectual physiognomy, who told of the struggle for freedom and
truth in Bohemia, and brought the greeting of the land of Huss to the
land of Luther, Rev. Dr. F. A. Bisbee, of Boston, who spoke most ex-
cellently for the Americans, Rev. Risto Lappala for Finland, Rev. Ter-
Minassianz for Armenia, Editor Promotho Loll Sen, of Calcutta, for
India, Rev. H. Minami for Japan, and Pastor Dr. P. llgen, of St. Louis,
for the German-Americans. One of the most striking addresses was
by a woman, Miss Mary B. Westenholz of Denmark, a member of the
Executive Committee of the Congress. With a sonorosity of voice and
a freedom and grace of manner which many of her brethren might have
envied, she upheld the rights of small nations and small churches against
the overweight of the majority. It was nearly midnight when the great
audience dispersed. The Congress had been informally begun.

The morning of Saturday, August 6th, was to be devoted to an
excursion to Potsdam. As Prof. Dr. Adolf Harnack, of the University
of Berlin, was compelled by considerations of health to make an early
departure from the city to enter upon a much needed vacation, it was
arranged that his address on “The Two-fold Gospel in the New Testament’’
which had been looked forward to with eager anticipation, should be
held in the great hall of the University at 8:30 in the morning. Even
at this early hour the auditorium was filled in every part with nearly
a thousand hearers. An abstract in German, English and French of the
lecture was distributed at the doors. It is impossible to do any justice
in the few lines available to either the matter or manner of this remar-
kable address. It will be found printed in full in the “Protokoll” or
report of the Congress. Unquestionably Harnack is the most gifted
academic lecturer now living. With an amazing knowledge he combines
arare faculty of discrimination, rejecting the unessential, lifting into prom-
inence the important elements of his theme, and illuminating every aspect
of it by the brilliancy of his imagination, his alert wit, and the easy
flow and felicity of his language. All these qualities were displayed
on this occasion, keeping up the rapt attention of his hearers {till the
end of his hour’s discourse, and leaving them in a happy frame of admi-
ration and approval. His distinction between the first and earliest Gospel
to be found in the New Testament, the glad tidings through God’s Mes-
senger, Jesus of Nazareth, of the coming of the Kingdom on earth to
the poor, the meek, the peacemakers, the pure in heart, — and the
second Gospel, developed in apostolic and later times, of the death
and resurrection of the God-man, Jesus Christ, was finely drawn and
illustrated with a wealth of learning. The second Gospel became the
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central doctrine of the Christian church and almost thrust aside the
first. Today it would seem as if the reassertion of the earlier Gospel would
end in the destruction of the later one. But even if we are compelled
to admit that the Deity of Christ is no longer to be maintained, in the
light of our present historical knowledge, the second Gospel still has
its mission to mankind. God is Holiness and Love. Hence God can
only be revealed in the personal life, that is in man. He operates through
man, saves through man. In what degree God imparts His fulness to
the individual soul and makes it the organ of redemption to others we
can only learn from the facts of history. No philosophical speculation
is adequate to disclose it to us or draw the lines concerning it. The real
significance of the second Gospel is that God has made Jesus of Nazareth
to be the Lord and Christ for all humanity; that his work was God’s
work. History has set its seal on this truth. This is not an ecclesiastical
signature; it consists in this, that for nineteen centuries past and today
this Christ inspires men who are able, through his word and example,
to lift themselves above the world without despising it, and are filled
with burning, active love for humanity; who rejoice in their earthly
vocation because they have found God in their life, and though in the
midst of time live for eternity.

This double Gospel is as necessary today as it was in ancient times.
The first Gospel contains the truth, the second points out the way: both
together impart to us the life. Every brother may become a Christ to
his fellowmen. Nor does this diminish — it rather increases the glory
of Jesus Christ. Te every man may be given this life-imparting
power. Each should strive to become his brother’s helper and saviour.

The excursion to Potsdam followed hard upon the lecture. Provision
had been made for 300, but over 500 persons put in an appearance.
After a ramble about the park and visits to various points of interest,
the company embarked for an hour’s sail on the Wannsee, and on landing
were entertained at a dinner over which the Secretary of the Congress
informally presided. Between the clash of a brass band and the long
delayed courses the usual speeches were made. The newly elected President
of the British and Foreign Unitarian Association, Rev. Charles Hargrove
of Leeds, made a powerful address, whose closing appeal for peace
and amity between England and Germany was very impressive.
Prof. George Boros of Kolozsvar spoke of Hungary and brought its
greeting. Prof. D. B. Jayatilaka, an eminent Singhalese educator, a
man of refined and winning personality, told of the Buddhist revival
in Ceylon, Prof. H. C. Maitra, principal of the great Brahmo Samaj
Academy, with a thousand pupils, in Calcutta, Prof. Teja Singh, of
Amritsur, India, Rev. George Richmond, an Episcopal rector of Phila-
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delphia, and others made wise and witty addresses. All these spoke
in English, which the unfortunate chairman had to render into German,
for the many of that nationality present, as best he could.

On returning to Berlin a halt was made at the noble statue of Martin
Luther in the Neuer Markt Square, where a large wreath was laid by
the delegates at the feet of the bronze effigy of the great reformer. Pre-
sident Schrader introduced Dr. C. Herbert Smith, a prominent attorney
of London, whose tribute to Luther, concise and well-worded, well re-
presented the sentiments in the hearts of those present. Opposite the
monument, in the Marienkirche, a church concert of German classical
music had been provided. To a great audience a quartet of Berlin artists
rendered a program of music by Bach, Buxtehude, Handel and Reger,
ending with Bach’s cantata on “A Mighty Fortress is our God”. To
many the principal feature of the occasion was the masterly organ-
playing of the Royal Musical Conductor Bernard Irrgang.

In the evening of this day of impressions the work of the Congress
was to begin with no less than four simultaneous meetings devoted
to the Social Question in some of its leading aspects, — of these the
session treating of Socialism and Religion found most favor in the eyes
of the German public, which promptly filled the great Kaisersaal to
overflowing ad sat patiently till midnight listening to a long list of speakers.
A few of these avowed themselves unqualified adherents of State Socia-
lism, as it is promulgated in Germany, but most of the adresses, while
friendly to the ideal of a new social order, were careful not to commit
themselves to any partisan presentation of it. The speakers were Pastor
Elie Gounelle of Paris, who spoke in French, and sought to harmonize
social reform with Christian ideals; Rev. Mr. Bakker of Holland, an enthu-
siastic Social Reformer; Prof. Walter Rauschenbusch of Rochester,
N. Y., whose thesis, ‘“The Social Awakening of the American Churches”
was conceived on large lines and delivered in fluent German, creating
much enthusiasm; Rev. Dr. Maurenbrecher of Erlangen, who finds
in Socialism “a new forward step in religion’’; Dr. Pfannkuche, of Osna-
brueck, a talented and earnest young radical who believes in a Christian
Socialism, and Pastor Gottfried Traub of Dortmund, whose address
on “Our Social Duty Today” was a splendid appeal to the conscience
of his hearers: “Donot seek to substitute Socialism for religion” he warned
his hearers “or you will lose hold on both. Do not make your social
activity a mere instrument to advance your church, or sect, or party.
A good Christian is still far from being qualified for the work of social
reform; the most thorough-going knowledge of economy and industrial
conditions is rieeded for this; a kindly disposition and generous emotions
will not suffice for it. The occupation of a banker or merchant is no more
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dangerous morally than that of a clergyman. The sin of hypocrisy, which
is so constant a danger of the theological career, is in no wise easier to
justify than an unrighteous rise in the price of commodities. An un-
lawful speculation in the stockmarket is no greater sin than the hollow,
fulsome pathos of the average funeral discourse. Worse consequences
flow to humanity from the clerical suppression of truth and cowardly
clinging to mere traditions and forms than from the appraisal of a load
of coal above its true weight or value, or a secret rebate. The Kingdom
of God, as Jesus proclaimed it, bore the essential marks of social justice
and peace. But not as a result won by united endeavors in the economic
and ethical realm; it was to be the free gift of God. Let us not forget
this, even if it lessens our appreciation of this early ideal. In our day
we believe civilization and peace must be won by earnest and united
work. It is immoral to seek to bring the early Christian era nearer to
our own conception of social duty than the facts will warrant. The
picture of an organized industrial movement among the workers them-
selves, of an emancipated womanhood ever striving upward for equality
of right and opportunity, is too great to be confined within the narrow
frame of the life of Jesus. Atheism ought not to be the privilege of the
labor ng classes. It may even be religious if it is not directed against
the Eternal, but only against the Church’s God. Christianity must
be freed from political and ecclesiastical interference. To cultivate
and perfect the human personality, irrespective of class or rank or
station, should be its aim. Certain kinds of business and trade must
be transformed or given up. The nobility, unless they do their share
of productive work, have no right to exist, — these are some of the
teachings of the Christianity that is to be. The social re-birth and
re-creation of the peoples of the earth — this is its mission.”

The absence from this meeting, because of illness, of the eloquent
German member of Parliament and social leader, Prof. Dr. Friedrich
Naumann of Berlin, of Pastor Kutter, the evangelical socialist of Zurich,
and of Rev. R. J. Campbell of London, was much regretted.

A second meeting in a smaller hall was devoted to the Temperance
Cause. Although a quesfion of vital importance to Germany it was
slimly attended and poorly reported. The speakers were men of inter-
national repute. Prof. Walter Rauschenbusch, D. D. gave an interesting
account of the anti-alcoholic movement in the United States; Prof.
Dr. T. G. Masaryk of the University of Prague, was an uncompromising
advocate of total abstinence from alcohol and tobacco; Dr. H. Hercord
of Lausanne, the president of the International Temperance Bureau,
made an address on ‘“Alcoholism and the Degeneracy of Peoples”; Mr.
H. G. Chancellor, M. P., treated of ‘“The Temperance Movement in
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England”, and several German speakers spoke admirably. Despite
this lack of interest this cause is making much headway in Germany,
especially in University and Church circles.

A third meeting dealt with ‘“Religion and Woman”, and was so
largely attended that the corridors and staircases were called into
use by the auditors. Ten speakers addressed the assembly. Unfortu-
nately those of German idiom were placed first on the program, and so
encroached on the time of the foreign representatives that the latter
could obtain but a brief space for their addresses, as well as a diminished
auditory. According to the daily press of Berlin the palm for oratorical
impression must be yielded to Rev. Effie M. Jones, D. D., a Universalist
pastor of lowa, who spoke on ‘“Woman in the Pulpit”. The newspapers
dilate on her impressive appearance, the carrying power of her voice,
her self-possession, and wise and witty discourse, all of which illustrated
and commended the cause for which she pleaded. Mrs. Clara T. Guild,
head of the Tuckerman Schoo! for Pastors’ Assistants in Boston, gave
a well considered account of her work, its aims and results. Mrs. Herbert
Smith and Miss Helen Herford of London presented, all too briefly,
the work of women in the English and American churches.

The fourth session was devoted to International Peace and Amity.
The hall proved too small for those desiring to attend. But the interest
and value of the meeting was far beyond its numerical aspect. Prof.
Dr. Martin Rade of Marburg proved an alert and genial chairman. The
opening German address by Rev. Nithack-Stahn of Berlin was excellent.
He was followed by Prof. Th. Ruyssen of Bordeaux, President of the
Association de la Paix par le Droit, in one of the most admirable surveys
of the motives and prospects of the peace movement in modern society
to which we have ever listened, abeit it was somewhat long for the occa-
sion. President David Starr Jordan of California contributed a German
paper of real value on “War and the Decay of Nations”. The two ad-
dresses which followed, by Mr. J. Allen Baker, M. P., president of the
Anglo-German Committee on Friendly Relations between the two nations,
and Dr. W. Blake Odgers, K. C., Recorder of Plymouth, and Director
of Legal Studies at the Inns of Court, London were profoundly im-
pressive through the intense earnestness of the speakers and the nobility
of their appeal for mutual goodwill and enduring peace between the
two nations. It was a pity that two German laymen of equal standing
and ability were not present to second their appeal, an oversight the
Committee sincerely regretted. Pastors Francke of Berlin and Siegmund-
Schultze of Potsdam made some amends for this by their responses,
and Prof. G. Bonet-Maury of Paris proposed a committee similar to the
German-English one,.to labor for improved relations between France
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and Germany, for which preliminary steps were taken. Finally, to embody
the sentiment of the meeting, Prof. Jesse A. Holmes of Swarthmore
College, Pennsylvania, offered a resolution, the only one permitted
at any of the sessions of the Congress, in which the principles of inter-
national justice and peace were affirmed and commended. The reso-
lution was as follows: —

“The World Congress of Free Christianity and Religious Progress
desires to be associated with the world-wide movement making for
international justice, and therewith peace among all peoples.”

“We feel it to be a world-tragedy that the Twentieth Century of
the Christian era should see the so-called Christian nations still trying
to settle questions of right by physical force, which is never a test of
right.”

“We earnestly hope that some of the religious enthusiasm so long
dissipated in other-worldliness may henceforth be directed to the creating
of a sense of larger fellowship — a patriotism world-wide in its scope,
and counteracting jealousy or distrust among nations. We urge upon
all churches to develop among their peoples such faith in the power
of righteousness, and such hatred of the atrocities of war as will insist
on the settlement of all difficulties between nations by methods of order
and good will. We feel deeply that all religious bodies should feel this
task to be especially their own — to create such a sense of kinship with
all mankind as will displace international and inter-racial distrust.”

“We rejoice that the machinery of international justice created
at The Hague has already proved its efficiency and value. We urge
on all nations so to enlarge the power and authority of this Supreme
Court of Civilization that the antiquated and ineffective machinery
of violence may soon be laid side forever.”

A fifth meeting in the interests of the Anti-Congo atrocities move-
ment was also held during the Congress.

Thus at the very first working session of the Congress the importance
of the Social Question was effectively emphasized.

Sunday, August 7th, was observed as a day of rest. Only at five
in the afternoon were the members called together in the Jerusalemer
(Crusader) Church for a joint religious service. The music by the Church
choir of forty mixed voices was singularly beautiful. More than one
American present must have said to himself: ‘“Oh, that we could listen
to such religious song in our own churches”. Four of the selections were
by Bach, and one by Grell. The two chief pastors of the Church, Rev.
Prof. von Soden and Rev. Alfred Fischer, son of the Berlin clergyman
known to us in the United States, conducted the service. Hereupon
three preachers in succession delivered brief discourses on the apostolic

2
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word: ‘“Now abide Faith, Hope and Love, these three —'. Pastor
G. Schoenholzer of the Newminster Church in Zurich, gave, in German,
the sermon on Faith. Rev. W. G. Tarrant, a Unitarian pastor of London,
spoke in English on Hope, and Rev. J. Emile Roberty of the Oratoire,
the principal Protestant Church in Paris, uttered the closing word in
French, a panegyric on Love. While the idioms were different and each
preacher disclosed the characteristics of his nationality, a wonderful
harmony, felt by all present, pervaded the service. It seemed a worthy
embodiment of the Congress idea — unity in diversity; many gifts
but one spirit. There were no further Congress proceedings on Sunday,
but the liberal pastors of Berlin took the opportunity to arrange three
large popular meetings in various halls of the city, at which themes
of immediate and local interest were discussed by local and foreign
speakers in attendance on the Congress. Thousands attended these
meetings, and their success was a matter of great congratulation to their
originators. They also indirectly called increased attention to the
Congress itself.

V.

On Monday morning, August 8 th, the formal proceedings of the Con-
gress began. Everything previous had been only an overture. Again
the tireless auditors crowded the Kaisersaal. A male quartette sang
the “O Bone Jesus” of Palestrina and another selection, the solemn
music preparing the minds of those present for the religious address
and prayer of Prof. Martin Rade which prefaced the day’s proceedings.
Thereupon Hon. Karl Schrader gave his presidential address and the
Executve Secretary his report. Printed copies of both these papers,
and others that followed, in French, English and German, were distrib-
uted among the audience. The address of the President dealt mainly
with the aims and ideals of the Congress and the steps taken to make
it successful and influential. Pres. Schrader declared: “This Congress
has no desire to found a new church; nor does it strive to dissolve any
existing church organization. All, or at any rate, most of the members
of this Congress belong to some religious organization, and do not dream
of leaving their own denomination. But they do wish to realize the
fundamental thought of the Congress, to help to breathe new religious
energy into the different religious organizations, and to furnish a basis
for a better understanding between them.” Mr. Wendte traced briefly
the history of the previous Congresses, and expressed the emotions
with which the foreign delegates for the first time met for their inter-
national endeavors on German soil. He set forth the aims which led

to the framing of the present Congress program, and recounted the
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doings of the central committee since the Boston meeting three years
before. In closing he paid affectionate tribute to prominent members
and supporters of this international movement who had passed away,
to the late professors Otto Pfleiderer of Berlin, Jean Réville, of Paris,
Dr. Edward Everett Hale of Boston, John Fretwell, Subba Rau of
India and Prof. Goldwin Smith of Canada. He called attention to the
Theodore Parker anniversary and the approaching festivities of the
Unitarians of Hungary in memory of their founder Francis David.

At this point in the proceedings Prof. G. Krueger of Giessen
University assumed the chair and spoke warm words of recognition
and gratitude for the life-work of the venerable and liberal scholar
and theologian, Prof. Dr. H. J. Holtzmann of Strassburg, notice of
whose death had just been received. As a mark of respect the
audience rose and stood in silence.

The first theme of the Congress was taken up — “What Religious
Liberals of Other Nations owe to the Religlous Life and Theological
Science of Germany’’. The speakers announced were: For Great Britain
Professor Dr. J. Estlin Carpenter, Principal of Manchester College,
Oxford; for the United States, Professor Dr. Francis G. Peabody, of
Harvard University; for France, Professor Dr. G. Bonet-Maury, of the
Free Faculty of Protestant Theology, Paris; for Holland, Professor
Dr. H. Y. Groenewegen, of Leiden Univerrity; for Armenia, Rev. Ter-
Minassianz, and for Australia, Rev. Tudor Jones. Of these speakers
all were present except Dr. Peabody, who was unable because of the
state of his health to cross the ocean. His absence was exceedingly re-
gretted, for as the first ‘‘exchange professor’” he made himself very
popular and respected in Germany, and would have been given a warm
welcome. But his paper, in both an English and a German version,
was distributed among the audience. Fortunately, too, Rev. Dr.
E. C. Moore of the Harvard Theological faculty was present, and made
an impromptu but genial address in German on the same theme.
Dr. Carpenter’s tribute was in admirable taste, while Prof. G. Bonet-
Maury’s paper was one of much research and value. Prof. Groenewegen
we | showed the reciprocal influence of German and Dutch scholarship
on each other. The German theologians present certainly had no
reason to complain of a lack of appreciation at the hands of their
oreign brethren.f

At the afternoon session the sccond topic of the Congress was entered
upon — “A Presentation of German Theology and Church Life.”* To
many this was the culminating point of the meeting. It was most im-
pressive to behold eminent scholars and theologians, men whose names
are household words in modern religious science, come upon the platform

2*
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one after another and address the audience on themes to which they
have devoted their lives. Prof. Dr. H. H. Wendt of Jena presided and
introduced in fitting words Prof. Dr. H. von Soden, of Berlin University,
who spoke on ‘“The Results of the Historico-critical Study of the New
Testament on the Religious Life’’, Prof. Dr. Herman Gunkel of Giessen
University, who treated of ‘“Religious History and Old Testament Criti-
cism”, Prof. Dr. A. Dorner, of the University of Koenigsberg, who dis-
cussed ‘‘Philosophy and Theology in the Nineteenth Century”, and
Prof. Dr. Arthur Titius of Goettingen, whose topic was *‘The Place
and Limits of the Evolutionary Philosophy in Ethics”.

At the evening session Prof. Dr. Edward Simons of the Berlin Uni-
versity presided most genially and the same general theme was continued.
Prof. Dr. Heinrich Weinel, of the University of Jena, spoke on ‘“Theolo-
gical Study and the Church”; Prof. Friederich Niebergall of Heidelberg
on “The Art of the Sermon in Germany”. Prof. Dr. Otto Baumgarten,
of Kiel University, gave a searching and frank address on ‘“Religious
Education in Germany” and Prof. Dr.Wobbermin, of Breslau University,
on "The Mission and Significance of Religious Psychology.*

The next morning, August 9th, the discussion was resumed after
choral music and a devotional service conducted by Rev. V. D. Davis
of England. Prof. Dr. Geffcken of Cologne presided, and the speakers
were Prof. Dr. William Bousset of Goettingen University, who
discoursed on ‘““The Significance of the Person of Jesus for the Faith
of Today”; Pastor Erich Foerster of Frankfort on the Main, on ‘““The
Constitution of the Protestant Church in Germany” — a candid and
bold utterance; Director F. J. Schmidt of Berlin, on ‘“The World-
historic Mission of Protestantism”, and last, but not least, Prof.
Dr. Ernst Troeltsch of Heidelberg University, on “The Possibility
of a Free Christianity”.

It would manifestly be impossible to dwell here upon each of these
notable addresses, much less to discriminate among them. Abstracts
of them all in three languages were distributed among the audience.
The whole series appears in full in this volume.

VI

It was natural that the great audiences which had listened to the
German liberal theologians in their own tongue should fall away at a
session in which, that afternoon, only English was to be spoken. Prof.
Dr. Henry P. Forbes, Dean of the Universalist Theological School in
Canton, N. Y., presided at this session. Prof. Dr. Benjamin W. Bacon,
of the Yale Theological School, read an important paper on ‘“The Theo-
logical and Practical Issues of New Testament Criticism”, Rev. Thomas
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R. Slicer of New York read a paper of large outlook and careful statement
on ““A Survey of Liberal Religion in America”. Principal H. C. Maitra,
President of the Sadharan Brahmo Samaj of Calcutta, had a congenial
theme in ‘““Man’s Longing for the Infinite”. A young Hindu, Prof. T. L.
Vaswani of Karachi, held the audience spellbound by his philosophical
discourse. Both these Hindus spoke a fluent and admirable English.

Simultaneounsly, in the larger hall above, and to a larger audience,
a group of foreign delegates were bringing in various tongues their messages.
Rev. A. Reyss of Paris presided. Prof. Dr. B. D. Eerdmans, of the Uni-
versity of Leiden, a firm friend of the Congress, spoke in German on
“‘Orthodoxy in the 20th Century”. Prof. Dr. George Boros, head of the
Unitarian College of Kolozsvar, Hungary, treated of ‘‘Liberal Movements
in Hungary”. Prof. Clayton B. Bowen, of the Meadville Theological
School, made in excellent German a plea for a German professorship
in that institution. Rev. Dr. Et. Giran, the brilliant and radical minister
of the French Reformed Church in Amsterdam, treated in 20 theses,
but crisp and incisive French, of ‘““The Religion of the Spirit and Pro-
gressive Christianity ?”” Rabbi Dr. Emil G. Hirsch of Chicago made in
German one of the most able, and eloquent addresses given before
the Congress on “The Contributions of Judaism to Liberal Religion”.
Finally, in place of Prof. Dr. Thos. C. Hall of Union Theological
Seminary, New York, prevented at the last moment by illness from
keeping his appointment, Prof. Dr. H. von Merczyng of St. Petersburg,
the learned historian of the Protestant Church in Poland, gave a highly
interesting account of the ‘““Rise and Fall of the Unitarian Movement,
under Socinus and others, in Poland between the Years 1560—1660."”

VIL

Particular interest attached to the evening theme of the Congress
“The Sympathetic Relations which should exist between the different
religious denominations in Christendom‘. And first between Protestants
and Roman Catholics. The announcement of this discussion served
to fill the great hall once more to overflowing. Prof. Dr. Martin Rade
of Marburg presided, and said among other things, that the conception
of this theme was American in its origin; it was too broad and radical
to have proceeded from a German source. The subject was introduced
by a graceful and irenic discourse in French by Prof. Paul Sabatier,
the distinguished author of the Biography of St. Francis of Assisi, and
well known also as an advocate of the Modernist movement. A man
of classic features, crowned with silvered hair and lit up with burning
eyes, Prof. Sabatier’s appearance was most striking. He referred to
the experiences of his youth, reared as he was in the Cevennes amidst
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surroundings of intense religious strife and hatred. In large outlines
he traced the characteristics and history of Modernism in France and
Italy, and indicated our present duty to it. The underlying note of his
address, couched in the most fascinating language, was the duty of
mutual love and helpfulness. He was followed by the renowned Italian
priest and socialist deputy Don Romolo Murri of Rome, not long since
excommunicated for his political activity — astocky figure, with clean-
shaven face, his keen and piercing eyes guarded by glasses. His address
on “The Religious Question and Democracy in Italy”, given in Italian
was delivered with the fire of a man in earnest, and with the abundant
gestures of the Southern European races. A vivid picture he drew of the
present religious and political ferment in Italy, the birth-throes of a
new Catholicism, the revolt of patriotic and national feeling against
the re-actionary and insensate policy of the Vatican, the impending
separation of Church and State in ltaly, the separation of Church and
School already begun, the rejection of medieval and outworn dogmas
by the higher reason and conscience of a better-informed generation.
“Democracy in Italy too often forgets in its ardor that not to destroy
but to reconstruct is its miscion. The Church of Rome must cease from
its worldly ambitions, its political intermeddling, its pernicious claim
of supreme authority in civil affairs, and become once more a religious
body, a teacher of spiritual truth and life. Modernism is the providen-
tial way to thi. goal, but Rome is uncompromising and the struggle
is a hard one.” England’s interest In this question was illustrated by
Rev. A. L. Lilley, of St. Mary’s, Paddington, London, the friend
of the lamentel Father Tyrrell. In vigorous terms and a breadth of spirit
notable in one of his church environment, he spoke an “Modernism
as a Basis for Religious Unity”’, not failing to point out to Protestants
their duty in this cause. The only German speaker was Dr. Funk of
Stettin, editor of the Modernist journal “The New Century.” A young
man, his address on the aims and present condition of German Modernism
was surprising in its radicalism and boldness. Again and again he
asserted the supremacy of reason and conscience to mere priestly autho-
rity, and declared that to the modern Catholic the individual soul enlight-
ened by science and dlvinely inspired, not the decrees of the Vatican,
are the true sources of faith and conduct.

The evening concluded with a discussion of the relations desirable
between orthodox and liberal Protestants. The opening address was
by an eminent orthodox churchman Rev. Prof. A. Lasson, D. D., of
Berlin, who affirmed in the most unrelenting manner the official dogmas
of the Lutheran church, declaring that in the last hundred years no
new light had been shed, no new truth made known. He had little
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appreciation and no little contempt and ridicule for the liberal position.
This sturdy champion of ‘“the faith delivered to the saints” had evi-
dently misconceived the motive and spirit of the occasion. The demeanor
of the great audience, however, was admirable. No less so was the
reply made by the representative of liberal Christianity, Rev. R. Emde
of Bremen, who, with but slight reference to his predecessor in the
debate, pleaded for reason, progress and an all-embracing charity in
matters of faith. It was near midnight when the great audience was
dismissed.

VIIL

The last day of the Congress witnessed an extension of the fruitful
theme “Religlous Sympathy between different religious communities®.
It met in two sections. At one of these the relations which ought to
exist between Christians and Jews was considered. Rev. Dr. Frederick
W. Perkins, a Universalist minister of Lynn, Mass., opened up the
subject with a large-minded and fraternal paper, and was followed by
Mr. Claude Montefiore of London, the eminent author and lecturer.
The latter maintained that no historical religion is in possession of
the whole truth. Christianity and Judaism have each their particular
content of truth and mission to humanity. We must judge our
opponents’ cause as we judge our own, not by its defective actual
embodiment but according to its intent and purpose. The Jew should
give to Christians and demand from them, not only toleration, not
only respect, but equal recognition and sympathy. In England this
demand is already fulfilled. May it become so in other lands. Prof.
Herman Cohen, the venerable and learned Jewish professor of philosophy
in Marburg University, read a lengthy but illuminating treatise on
“The Contributions of Judaism to Religious Progress”. Certainly,
with the addition of Rabbi Dr. Hirsch’s address at a previous session,
Judaism was well representéd at the Congress.

The next sub-division of the theme was concerned with the re-
lations between so-called Free-thinkers in religion and the established
churches. Prof. Dr. Schieler, minister of the Free Congregation (Freie
Gemeinde) of Dantzig, spoke of the aims and struggles of his society
and other congregaiions affiliated with it. Looked upon with suspicion
by many liberal Christians and hated by the orthodox world, their en-
deavors for sincerity and progress in religion were worthy of recognition.
Organized outside the state churches of Germany they pointed the
way to the inevitable coming separation of church and state in Germany,
to the liberty of speech yet to be the privilege of every preacher, to the
reconciliation of the religious consciousness with the truths of science
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and a new social order. The church of the future can only be a church
of freedom and humanity.

Mrs. Dr. Hartwich of Konigsberg described the free congregation
of that city, founded half a century and more ago by the heroic and pro-
foundly religious free-thinker, Dr. Julius Rupp. Dr. Frederich Lipsius
spoke of the ‘‘Radicalism of Bremen’, the most Unitarian of German
cities. Mr. Paul Hyacinthe Loyson, son of the eminent French ex-priest
and orator, himself a man of literature, spoke most interestingly of the
Union of Free Believers and Free Thinkers of Paris, a society for ethical
study and action, whose delegate he was at the congress. It was the
intent of the Committee to have the whole discussion lifted into a higher
unity of sympathy and faith by a concluding address from Rev. Dr.
Wilfred Monod, the eminent French preacher at the Oratoire Church
in Paris. Unfortunately the exceeding lateness of the hour compelled
its omission, to the sincere regret of all concerned. Dr. Monod has been
asked to permit his paper to appear in the printed report.

In the meantime a still larger auditory had gathered in the upper
hall to listen to ten or more speakers, representing as many sects and
organizations, who had accepted the invitation to address the Con-
gress. It is impossible to give here any report of their addresses. To
the Germans those of Prof. Christof Schrempf, of the philosophical
faculty at the Technical Institute of Stuttgardt, the modern German
apostle of Individualism, and of Dr. H. Lhotzky of Munich, a free-minded,
original, and somewhat eccentric thinker, who compels attention,
were of most interest.  The Mennonites, Baptists, Methodists,
Theosophists, and others had their causes presented by earnest
advocates. In conclusion an eminent 1epresentative of the “New
Theology” movement in England, Rev. T. Rhondda Williams of Brighton,
gathered up the real significance of the morning’s symposium in an address
on “The Deeper Spiritual Unity’’, which well deserves preservation
in this report.

IX.

The meetings with all their fullness of points of view and ethical
and religious impression, were drawing to a close, yet the ardor of the
hearers seemed unabated. Once more in great numbers they came to
the closing session on Wednesday afternoon, August 10 th, to learn
what should be the attitude of enlightened and liberal Christians to-
wards the other great world-religions. Prof. Dr. J. E. Carpenter of
Oxford, well known as an Oriental scholar, presided. A former President
of the Congress, Prof. Dr. E. Montet, Rector of the University of Geneva,
and a leading Semitic scholar, treated of ‘“Islam and Christianity”.
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It was interesting to learn from him that Mahometanism was never free
from dissenting sects, and to-day also has its Modernist movement. The
picturesque costumes of several oriental delegates lent color to this
session. In robes of flowing yellow silk and with lofty turban Prof. Teja
Singh gave an account of the religion of his people, the Sikhs of India,
planted by Guru Nanak and others in the jungles of Asiatic philosophy
and worship four centuries ago. Prof. D. B. Jayatilaka, long the head
of the educational world in Ceylon and president of important asso-
ciations, spoke in admirable English and a persuasive manner of
“Modern Buddhism”. When he declared that in all the centuries of its
existence Buddhism had never shed a drop of human blood in advocating
its own principles or in gainsaying those of other religions, a tremor
and a sigh ran through the assembly. It was evident that in the matter
of religious tolerance and gentleness this ancient religion had its lesson
to impart to Christians. Rev. H. Minami of Tokio, connected with
the Unitarian Mission in that country, told in excellent German of the
present state of Christianity in Japan, especially the endeavors of the
Unitarian, Universalist, and Liberal German Missions. It was a well
written paper. Finally, Principal H. Chandra Maitra, of Calcutta, made
an earnest appeal for the union of all believers on the basis of the reli-
gious philosophy of the Brahmo Samaj, or Association of Hindu Theists,
in India, — a lofty, spiritual Theism. Waith this contribution to uni-
versal religion, universal ethics, and universal brotherhood the Congress
program came to a close.

Adjourned to another room in the capacious building the officers
and several hundred of the more deeply interested members met to listen
to a final allocution from the lips of the venerable and eloquent apostle
of religious liberty, Pére Hyacinthe Loyson of Paris. ‘“The Union of the
Churches” was his theme, and nobly did he handle it. It is impossible
to portray the enthusiasm of the speaker, the play of his imagination
and wit, his dramatic fervor, and rhetorical charm. In his 85th year
his oratorical ability is unabated, his spirit is as free and bold as ever.
“A practical unity of the churches is impossible. Let each go its own
way and freely develop its own thought, but let them extend to each
other a fraternal hand for friendship and service, to the non-Christian
as well as the Christians. A spiritual union is all that is possible or desi-
rable. There are many religions, but God is above them all.” The session
closed with a brief address by the devoted President of the Congress,
Hon. Karl Schrader, in which, with visible emotion, he dwelt on the
remarkably and encouragingly successful series of meetings. Rev. C.
W. Wendte, the Secretary added a work of grateful recognition for
the untiring labors of the local committee. Rev. Dr. Fischer led the
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assembly in the Lord’s Prayer. So ended the largest and most impor-
tant meeting of religious liberals ever held in history, a meeting whose
representative quality, scholarship, numbers and prevailing spirit of
harmony entitled it to be called an Ecumenical Council of the Li-
beral Christian Church. In the evening a banquet for 500 persons was
held in the Kaisersaal. The floral decorations were unusually fine, the
spirits of the company jubilant. With music and toasts and the ine-
vitable speeches the hours wore on. Mr. Schrader presided. Prof. Rade
made a wise and witty address. Rev. Dr. 1. M. Atwood of Rochester
spoke for the United States and Rev. Charles Hargrove for England.
It was a time of relaxation and mutual congratulation.

X.

The work of the Congress was done. Its play remained. On the
11th two heavily laden special trains took several hundred excursionists
to Wittenberg and Weimar. At the first place they visited in sections
the home and tomb of Martin Luther. At Weimar a similar pilgrimage
was made to the places rendered immortal by the residence of Goethe,
Schiller, Herder and other great Germans. In the evening a large com-
pany assembled to listen to Prof. Dr. R. Eucken, of the University of
Jena, one of most eminent of modern thinkers. His notable utterance
appears in this volume. It need not be said that it strongly supports
the principles and aims of a free and progressive Christianity. A paper
on ‘“Goethe’s Religion” by Pastor Jaeger of Karlsruhe was not only
interesting in itself but delivered in faultless English. Rev. Mr. Born-
hausen of Marburg spoke of Schiller’s religion in a similarly interesting
manner. Other local clergy and the presiding Burgomaster also made
remarks. The delegates were not sorry at a late hour to seek needed
rest after an eventful day.

The next morning, August 12 th, an early start was made for Eise-
nach, one of the most beautiful localities in Germany and of romantic
historical interest. On arrival the party explored the scenic attractions
of the town and its surrounding hills and forests. Climbing the heights
above they entered the Wartburg, that ancient pile, so abounding in
historical associations and memorials of the life of Luther. After viewing
the room in which the great reformer translated the Bible into the
German vernacular, and the great hall of the Minnesingers, scene of many
a knightly festivity and contest in song, they gazed from the ramparts
upon the fair Thuringian valleys below and the forest-clad mountains
of this heart of Germany. To the number of several hundred they
gathered in the central court of the castle for a farewell service. So-
lemnly the long-drawn notes of the great hymn of Luther “Ein’ feste
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Burg ist unser Gott”’, were uplifted by the assembled delegates, each
singing the words in his own idiom but in the universal language of
music. Prof. Schmiedel of Eisenach told briefly, in excellent English,
and with a peculiarly vibrant quality in his voice that deepened the
impression, the romantic story of the Wartburg, and its associations
with religious freedom and progress. He had no need to tell it to the
Germans present, they knew it by heart. Then grandly, majestically,
the powerful strains of Wagner’s Pilgrims Chorus, sung by a male chorus
of forty voices from Eisenach, rose on the air and reverberated against
the gray-grown walls of the venerable structure, which after the storms
of more than eight hundred years still stands a monument to the love
of freedom, song and religion of the German people. The delegates
listened as if spell-bound. After the music had died away, one after
another, the spokesmen of the nations represented uttered in few and
heart-felt words their appreciation of the hospitalities they had re-
ceived, their impressions of the Congress, and their resolve to make
actual on their return to their own country the ideals of faith and
conduct they held in common. Rev. Maxwell Savage of Louisville,
Ky., spoke with warmth of feeling for the Americans present and H.
G. Chancellor, M. P. and Rev. Mr. Dowson for the British. The Chorus
sang Beethoven’s “The Heavens Declare Him”, after which the honored
President of the meetings, Director Karl Schrader, was justly accorded
the last word, and with emotions of gratitude and goodwill bade farewell
to the delegates from abroad and from Germany, bidding them be true
to their opportunity and duty in the spread of a free, rational and spiri-
tual Christianity, a union of all believers in faith, hope and the charity
that is greatest of all. With the singing of the last stanzas of Luther’s
noble hymn the proceedings of this, by common consent, most im-
pressive of all the meetings of the Congress, came to a harmonious close.

The next day the foreign delegates departed, many to attend the
Oberammergau Passion Play and the Hungarian Unitarian Anniver-
saries, others for further travel, and others for their homes.




THE THREEFOLD CONGRESS SERMON
ON FAITH, HOPE, LOVE

at the Special Service in the Jerusalem Church Sunday afternoon Aug. 7.
Preached, the first part in German, the second in English,
the third in French
by the Revs. G. SCHONHOLZER, W. G. TARRANT
and J. E. ROBERTY.

FAITH.
BY PastoR GOTTFRIED SCHONHOLZER, ZUERICH.

Dear Sisters and Brothers.

As a sign that God’s children on earth are bound together by fetlow-
ship in the Holy Spirit, we who are representatives of three several
tongues, are to open the fifth universal Congress for free Christianity
and religious progress, with a united consideration of I Cor. XIII 13:
And now abideth faith, hope, love, these three; but the greatest of these
is Love. — To me the task is allotted to speak of Faith. What
can one say in a quarter of an hour on so mighty a subject? Let me
tell you something, at any rate, of that which fills my heart today. The
most spiritual of things is made clear to us men and women by some
kind of image. To me Faith appears as a stream. All streams arise out
of the sea — for it is from the sea that the atmosphere feeds their sources
in the mountains, — they go their way throughout the land, and flow
once more into the sea.

I

“In its origin Faith is the awakening of the human understanding
to the revelation of God.” — A young man chosen by God, of a pure
spirit, rose up, following the impulse of his heart, in the early morning
of a day nearly 2000 years ago, and betook him to the hill which rises
up behind Nazareth. The world is still resting in silence, and just on
that very account speaks with wondrous eloquence to the holy youth.
The snow-covered Hermon in th® north, the hilly country spread out
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before him, the shimmer of the distant sea in the west — all seemed
to call to him: ‘‘before the earth and the mountains and the sea were
created, thou, O God, hast existed from all Eternity.” The straggling
mass of Mount Carmel beyond the plain of Jezreel speaks of the angry
zeal of Elijah and the way in which God calmed him. The sacred history
lives again as his eyes look beyond Samaria towards Jerusalem, the
city of the prophets, where the holy presence of God had already in
a great moment touched the boy, and when he looks down upon his
parents, house, it speaks to him of the fatherly love of God. The youth became
a seer. His whole surroundings, past as well as present, speak to him
of God, and he liftshis hands to the Eternal, in the communion of prayer:
“our Father who art in Heaven, hallowed be thy name.” — You
know the prayer. This is the morning of Faith. Even as the dew of
heaven upon the waiting ground, so does God sink into the open human
heart, and prayer is the signal of the blessed fellowship. Without prayer
there is no faith, without faith there is no prayer. Faith sees God in
everything, but also sees everything in God. From seer he becomes
poet. The birds sing, the lilies bloom; to the faith of Jesus they are
images of that freedom from care, which trusts all things to God. The
farmer sows the seed, the woman kneads the dough, the fisherman draws
in his nets. Each becomes a parable, a poem of the kingdom of God.
The faithful soul filled with the spirit of God, regards all things with
divinely inspired gaze as of God and His Kingdom. When you awake,
say to yourself: “I am a new creation of God;” say to your wife and
children, “you are given to me by Him”'; say to your daily task, ‘“you
area divine commission”, and act accordingly. This is indeed real faith —
faith which came to Abraham on Moriah, to Moses on Horeb, the same
faith which came as a revelation to Isaiah in the temple, to Saul on
the road to Damascus, and to thousands of God’s children, — praise
be unto Him — in all places and at all times.

II

And this stream “runs through all the universe and never stays
its course.” Its task is to break down barriers, to carry burdens, to drive
mills, to distribute blessings. Now Faith breaks down barriers, for it
is a divine power. How many thousands of years is it since the Rhine
began its task of cutting a way through the hard Viamala rock! Now,
its work is accomplished. And so it is with the deeds of the faithful.
They break a course for the far distant future through the hard and
unyielding world. It is not necessary for them to know their aim accom-
plished. For them, it is enough to carry out what God has ordained
and demanded of them. Those who work at a recasting of economic
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arrangements, those whose task it is to spread abroad the Christ idea
among the nations, to free them from the yoke of Romanism, those
who do their best to make the cry of the Congo injustice heard on
all sides, these are truly of the faithful, even if they have only signed
the first article of the creed. — But in reality, what Faith brings to
each one is a greater treasure even than this. It gives him the power
of bearing his burden, of humbling himself beneath the mighty hand
of God. Alone in its wonder, we remember what the faith of Jesus Christ
achieved within six days. On Palm Sunday there were still thoughts
of the victorious Messiah; modest as is his demeanour, he rides in with
the jubilant populace full of hope and joy in his triumph. Monday,
Tuesday, Wednesday, — every fresh visit to the temple and the people
gradually lessens his confidence and expectation. On Thursday evening
at the last supper, and in Gethsemane, we see the last degree of the
struggle in his soul — the hardest of all struggles, and the sweat on
his brow, — and then the perfect resignation. In a few days, this in-
comparable hero with sore strife has pressed through from the old
Messiah ideal of Zechariah to that of Isaiah, of the suffering servant
of God. Who can think this out? Who can enter into the experience?
Which of us has followed him when one cherished dream after another
has come to nought? This enduring power of Faith right up to the
death on the cross, is the greatest act in the history of the world. And
the whole apostolic age is an age of enduring heroes, and the people
who count most in the present are still the quiet upright patient souls,
both the unknown and known. And wherever a fallen brother is raised
up again and strengthened, there we find that the motive power is faith
in the Divine in our brother. Wherever one human heart sends out
blessing throughout the land, it is born of faith: “God wills that help
should be given to all men.” In short, this is the victory which over-
comes and transfigures the world, even our faith. Its glory is in the
act, not in contemplation.
111

And yet it ends in the vision of God. Daily intercourse with the
Father, the Holy One, purifies in time the heart of the child and fills it
with the peace of reconciliation, with sacred joy. This is the life-task
of Faith for the moral conduct of each one of us. It leads us to the heights
indicated by the words: ‘“Blessed are the pure in heart”’, and “my meat
and drink is to do the will of my heavenly Father.” When we have
attained this height, death is but the completion of the union with the
Father, which has been striven for during life. As the rivers flow into
the sea, so Faith goes back again to God whence it arose. Dear Sisters
and Brothers, believe an old man: the old age of the faithful is a joyful
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time, a time of home-coming from abroad. Triumphantly he exclaims:
“Wherefore we faint not; but though our outward man is decaying,
yet our inward man is renewed day by day.” (II Cor. IV 16.) ‘“Father,
into thy hands I commit my spirit.” — God has been my shepherd
in this short life, the believer’s experience of faith declares exultingly,
as in Psalm 23, and that is my security, that I shall dwell in my Father’s
house for ever more. Golden evening Sun, how beautiful thou art,
evening sun after a life of faith! I do not ask, Where? or How? 1 do
not need the feeble support of imagination using material of this world.
I know that I am going home. From the Father I went forth into the
world, again I leave the world and go to the Father. Amen.




HOPE.
By the Rev. W. G. TARRANT, B. A., LONDON.

The two things of highest significance are (1) irrepressible new
life, and (2) infinite resource awaiting it. Seed of plant and mind of man
alike push forth freshly. Doubtless there is a limiting control, a boun-
dary within which the new life is kept from straying too far from the
old; nevertheless, there is, as biologists say, a ’tendency to variation*.
By virtue of this new forms arise — the possible becomes the actual.
Life, being life, looks outward and onward; hence its continual conquest.
What happens unconsciously (so far as I know) in the seed, happens
consciously, — but no less irrepressibly —in the man. ’Hope springs
eternal’‘, sometimes not very wisely, but always from the wiser side
of the soul, the side nearer the light. When it springs not unmindful
of the gracious control that ’’shapes our ends, rough-hew them as
we may*, then it is wisest. Prevention turns out to be the better guidance.

For let me remember, no eagerness of my life can really outstrip
the abundant goodness of the Life that is making me. We two are for
ever paired. My infinite hunger is matched with a limitless supply.

Among the countless symptoms of this inborn tendency to variation
in human life to-day, among the many yearnings and reachings-out,
the offspring of need and trust, is not this gathering one of the more
remarkable? Each individual indeed, could tell of the stirrings of hope,
whose voice has been to us that of the ""Holy Spirit, the comforter®,
But these things are locked in our secret bosom as we take our place
in the great congregation. Let them interpret to us the significance
of this united act. The Maker of each is the Maker of all. The Artificer
of the snow-flake is the Moulder of the snow-drift. At times we seem
to catch His thought better when it is symphonic, — in the mass rather
than in the particle.

Here, then, are we, drawn from many lands, products of many
varieties of culture, men and women of different experience and pre-
possessions, differently responsive to the calls of affection; yet we are aggre--
gated — or aggregating — into one spiritual crystal. Aggregated — or
aggregating — for this assembly is clearly and confessedly no sharply-
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outlined, precisely definite organism. If it were thus ”finished* it
would be truly ’ended*, whereas it is but in the nascent stage. The
days are past when men could cherish the ideal of a rigorous uniformity.
Our fellowship is all the more alive because we meet in a mobile hope,
rather than in a static satisfaction.

What do we hope for? However we differ in particulars, we all
hope for the clearer and fuller truth; for the richer and more comprehen-
sive harmony; for the nobler achievements of human life.

Whether we are scholars or plain citizens, if we live humanly we
do not live by bread alone. We are fed by learning these veritable
words divine — the facts of the world past and present, and the laws
of the world by which the facts of the future must be determined. There
never was an age when more was known, or when the unknown was
felt to be vaster. Some of our contemporaries, like sickly children, merely
toy with their mind’s food; others, ravenously impatient,. grow des-
perate. Not so we. Our hope is that out of the unbounded stores of truth,
we shall go on receiving — and still go on wanting to receive. Good
appetite is always part of the blessing of the feast. Our hope is the more
assured because our generation enjoys a certain sobriety of possession.
The adventures characteristic of an earlier day are somewhat past.
Men who have been long forbidden, frightened, or cajoled from free
thought must be excused a little licence. Most of us, however, have
been so long emancipated that if we do not grow in knowledge the fault
is in ourselves. Whe are men who hold the keys of the casket — the
jewels are for those who use the keys they hold. We come here to use
them, hoping to learn here, and hereafter, more of the meaning of this
world, and especially of the life ever-growing in each one of us.

If we knew that meaning better, should we not enjoy a fuller sense
of harmony, where now we are often perplexed in the extreme? Discords
that shock in isolation in the end prove to have been contributory to the
music’s grander effects. Nature, spirit; the ’old Adam‘, the new‘;
the warring creeds, and the warring greeds; the thing I am, and the
thing 1 would be; — all must fall into place by and by. If the complete
synthesis when ’God shall be all in all* is still far off, Hope believes and
knows herself to be on the way thither, and she sings as she goes along.

And grand achievements we hope for man, for each individual,
and for the race. We hope for ampler liberty to serve better; for such
an adjustment of faculties in every mind and body that all life may be
healthful. We hope that the latent godlike may emerge in the essential
human. We hope for fruition where there is barrenness, for wise delights
where there is disastrous waste, for the gradual banishment of vice,
depravity, penury, and disease. ~We hope for the true victory of the
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Gospel; for peace on earth among men of goodwill; for the sisterhood
of the Churches, and the brotherhood of the classes; for the honourable .
co-operation of all kingdoms; and for that reasonable terrestrial eco-
nomy — a real world-politics — which shall bloom at last like a rose
from the thorny briar of the long evolution of man.

Are such hopes vain because they are too great? [f they are vain
it is because we are not great enough to cherish them as we should. I
we are really talkers only, debaters and students only, still more if
we are critical hearers only, our platitudes and attitudes are but one
mockery the more. They do but put a purple robe around the Son of
Man, who none the less is going forth daily to be crucified.

But if with manly sincerity we are seeking His Kingdom and His
Righteousness who is the King of all, then these things for which we
hope "will be added to us“. He knoweth that we have need of them.
Our need is guarantee of His infinite supply.

From the depths of dim twilight ages we are greeted by the un-
known pioneers who made the first perilous tracks where civilized men
have since trodden safely, — dim prophets before the dawn who in
pathetic simplicity groped after God, if haply they might find Him.
From the heroic generations of the morning come the voices of those
who felt they ’had witness borne unto them*, and whose hopes were
their angels of deliverance and guidance. From the crowded centuries
of the world’s great day, a day still opening about us, innumerable brave
spirits call to us —

,Wir heiBen euch hoffen.*

And by the help of the God of all hope, hope we will! Not with
the "faint trust’* that converts our music to the minor, but with the
large, expectant, and creative hope that lifts the common chord of
the soul* into the major mode — that chord which is based upon assured
faith in God, and crowned with love, the ever dominant.




LA CHARITE.
PAR M. LE pPasTEUR J. E. RoOBERTY, PARIS.

Au nom du Dieu en esprit et en vérité qui nous réunit tous icl, au
nom du Christ, le Maitre et le Sauvéur, nous vous avons exhorté a croire
et & espérer. Il nous reste A patacliever le message de I’Eglise univer-
selle et A nous rappeler le devoir supérieur de Pamtout. « La charité »,
disent les ap6tres, ou comme noits pouvons traduire aussl, «!’amour
ne périra jamais ».

C’est 12 une affirmation au sujet de laquelle téus les croyants s’accor-
dent, et, dans une assemblée comme’ celle-¢i, oit’ chacun des membrés
se sent 1i€ 4 lautre par le méme idéal, par une sainte passion pour la
liberté, c’est-a-dire, je suppose, pour le drolt & la sincérité de la foi, de
la parole et de I’actiont, dans ure congrégation comme celle-ci, formée
par des centaines d’dmes apparténant a des races et des langues diffé-
rentes, qui profident de qiielques semaines de vacances pour se ren-
contrer sur la terre de notre glérieuse Réformation, et qui, habltucllement
disséminées eh de petits groupes isolés, gotitent ici, & Berlin, comme
elles ont fait naguéres 3 Boston, & Genéve, & Amsterdam, & Londres,
les joies du délassement et de la fraternité spirituelle, il est facile de
se montrer docile a la loi d’amour, de la pronet comme la plus belle,
d’affirmer 4 nouveau son immortalité, et de sortir de ce temple en chantant:
Voici, ces trois choses demeurent: 1a foi, I’espérarnice et la charité, et la
plus excellente d’entre elles, c’est la charité. »

Mais comme nous seriotis ignorants de I’histolre du monde et comme
nous méconhaitrions notre propre expérience d’homines pécheurs,
si nous n’apercevions pas que la'réalité se présente sous un aspect moins
simple et plus dramatique. Pour la regatrder en face et déchiffrer I'éter-
nelle énigme, du moins pour essayer de le faire, je ne dispose que d’'un
quart d’heure. Je mié bornerai doh¢ 3 un ou deux traits qui me
paraissent essentiels.

Vous savez que la charité ou « ’amour », én passant sur les 1évres
du Christ a pris une signification différente de celle dont elle s’enve-
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loppa en s’échappant de la pensée d’'un Bouddha, d’un Confucius ou
d’un Mahomet. Dans 'ordre de la vie morale, les mots valent ce que
valent les personnes qui les prononcent et d’aprés la manitre dont elles
les incarnent dans la réalité. Or, ’humanité dite chrétienne a trop souvent
déformé et avili l1a charité de son premier inspirateur.

Malgré saint Paul, malgré les plus grands prophétes hébreux —
ne les oublions jamais, eux, les vrais ancétres du libre Evangile — dans
I’ame desquels Jésus de Nazareth Pavait puisée, et que son génie et
sa vie, fécondés par Dieu lui-méme, ont amenée a la perfection, on I'a
confondue et on la confond encore avec 1’aumédne, la bienfaisance, le
pardon, le sacrifice, avec les élémentaires impulsions de la piété, si bien
que le monde moderne, passionné de justice, du moins on le dit, et en
particulier le monde ouvrier, désireux, et a bon droit, d’obtenir une
existence plus compléte, ont employé leur ardeur & discréditer la charité,
a y voir une ennemie de la justice, un expédient trés élégant pour main-
tenir les distances entre les riches et les pauvres, entre le capital et le
travail, entre ceux qui possédent et ceux qui n’ont rien. D’autre part,
quelques groupes de jeunes gens, fascinés par le génie d’un Nietzsche,
se sont plus & rabaisser la charité au niveau de la licheté et de la peur
et & en faire le trait dominant de la morale des esclaves. Or, que les
représentants officiels de la charité, dans la chrétienté, et par suite le
peuple qui les suit, aient souvent mérité des accusations de ce genre,
je ne le nie pas, mais, par contre, quelle injustice et quelle légereté chez
les accusateurs quand ils négligent d’étudier la charité a I'ccuvre dans
la vie des missionnaires, hommes d’Etat, moines, réformateurs, dans
la vie de certaines femmes prédestinées et méme de quelques hommes
de guerre, dont I'existence a été vouée a la défense du droit des autres!
Ne nous laissons pas duper par les apparences. Allons au fond des carac-
teres, je ne dis pas seulement d’une sainte Thérése, d’un saint Frangois
d’Assise, d’une Elisabeth Frey, d’une Joséphine Butler, d’un Living-
stone, mais aussi d’une Jeanne d’Arc, d’un Washington ou d’un Lincoln,
d’un Gordon-Pacha, d’un Gustave-Adolphe ou d’un Frédéric de Brande-
bourg. Est-ce I’égoisme personnel, la lacheté, la condescendance, ou
je ne ne sais quel amour émollient de I’humanité, qui inspira les plus
belles heures de leurs vies? N’est-ce pas bien plutét Pamour du droit
des autres, poussé, quand les événements I’ont exigé, jusqu’au sacrifice
de son droit personnel? Et ’amour du droit des autres ainsi pratiqué
ne constitue-t-il pas I’essence méme de la charité du Christ et des apotres
de tous les temps? Cette charité entraine avec elle sans doute la bien-
faisance, le pardon, la bonté, la pitié, mais, aussi, pour garantir le droit
des autres a une vie toujours plus haute, plus affranchie des mauvaises
servitudes économiques, politiques et ecclésiastiques, elle souffle au
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cceur de ses amis une énergie indomptable et transforme les plus chétits
d’entre eux, non pasen des valets, mais en de véritables princes de I’Esprit,
en des surhommes chrétiens.

Nietzsche a cru faire une critique radicale de la charité chrétienne
en écrivant: « L’amour du prochain, c’est I’'amour de nous-mémes; ce
que nous cherchons, chez lui, c’est quelqu’un qui nous aime. Mais plus
haut, dit-il encore, que ’amour du prochain se trouve I’amour du lointain
et de ce qui est a venir; plus haut que Iamour de I’nomme, je place
I’amour des fantémes. Ce fantdme qui court devant toi est plus beau
que toi; pourquoi ne lui prétes-tu pas ta chair et tes os? Mais tu as
peur, et tu t’enfuis chez ton prochain. . . Mes Fréres, je ne vous con-
seille pas 'amour du prochain, mais ’amour du plus lointain. »

Mais la charité consiste précisément en cet amour du plus lointain,
c’est-a-dire de I’idée, du principe, de I'essence du droit des autres, sorte
de fantdme, en effet, qui se déplace avec les progrés de la connaissance
et les révélations nouvelles de la vie, fantdme auquel des milliers d’hommes
et de femmes ont donné quand méme leur chair et leurs os; c’est ’amour
non pas du droit de telle ou telle personne particuliere, qui a un nom,
un domicile, mais du droit de tous, sauf du sien, quels que soient leurs
titres, leur race, leur religion, et n’est-ce pas la gloire de I’Evangile,
quoi qu’en puissent penser les Nietzchéens, d’avoir apporté dans le
monde cette signification nouvelle de la charité, d’avoir fait resplendir
devant nos yeux, un amour dans lequel le gofit, la complaisance, le souci
personnel du plaisir ou du bonheur n’ont aucune part, d’'un amour non
pas stupide comme un caprice, ou rampant comme un esclave, mais
énergique et puissant comme la volonté d’un Dieu.

C’est la caricature de I’amour chrétien qui tombe sous les coups
de Nietzche, ce n’est assurément pas I'amour pour lequel Jésus est
mort.

Si cet amour conduit encore a la croix;— et veuillez remarquer
que les croix, dans nos civilisations occidentales, sont moins lourdes
a porter qu’autrefois; dix-neuf siécles de christianisme n’ont pas été
inutiles, quoi qu’on en dise . . . . ; les ténébres qui enveloppent toutes
les croix s’éclaircissent par moments, plus souvent qu’autrefois; les
apotres du droit des autres ont plus de chance qu’autrefois d’entendre,
avant lgur mort, les acclamations des délivrés — si 'amour conduit
cependant encore 2 la croix, ¢’est qu’un trop petit nombre réailse I’amour
dans sa propre vie; la partie n’est pas encore égale . . . . Ayant ouvert
mon cceur & I’'amour qui embrasait le ceeur du Christ, je défends le droit
des autres. Mais je ne puis défendre le mien; c’est évident. Ici Tolstoi
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a rajson. C’est aux autres 3 le faire. Sinon, je suis sacrifié. Ce sacrifice,
je l'accepte par une sorte de folie, et c’est cette folie qui fait marcher
le monde, de sorte que s’il y a encore des puissances tyranniques, il y
a encore plus de martyrs, et que toute P’histoire humaine démontre
magnifiquement que les martyrs se lassent moins vite que les bourreaux,
et que les bourreaux se lasseront avant les victimes et les martyrs de
la charité.

La cité de I"avenir ne sera sans doute entierement batie que lorsque
tous les habitants pratiqueront cet amour; c’est I’entrecroisement de
toutes les volontés charitables qui seule peut constituer la vofite parfaite
de I’édifice; pour P’instant, on ne voit encore que quelques grands bras
d’acier qui s’élevent dans les airs; ce sont les efforts des ames consacrées;
les uns, fatigués, retombent; d’autres restent tendus depuis des siécles
et demeurent inébranlables; quelques-uns, du coté opposé, les ont rejoints,
et, a I’harizon, on distingue, noyée dans une brume lumineuse, la nais-
sance d’une vofite parfaite; celle-ci ne sera entiérement achevée que
lorsque, 'amour pénétrant tous les cceurs, tous les bras se seront levés,
toutes les mains, tendues pour s’étreindre; cet entrecroisement sacré
sera, si vous voulez, de I’égoisme renversé, mais ce sera aussi le triomphe
de la charité. Il n’y aura plus de croix, parce que les droits de tous seront
feconnus par chacun, et ceux de chagun par tous, et que leurs racines
se seront enfoncées dans la substance vivante, dans la substance divine
de 'humanité.

C’est vers cet avenir que marche notre race, poussée et harcelée
par les porteurs de la charité du Christ, méme¢ par ceux qui la possédent
sans invoquer son nom,

Et vous, mes Freres, que Dieu a délivrés des malédictions du dogme
de Pautorité, nous qui sommes, théoriquement, les plus affranchies
des créatures, sentons-nous la responsabilité immense qui nous incombe?. .
Sentons-nous assez que, dans l'ordre de la charité, et dans la défense
du droit des autres, dans I’acceptation des souffrances et des privations
que cette défense implique, nous ne devons nous laisser devancer par
personne, et qu’un libre-croyant amateur ou dilettante est une sorte
de monstre . . .?

Nous avons été rachetés a grand prix, non seulement par la charité
du Christ, mais aussi par les souffrances d’un grand nombre de nos péres,
héritiers de la charité du Seigneur; nous serions les plus ingrats et les
moins intéressants des croyants, si notre affranchissement n’augmentait
pas I’ardeur de notre charité et ’e nombre de nos sacrifices.

« L’amour ne périra jamais », Mais ceux qui n’aiment pas peuvent
trainer dans la vie 4 venir une existence affreuse, jusqu’a ce qu’ils se
convertissent et consentent & aimer.
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Et quand toutes les ames seront remplies d’amour comme I’atmo-
sphére de midi est remplie de lumiére, et que les droits de tous seront
reconnus, la charité, 'amour déposant ses armes de guerre et laissant
tomber tous ses voiles, apparaitra tel qu’il vit de toute éternité dans
le cceur de Dieu, et reprendra ses deux véritables noms, qui sont les deux
noms divins de amour dont la musique ne s’éntend encore que dans
les plus pales étoiles, et qui sont: Perfection et Beauté.

Que la Beauté du Seigneur soit sur nous !




MONDAY MORNING, AUGUST 8.

PRESIDENTIAL ADDRESS
By DirectorR KARL SCHRADER, BERLIN.

As President of this meeting of this International Congress for Free
Christianity and Religious Progress allow me to offer you a hearty greeting.

I open the proceedings with the fervent desire that the hopes we
and many others have placed upon this meeting may be realized.

The International Congress at Boston passed the resolution that
this year’s meeting should be held in Berlin. We Germans welcomed
this decision and our Committee has endeavoured so to formulate the
programme of these meetings, that it should give expression to the fun-
damental thought, which in the course of time has become embodied in
the proceedings of former meetings of the International Congress, and at
the same time bring out saliently what should characterize this Congress.
We could not have so much as approached this double task without the
untiring and experienced co-operation of our much-esteemed general
secretary, Dr. Wendte. The framework of our programme is his, and
whilst helping us in working out the details, he rendered us special assi-
stance in procuring speakers.

Our programme is extraordinarily full and varied, and in order
to fit our subject-matter to the time at our disposal, we found it necessary
to hold four preliminary meetings before the principal meetings, which
open to-day. These preliminary meetings dealt with the social aspects of
the great central subject of this Congress. Moreover we have had three
popular, free meetings, simultaneously held in different parts of this city.
It has become the custom in Germany for a Congress to enlist in this
manner, the interest of the inhabitants generally in the work it has in
hand. Both kinds of meetings have been exceedingly well attended and
have not failed deeply to impress the public.

In some respects our programme necessarily differs from those
of former meetings. The aim of the latter was more especially to develop
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and deepen a fundamental body of thought within a restricted circle,
to rally round this consolidated body of thought an ever widening
circle of able men and women, capable of representing the principles
of our International Union and of realizing them in public life.
This purpose has been accomplished, as the printed reports of former
proceedings show. In the addresses of delegates to former meetings
of the Congress an abundance of highly valuable information is con-
tained, showing how widely our views are spread. At Boston the main
consideration, which led to the selection of Berlin as the next
meeting-place, appeared to be the desire to enter into direct relation
to German scientific theology, consequently we were obliged to reserve
a part of our programme for the exposition of scientific themes.

Yet another consideration weighed with us in shaping the pro-
gramme.

Hitherto the meetings have taken place in countries, in which the
principles of our Union were in some degree realized, as in Britain, Holland
Switzerland and the U. S. of America. In Germany, owing to historical
and political developments, matters stand differently. Here the conflict
between rival ecclesiastical principles is in full swing and an embittered
war is being carried on in the present day between Roman Catholicism
and Protestantism. The Reformation of the 16th century was victorious
in Germany, but the counter-Reformation imbued the Roman Catholic
church with new strength. As a consequence two strong ecclesiastical
organizations, Roman Catholic and Protestant, both privileged by the
State, stand as rivals opposite to one another at this moment. The State
exercises a great power over these churches, and vice versa, these churches
are intimately associated with our political institutions. Unfortunately
it is not the Empire that exercises supervision over the churches of Ger-
many, but the separate states, and often from contradictory points
of view. Prussia has one church organization in its old provinces, another
in each of the provinces annexed since 1866. In the old provinces the
Lutheran and Reformed churches were united to form the United church.

Moreover great differences exist in the Protestant churches between
Orthodoxy, which holds fast to the old creeds, and freer conceptions
of Christianity. The free churches, or sects, outside state recognition
play an insignificant part in the development of Protestantism in
Germany, and their influence here cannot be compared with that exerted
in Britain and America.

Over against this disintegration of Protestantism stands the compact
edifice of the Roman Catholic church. With her customary consistency
and with a stern strength she suppresses all efforts towards independence
of thought, or action. These rebellious efforts are not certainly
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supported by the bulk of the people, but by sections of the learned.
Alongside of the Christian churches there is a large Jewish community,
strong by virtue of its wealth and high degree of intelligence. By law
Jews enjoy all the rights of German citizenship, but practically their
rights are sometimes curtailed. Germany’s rapid industrial development has
caused material interests to predominate over ideal aims in national, as
well as in individual consciousness. As a consequence we see large sections
of the educated classes indifferent to religion. On the other hand large
sections of our industrial population have learnt through the teachings
of Social Democracy to hate the propertied classes. In the eyes of the
first, religion and church organization are nothing but a device for
keeping the working classes in subjection. Thus Germany has the
unfortunate distinction of being able to shew a social phenomenon,
nowhere else to be seen: A large wage - earning population in conscious
and organized antagonism to the Christian church and religion! Modernists
and Free Religious movements, as well as those emphasizing exclusively
the ethical elements of a higher ‘life are of course not wanting in
Germany. They represent their views with the earnestness of conviction.

From the above short survey it will be seen that grounds for
conflict are not wanting in Germany; they are indeed more abundant
than in any other country. Differences, which elsewhere are of a purely
internal character that adjust themselves within the churches, and about
which no one else is concerned, assume another aspect in Germany.
They immediately become questions of State policy, because they appear
as a struggle for power between Church and State. The State feels it
to be its duty to defend religion against Freethinkers. One cheering
outlook remains to be touched upon in this survey of the religious
condition of Germany, namely, the magnificent achievements of
historical, philosophical and theological science. German scientific
theology is rapidly -becoming popular. A long series of religious books,
thoroughly scientific, written in a language, which ordinarily educated
people can understand, is being gradually absorbed by an increasing
public. Orthodoxy is endeavouring to follow the Liberal lead, in a
contrary sense of course.

A religious Congress, meeting in a land full of such elements of re-
ligious conflict, cannot avoid defining its attitude towards these various
interests.

But this Congress will do so in its own way.

The Congress has no intention to pursue any course of ecclesiastical
policy here, nor to meddle with existing circumstances; it only wishes
to demonstrate the bearings of its principles towards existing conditions.
Neither does this Congress desire to found a new church, neither
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dogmatic, nor non-dogmatic; nor does it strive to dissolve any existing
church organization. All, or at any rate, most of the members of this
Congress belong to some religious organization, and do not dream of leaving
their own denomination, nor of forsaking their sphere of activity therein.
But they do wish to realize the fundamental thought of the Congress, to
help to breathe new religious energy into the different religious organi-
zations, and to furnish a basis for a better understanding between them.

This earnest desire has been embodied in our programme. The
various speakers will treat their subjects from the most general point
of view; where differences in fundamental conceptions exist, each side
will be adequately represented.

The proceedings of the Congress are intended to show the bearings
of our principles upon the questions treated. At the Congress in Boston
these principles found their appropriate expression in the terms: ,,Freedom
and Brotherhood*‘. The Berlin Congress has added another term, namely
,»Religious Progress‘. There is no change implied in this addition, for
where there is religious Freedom, Brotherhood and Progress result as
a matter of course.

This Congress demands freedom in religion as an indisputable human
right. The relation of the individual soul to God can never be regulated
from without; it is especially impossible in the present day, when large
sections of every nation are growing into consciousness of individual
rights and responsibilities; they will not stand the tyranny of outward
compulsion, in the enforcement of which their own reason and will have
no share. The time has long since gone by, when heretics could be got
rid of at the stake, and the only available methods of the present day
lamentably fail of effect, for they only make men indifferent about re-
ligious questions, or, worst of all, hypocrites.

Our large church organizations require freedom of movement in
their religious life most especially, if that life is not to be strangled alto-
gether. Millions of men and women cannot now be sworn in upon one
and the same opinion; these can only be united by some great and funda-
mental line of thought, guiding feeling and action.

Until it is recognized that the forms of religious conviction must
be, — ought to be, — many, and diverse, conditioned, as they are, by
circumstances of historical development, as well as by individual idio-
syncrasy, the bitter warfare between rival churches will continue. The
opinion still lurks in the background, that the man who differs in re-
ligious views, is not only mistaken, he must be immoral and dangerous;
he is an individual to be shunned and hampered. But when freedom
of religious conviction is allowed, we shall have peace between the rival
churches, and then a friendly competition, without abuse, or perse-
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cution of one another, may be allowed free play. We shall learn that
the differences between churches are not by any means a misfortune,
but a spur to activity and new searchings after truth. Thus progress
is a natural consequence of human development, we must only be careful
not to check it, but be ready to lead it into a fruitful channel and
strengthen it by appropriate criticism, showing insight into its nature.

I must limit my remarks, as they are only a heading and a title-
page to the Congress. The proceedings themselves will be a deeper and
better justification of our ideas and aims.

One word more in conclusion. Our Congress may be reproached
with not béing practical. The words spoken here during the next few
days will, of course, not be immediately acted upon by church and state
authorities. That is not our immediate aim, and yet I believe, our
meetings will not be barren of results.

Organic growth in human society is not a result of legislation, but
laws and bye-laws follow the line of development in human affairs.
General ideas rule the world, hence the necessity of ever renewing thought,
by re-stating it under changing conditions of society and putting it to
the test in practice. Such are the conditions of all progress in human
affairs. We are strongly convinced of the fact, that freedom is the neces-
sary foundation of all religious life, freedom is necessary to allow that
life to develop, in whatever form, its truly inward and spiritual fervour.
Therefore we emphasize our claim to freedom; let us prove how freedom
acts beneficently in every sphere, in which it has been tried, and let us
hope that our love of freedom will prove so contagious, that friends
first here, there, then everywhere, will rally round our cause, so that
step by step we shall gain ground.

I believe that in this sense our Coungress meetings will not be barren
of results. A :

It is not an insignificant fact that a large number of men and women
have come from different countries of the world, to meet together in the
capital of the German empire, the second largest city of the European con-
tinent. Here they come to emphasize their adherence to the fundamental
principle of religious freedom, and they elucidate it with an abundance of
detail. This they have done, not once, but five times and they resolve to
continue these meetings, whilst many of their number are daily engaged
in promoting the same principles within a narrower sphere of activity.

This Congress is no accidental assemblage of units, but a true Union
and will long serve to inspire and unite those who love religious liberty.

By this means we hope to serve the cause of true religion, of peace
and of progress. — May we succeed in our endeavour.

a a




ADDRESSES BY FOREIGN DELEGATES IN
RESPONSE TO THE PRESIDENT'S WELCOME.

The following Adresses, among others, were given by foreign
Delegates at the Friday Evening Reception.

ApDREss OF THE REv. FREDERICK A. BISBEE, D. D., EDITOR OF THE
UNIVERSALIST LEADER, BosTON, Mass.

From the time when Christopher Columbus, the Roman Catholic, dis-
covered the Western Hemisphere, until William H. Taft, the Unitarian,
sat in the Presidential chair, America has been the home of religious
liberty, and from it we come to bring the greetings of those who have
enjoyed and profited by that freedom which is chief among the posses-
sions of the human mind and heart.

To the shores of America have come from every land those who
have felt the restraints of tradition and superstition, to find the one
field which the normal man can ask —opportunity. Not always
has this field been wisely cultivated, but the harvest of four hundred
years has been suificient to enrich the world-life, and it is an honor
not to be lightly prized, to bring to this distinguished gathering the
record of some of our achievements, as our contribution to the common
store.

The method of God’s revelation reveals no chosen people for the
whole truth, but each in his own order receives and gives as he is found
worthy and able. To woo to divine harmony these separate notes which
have been sounded in various lands and various tongues, is the privi-
lege and opportunity of this occasion, in which each may have its true
value and each, though it be the humblest, be necessary to the music
of God’s ultimate purpose. The orchestra of truth and liberty reaches
lits grandeur not through indefiniteness or sameness of instrument and
tone, but through differences harmonized. To merge is often to sub-
merge. The glory of our gathering from so many nations and so many
faiths is to realize that each one is multiplied by the different appeal
of each other.
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In my own country this is illustrated by those two religious or-
ganizations which have been set apart from others as Liberal, —
the Unitarian and Universalist. To the former we pay grateful tribute
for this realization of its vision of a unmited Liberal church. With a
history almost parallel, the Unitarian and Universalist churches had
a different origin, developed a different temper and made a different
appeal. The Unitarian was of the intellect, intellectual; the Univer-
salist was of the heart, “hearty.” The Unitarian came from the student
class; the Universalist, from the common people. The Unitarian was
aristocratic in temper; the Universalist, democratic. The Unitarian
appeal was that of culture to the cultivated; that of the Universalist
was from life to life. One was philosophical, the other scriptural. It
took generations for us to discover that these differences were our glory
and opportunity, not our shame; that we eupplemented each other,
enlarging the resources of free religious truth and enlarging the field
of its activity. To merge one in the other would be loss instead of gain.
Four hands can reach more truth and feed more souls than two. And
this is the spirit in which we are coming to work, each maintaining its
integrity, yet each counting the success of the other as its own.

It is in this spirit we have come to this assembly of peoples to fe-
derate and magnify and multiply, not to surrender other than that
narrow prejudice which finds all truth in the little cup of water dipped
from the stream of inspiration which flows through all lands and all
ages and to all peoples.

We, the representatives of the Universalist Church of America,
from our battles for religious freedom, come to receive encouragement
from the other arms of this great service, fighting your own battles in
your own way, and to bring to you the encouragement of our own
humble achievement.

The Universalist Church was one of the natural products of the
genius of America. It had to be. And from its small beginning, one
hundred and forty years ago, it has grown to no mean proportions.
Materially, it expresses itself through nine hundred churches, seven
hundred ministers and three hundred thousand people, four large and
successful colleges and several philanthropic institutions.

Theologically, it has always been distinctly Christian; in fact, it
carries the Christianity of Christ to its logical conclusion and proclaims
its ultimate success in the universal fulfilment of God’s universal pur-
pose. This gives it its name, ‘“Universalist”, of which Elizabeth Barrett
Browning said on a memorable occasion, when talking with the now
venerable Dean Leonard of the Cramne Theological School, — “the
grandest name ever chosen for a church.”
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But Universalism means more than the theological tenet of the
ultimate future salvation of all souls; that is but a corollary of a system
of universals by which the Scriptures and life are to be interpreted,
until we see a God of universal perfection, whase universal purpose
shall find a universal fulfilment.

And this is our contribution to you and to every worker the wide
world over, for free Christianity and religious progress. We have no
great literature to lay upon your altar, for our literature has been written
in human hearts and but tells the story over again of good tidings of
great joy to all people.

We have no great church to command by material resources the
attention of the world, but this gracious faith which has been crystal-
lized in one of the shortest creeds of history, has developed an actual
church which, standing firmly on historic Christianity, is broad enough
to give liberty of thought and action to any who would serve the great
cause of human welfare; a church which in spirit and practice is “lofty
as the love of God and ample as the wants of man.”

We bring you greeting, fellow-workers. We cry ‘““hail” to you and
all other worshippers of God and lovers of men. Though your names
be different, your message and methods various, in the nature of things
every victory you win helps to realize the vision which we proclaim,
of ultimate success. Every victory of ours is our contribution to the
cause of religious freedom and human progress.

Greetings from Finland.
By Rev. RISTO LAPPALA.

Ladies and Gentlemen; I bring you greetings from Finland, the
beautiful land of a thousand seas, and will make a few remarks in
regard to it. As I have been living for the last seven years in America
I represent more the Finnish people in America than those in Finland.
But on account of my recent visit to Finland this summer 1 may speak
in the name of all the Finnish friends of freedom, religion and progress.

When I went to Finland after seven years of absence I found Finland
in some respects the same as before, but in some respects very much
changed. The country still spread before me as beautiful as before,
the Finnish people were there, as brave as before, but the political si-
tuation had very much changed. In fact, the political situation of
Finland is at present very critical. The existence of the small nation
is endangered. 1 am sorry to say that might seems to dominate and
oppress the right in Russian politics in Finland, and I should not be
surprised if this Congress was to express its sympathy with Finland
in this her present struggle for existence. Because the Finnish people
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are so deeply concerned with the preservation of her political freedom
and autonomy they do not seem to be conscious enough of their need
of religious freedom and autonomy. The State Church is the all-domi-
nating church in Finland and its ministry as a rule seem to be ultra-
Orthodox. But it would be too much to say that all its members are
its obedient followers. The religious dissatisfaction and unrest is evident
to the casual observer. There are masses of people who have fallen into
stolid indifference, not to say hostility, in regard to the traditional inter-
pretation of Christianity. 1 met representative men and women from
different parts of the country who gladly welcome a more liberal and
a more enlightened interpretation of religion. There is a group of writers
who have been for years spreading dissatisfaction with the existing
forms of religion. The separation of church and state is eagerly dis-
cussed, for and against, but there does not seem to be any unanimity
as to whether it would be wise or not to separate church and state. But
almost all are unanimous at least that there is a crying need of speedy
reform within the State Church.

Personally, 1 am a late comer into the Free Christian branch. |
joined the American Unitarian Church with the intention of working
among the Finnish people in America. I joined it last spring and I re-
present the Finnish Unitarians who are not yet born. The light of Liberal
Christianity is going to be started among the Finnish people of America
and perhaps in Finland in the near future.

1 am glad to be in this Congress. 1 am glad to hear the different
discussions and perhaps conflicts of opinion. Nothing is so dangerous
as religious stagnation, which means religious decay, and when there
is discussion it means always progress. I thank you that you have re-
membered Finland, and 1 wish that this Congress would remember
Finland in its present struggle, which means the end of Finland, as
one of its enemies -has said.

A Word from India.
By REev. PromoTHO LOLL SEN, oF CALCUTTA.

Brothers and Sisters: Fourteen years ago, when 1 left India for
England, an opportunity having been offered by the British and Foreign
Unitarian Association for a two-years course of study at Manchester
College, Oxford, I said to my friends who had gathered at a public
meeting in Calcutta to bid me farewell: “Born in this country, at this
time, into the new dispensation, 1 deem it a very high privilege to find
before me such an opportunity as the present one of making myself
better fitted for the task to which the Heavenly Father has called me.
With his blessing and with the blessings and good wishes of you all,
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I go to learn from his children in the West what they have to teach me,
a child of the East.”

After my two years’ study at Oxford, at the annual gathering of
our Unitarian friends in London, I was asked to say a few words, and
there I said that the God whom I had found living in India was living
in England too. And on my return to my country, these more than ten
years, when opportunities offered I have found it, my brothers and
sisters, more and more true that the new dispensation in which I be-
lieve is neither of the East nor of the West, but it is that in which the
East and the West have become one.

We now meet together in this hall, and let us see, brothers and
sisters, the living God of the living new dispensation. It is he in whom
we live and move and have our being, and it is he who greets us all,
and in him let us greet one another, and each and all pray that the
meetings of this Congress may be blest by Him unto his glory.

A Greeting from Denmark.
By Miss MARY B. WESTENHOLZ.

Whenever I have thought of this Congress, one idea above all has
been present to my mind — that of all these men and women, from
many countries, singing together, at the moment of parting, each in his
own language: “Ein’ feste Burg ist unser Gott.” For months I have
been looking forward to the great mental feast, to which we have here
been invited, but to nothing do I look with greater hope, than to the
moment when the many voices in the many languages shall unite in
singing the praise of the one God, in singing our trust in the one
common Lord of all.

The many nationalities and many languages of the earth always
seem to me to lend a peculiar richness and fulness to the life of Hu-
manity — and from my inmost heart I pray: God bless and preserve
every national life. What a poor little world it would be, if we were all
English or French or even Danish? What a loss of might and under-
standing we should incur, if suddenly we all began to think and speak
as Germans, Americans or Dutchmen. Even the best and wisest among
us can only know in part, and prophesy in part. Even the highest cul-
tivated, most civilized races look at the world from a special stand-
point. It may be comparatively wide and broad, it cannot be univer-
sal, you can only see certain aspects of the world from it. The highest
knowledge is composed of fragments of truth won by all the peoples
of the earth.

I believe in the right of Individualism — national as well as per-
sonal. Your nationality like your personality is a sacred trust. Only

4
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by being true to it can you accomplish the task, that you were
sent here to fulfill. Not in pride and self-sufficiency, but in humility
and obedience must we hold our personality and nationality sacred.
Such as I am — Dane or Dutch, man or woman, young or old,
have I been called, and only such as I am, can I serve God truly and
to my best ability.

I stand here as the representative of one of the smallest nations
of the earth. 1 stand here to acknowledge gladly and gratefully the bound-
less spiritual debt, in which we stand to our great and powerful neigh-
bours far and near. Never have I more strongly than at this moment
realized the sacred trust of nationality. We have been invited, and we
have come from all parts and countries of the earth to listen to men
who stand foremost in humanity, in science, in learning, in wisdom and
reverence. From our strong feeling of gratefulness to our generous
hosts must spring a yet stronger feeling of responsibility. We are not
here simply to listen and be mentally fed, we have come to share in
and to carry away with us, as far as we areable, the visions and thoughts
of prophetic minds, and to work them out to the honour of God and
for the blessedness of man, as a special personal and national gift.




REPORT OF THE GENERAL SECRETARY

Rev. CHAS. W. WENDTE, D. D, Boston, U. S. A.

(Translated from the German)

Three years have passed since the last International Congress of
our Association was held in Boston in North America — years filled with
laborious work, earnest endeavors, not a few discouragements and losses,
but also with lofty achievement on the part of the religious organizations
affiliated with us, and an ever-increasing confidence in the worth and the
necessity for our international mission.

This mission is to bring into friendly relations with each other the
religious liberals of all countries, to unite them for well-planned endeavors
for the ideals and principles which they hold in common, and for mutual
sympathy and service. By means of largely-conceived general assemblies
in the seats of modern culture and religion, in which the most notable
representatives of religious freedom and progress take part, it is intended
to make apparent to liberal-minded theologians, and the laity, as well as
to the public in general the truth, the wide-spread acceptance, the con-
tinual growth and inevitable victory of the liberal cause in Christendom.

In our century, which witnesses the institution of international
associations of every possible character — industrial, scientific, political
and benevolent it would be an unpardonable omission, a confession of
our weakness and hopelessness, if progressive Christians and their allies
in all parts of the world did not also come together, from time to time,
to bear testimony to their common faith and purpose, and to strive
together for its promotion.

It was such considerations as these which led to the organization
of our congress ten years ago in Boston. I[ts membership was at the
beginning confined for the most part to the small, if influential denomi-
nation of Unitarians in America, Great Britain and Hungary. In accor-
dance with its origin, its claims and hopes were very modest. But already
its first Congress, held in London 1901, gave evidence how far-spread
was the scientific and modern conception of Christianity, and how urgently
the need was everywhere felt for a union of all liberal and progressive
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elements in all countries to resist the assumptions and encroachments
of intolerant majorities in Church and State, and to advance the interests
of pure and free religion. Nearly a thousand persons, belonging to 16
different nations, and representing officially or unofficially 26 different
Church fellowships, were enrolled as members of this Congress. Although
made up of such diverse elements the gathering was controlled by one
spirit — the sentiment of mutual tolerance and goodwill, and an earnest
desire for the promotion of religious freedom and charity throughout
the world. We had feared to encounter a Babel of strange tongues and
theological disagreements. We kept, in actuality, a Pentecost in which
the Spirit of the Lord revealed itself in friendliness and mutual peace,
and the consciousness of unitedly serving a common and sacred cause.

And so it remained in all our subsequent meetings. The Second
Congress, held in 1903 in Amsterdam, was a repetition of these impressions
and experiences, deepened and enriched by the new elements which
flowed to us from the active university and church life of Holland. The
Third Congress took place in Geneva in 1905. Its sessions were held in
the great audience hall of the University and in St. Peter’s Cathedral.
The civic, church and university authorities vied with each other in
bidding us welcome. That the city and church of Calvin should tender
its hospitalities, among others, to those spiritual descendents of Serve-
tus, the Unitarians, was a shining testimony to the growth of liberal
opinion in our time, and a triumph of the true and inner spirit of Christi-
anity over the dogmas of the Church and the prepossessions of the Past.

In the year 1907 our Congress returned again to the city of its origin,
Boston, in order to hold its fourth session. But so many and varied
were the new elements which had in the meantime entered into it that
American liberals hardly recognized their humble creation of a few years
previous. The membership at this Congress was over 2400. The largest
halls and churches of the city often proved inadequate for the great
audiences attracted by the meetings. Scholars and preachers of note,
on this, as on previous occasions, made important contributions to
its sessions, but the main characteristic of the Congress was, as before,
its Unity of Spirit amidst a great variety of intellectual opinions, the
free and frank avowal of individual convictions, and the prevailing
enthusiasm for the ideas and aims of a free and spiritual Christianity
which manifests itself in a just and brotherly order of society — the
Kingdom of God made real on earth.

This review was perhaps necessary, to impart to those who are
not familiar with the history and aims of our Association the full signi-
ficance of our present gathering. For the first time our Congress today,
thanks to your kind invitation, holds its sessions on German soil. This
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affords our delegates from foreign countries a long desired opportunity
to visit the birth-place and hearth-stone of Protestantism, and more
particularly of liberal Protestantism, and to become personally ac-
quainted with its leading representatives. We have for a long time
past instructed and fed our souls with the products of the religious spirit
in Germany — in philosophy, historical and critical science, in church
life and in social and charitable endeavors. Now we are privileged
to behold all this with our own eyes, and to quicken our spirits through
living contact with eminent personalities, whom heretofore we have
known only through their writings or the reports of others. Even if
this contact is but slight and superficial it will be for the rest of our lives
a source of grateful remembrance. We are even moved to declare that
in a sense, the religious teachers and preachers of Germany owe us this
satisfaction. What we are as religious thinkers and workers is largely
due to you. Your theologians and men of science have in large degree
redeemed us from the tyranny of the letter and of inherited prejudices
in our religious life. You have helped mightily to create for us a new
Bible, a new interpretation of Christianity, a worthier conception of the
part played by the other great religions of the world in the moral and
spiritual uplift of mankind. Does not this service justify us in seeking
you out in your own home, and in visiting reverentially the shrines of a
Luther and Lessing, Kant and Hegel, Goethe and Schleiermacher, Baur
and Pfleiderer, to express our part in the tribute of gratitude and praise
which the modern world owes to these sages and heroes of the religious
spirit in man. The reception which you have prepared for us, and of
which the delightful social reunion on the evening of our arrival, and
yesterday’s impressive church-service were a foretaste, gives us the
assurance that we shall spend refreshing and inspiring days among our
German brethren. The published program of speakers and their topics
shows that perhaps no international Congress has ever been held which
offered such a wealth of intellectual riches expended on themes of timely
interest.

The returns which the delegates from other lands can make their
German hosts may not be equally great and notable. We, indeed, hope
that many an instructive and encouraging word will be uttered by our
orators and essayists. The main advantage, however, which will accrue
to our German friends from this assembly will be the impression produced
upon the public mind by the spectacle of a large gathering like this,
recruited from many nations of the earth and many religious fellowships,
representing a great variety of differing theological and philesophical
opinions, and yet animated by a common spirit and purpose — the love
of truth and freedom and the service of humanity. The principles of our
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society do not permit any aggression on the civil or religious institutions
of the country in which we meet, or any propaganda for any special
doctrines or forms of worship. But that this Congress will exercise a
considerable and in every way beneficial influence on the religious life
of Germany is a belief warranted by our experience in every land in
which its sessions have thus far been held. So deep was the impression
made by the Fourth Congress in Boston on the American religious com-
munity that shortly after its prorogation the liberal religious elements
in the United States came together and formed a National Federation
of Religious Liberals which has already held important and largely
attended meetings, and promises to become for the New World what
our International Congress aims to be to all the nations of the earth.
The encouraging fact that in the preliminary work of planning and
preparing for the present session of our Congress four German free-
Christian associations, with different historical and religious antecedents,
have found it possible to come together, for the first time, for a common
purpose, strikingly indicates the reconciling influence and mission of
our international association. It warrants us in indulging the hope
that for Germany also, in the near future, a permanent union of free
religious forces is not unthinkable.

The occupation with large international view-points and interests
raises us above the tendency to become petty and provincial in our
religious life. Religion is world-embracing. Christianity is destined either
to become a universal religion or to remain a local and private interest,
in which case it will inevitably, in the course of time, pine away and die.

The last president of this Congress, Rev. Dr. Samuel A. Eliot of
Boston, whose absence from our present meeting we greatly regret, and
whose special greeting I am charged to bring you, recently expressed
himself on this point as follows: ,, The International Council is a body
which emphasizes our unities rather than our dissents. It brings men
together out of separate and peculiar traditions, out of legitimate pre-
ferences for certain familiar beliefs and hopes, into the unity of the
universal religious consciousness. The Council is the unfettered servant
of truth and freedom and brotherhood. It enjoys the stimulus of in-
tellectual variety, it broadens our horizon, it refreshes us with nobler
reaches of vision. As we meet in the confederated family of
religious liberals, each open-minded ally grows at once wiser and
broader, each discovers the excellencies of others and at the same
time the merits of his own heritage. We learn to practise the
forbearance that is so often violated by personal egotism or sectarian
pride. We emphasize the convictions that all good men hold in common,
We form enduring friendships and renew our faith and courage.*
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The truth and excellence of these words are particularly displayed
in the features of our present Congress. In the confidence of its faith
and in broad-mindedness it has opened its doors wide not only to the
members of the great historic churches of Christendom (Catholic as well
as Protestant) but to smaller and hence often under-estimated religious
bodies as well, and to isolated free-thinkers; not only to Christians but
to the representatives of the other great world-religions, Judaism, Budd-
hism, the Wisdom of the Brahmins, the Mahometans, and others which
lie outside the Christian pale. In lofty confidence in the basic truths
which are common to all good and reverent men and women, and in
the spirit of mutual tolerance and good-will, our Congress has even
invited to participation in its deliberations the representatives of non-
religious ethical and humanitarian bodies. Such a display of the large-
heartedness, the manifoldness, and the indwelling unity of the modern
religious consciousness enables our assembly to justly call itself a World-
Congress, an ecumenical council. It ought not to fail to produce a widely
extended impression on the religious mind in the various countries of
the world.

So far as the internal affairs of our association are concerned it is
to be reported that the general secretary has been in constant inter-
communication with its executive committee and has conducted a large
and extended correspondence with its members and friends in various
countries and tongues. He has also contributed more or less to the liberal
religious weeklies and monthlies which in various lands and languages
support the principles of a free and progressive religion, and whose
services to our common cause are hereby gratefully acknowledged. We
are sometimes -asked why we do not establish a separate and special
organ for our Congress. It has appeared to us far more preferable to
spread the knowledge of our ideas and movements through the journals
now existing, which reach a large and varied constituency. To worthily
sustain these existing publications seems to us a duty of the first order.
If a liberal in religion can do nothing else for the cause he believes in,
he can and ought to be a subscriber, and so far as possible to him in
other ways a contributor to the free religious journals of his own and
other countries.

In the autumn of 1908 the general secretary prepared a report of
the Fourth, or Boston, Congress, which appeared in an edition of 2,000
copies in a volume of 600 pages. Professor Heinrich Weinel of Jena
has placed us under great obligations by his German version of a large
portion of this report, published by the well-known house of J. C. B.
Mohr (Paul Siebeck) of Tuebingen. The Hungarian Unitarians also
printed a similar compilation in their national tongue.
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In the summer of 1909 the secretary made an extended journey
to Europe in the interests of the present or Berlin meeting, visiting
seven countries and some twenty cities and towns, and conferring with
the friends of our cause in its behalf. In Berlin on the 2Ist of july the
program of the meetings was finally decided upon.

The Boston Congress of 1907 authorized a collection among its
membership in behalf of the monument to be erected at Geneva in memory
of the labors of John Calvin and his associates in establishing the Pro-
testant faith in that city. It also decreed that a similar collection should
at the same time be taken for the monument to be erected at Vienne,
France, to commemorate that martyr of free and independent thought,
Michael Servetus. The total sum received in answer to these appeals
was something over 500 dollars which, applied according to the wishes
of the donors, yielded a nearly equal amount to both monuments.

We greet today new religious and ethical forces which appear for
the first time at our Congress. They need not be enumerated in detail,
but the long, wearisome and expensive journeys undertaken by our
Asiatic brethren from India, Ceylon, Armenia and Japan in order to
take part in our meetings entitle them to our grateful acknowledgment.
Their presence, in view of the present crisis in the foreign missionary
movement, should be of much significance. From distant America over
200 pilgrims of the spirit have come to attend our Congress, which, taken
in connection with the fact at our first Congress in London only four
American delegates appeared, is an interesting exhibition of the growth
of international sentiment among religious liberals.

The large-minded priests and laymen who advocate among us the
cause of an enlightened and progressive Catholic Church are doubly
welcome to us. To recognize and advance the good in all systems of
faith and worship is a leading aim of our association.

Gladly would we mention by name many of those present who in
their own countries and churches render invaluable service to religious
freedom by their brave and unselfish labors, but want of time will not
permit it. We can only bid them welcome, one and all, in the spirit of
truth and love, and give them the assurance that the pleasure of meeting
them and learning to know them better, and of hearing more of their
work has been to us one of the chief attractions of this meeting.

The more highly we prize this bond of friendship in our Congress
the more deeply we feel the loss of noble and faithful fellow-workers
who in the course of the years are removed from us by death. Since
our last meeting highly honored and influential friends of our Society
have departed from us, and to them is due a word of grateful commem-
oration.
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Particularly painful and irreplaceable for us was the universally
lamented death of our fellow member Professor Otto Pfleiderer. He was the
first religious teacher of German nationality te join himself with this move-
ment. He took part in all our congresses and at the time of his death
was a valued member of our executive committee. How bodily and men-
tally vigorous he was at our last meeting in Boston! His genial greeting
and our looked-for intercourse with him were for our foreign delegates
among the chief inducements to an attendance at these Berlin meetings.
His recognition and help were of great importance to our association
in the earlier days of its history. For he believed in our cause, he be-
lieved in the possibility of an international union of free but reverent
thinkers in all the countries of the world, and he did his utmost to make
this faith actual. He spared no pains or fatigue of travel to attend our
meetings. His only reward lay in the appreciation which we so universally
bestowed upon him and which we now render to his works. The latter
translated into various languages are an unceasing influence in the eman-
cipation of the religious mind and the growth of true conceptions of
religious truth and amity. Our common teacher, because of his sterling
character and personal loveableness, he remains a revered and precious
memory to his friends and fellow-workers. ‘

His admirable counterpart we may behold in a second member
of our Congress whose loss we deplore today, Professor Jean Réville
of Paris. University teacher and scholar, leader of the radical wing of
the church of the Huguenots, valued adviser in the affairs of our asso-
ciation, and zealous worker for a better understanding between the reli-
gious communities of the earth, his great service in the founding and
conduct of the Congress of the History of Religions, as well as his activity
in the cause of religious freedom and enlightenment in France, will long
continue his influence. But for those who best knew him the impression
of his genuine, modest, affectionate and deeply religious character remains
the most abiding memory. He was a consummate flower of French
Protestantism, and discloses with irresistible power to what a high
development of mind and heart a genuine piety, free, truth-loving, tolerant
and devout, can elevate mankind.

To these worthies must be added a third — their spiritual equal —
the late Rev. Dr. Edward Everett Hale, Unitarian preacher in Boston,
and at the time of his death Chaplain of the United States Senate in
Washington. Dr. Hale took much interest in our Congress and although
advanced in years, at its last session in Boston gave a powerful address
on international peace and amity. Highly esteemed and beloved in all
circles for his gifts as a preacher, public speaker and author, and organizer
of the public charities of the American community, Dr. Hale was an



58 ° Rev. C. W. WENDTE, D. D.

encouraging illustration of the manner in which a truly large-minded
and genial personality, living an unselfish life devoted to the larger wel-
fare of his kind, disarms the existing prejudices and animosities against
free-thought, and wins inspiring victories for religious breadth and
charity. But his chief merit lay in his early and prophetic recognition
of the great transformation which is taking place in the Christianity
of our day, which places the emphasis of religion not on dogmas, or modes
of worship, but on mutual love and service, on unselfish devotion to the
common weal, and the improvement of human society. To bring
about the Kingdom of Heaven on earth was his supreme endeavor.
For America the names of Theodore Parker and Edward Everett Hale
will ever be associated as prominent leaders in the movement for a more
just and friendly, and therefore also, a more truly religious order of
human society.

The mention of the name of Theodore Parker prompts the reminder
that we celebrate during the present year the one hundredth anniversary
of the birth and the fiftieth of the death of that eminent American teacher
of religion and citizen of the world. His influence on the religious, social
and political concerns of his own country was great, and has been comme-
morated in a worthy manner by memorial meetings in the leading cities
of the United States. Similar gatherings have taken place also in European
cities and in India and Japan. Parker was a cosmopolitan as hardly
another man of his time. He was master of 20 languages and was familiar
with their literature. He also visited Europe and made the acquaintance
of the great religious and University teachers of his day, especially in
Germany. His works, which have just been issued anew in a centenary
edition of 14 volumes, give evidence how deeply he had drawn from
the wells of German learning and scholarship. His translation of De
Wette’s Introduction to the Old Testament was almost the first tribute
paid in America to German learning and science. Parker’s selected works
appeared in the German version of Dr. Johannes Ziethen at Leipzig
in 1835. They have since been published in other modern languages,
as well as in the vernaculars of India and Japan.

The most important and abiding thing in Parker was, however,
his lofty and devout character and his consecrated, heroic life. Often
told and in various languages, it remained for one of our members, Rev.
Alfred Altherr of Basel, to produce a German biography of Parker, both
accurate and readable. A perusal of this admirable work would be for
the German-speaking public the worthiest observance of the natal year
of this eminent representative of religious free-thought. At the close
of this month a delegation of members of this association returning
from the celebration of the 400th anniversary of the Unitarians of
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Transylvania in Hungary, will visit Florence, Italy, and seek out the
grave of Theodore Parker in the little Protestant cemetery in that
city to lay a wreath of commemoration upon it.

The reference made to the Unitarians of Hungary calls our attention
to another of the heroes of Religious Freedom, their first Bishop, Francis
David, who in 1579 breathed out his brave spirit, after long suffering,
in a prison cell of the Castle of Deva. The names and services of the
martyrs of religious enlightenment should be forever sacred to us. It
is therefore with pleasure that we hear that after the adjournment of
this Congress a considerable number of its delegates will visit Hungary
to take part at Kolozsvar in the exercises commemorating the 400th
anniversary of the birth of Francis David.

In the same connection we may allude to the recent observance
of the 300th anniversary of the eminent liberal theologian Jacob Arminius,
and of the men who in Holland, in 1610, signed the Remonstrance
against the rigors of the Calvinistic creed — both notable incidents in the
history of freedom of conscience.

We have not yet enumerated all the noble spirits who have been
removed from our circle of friends and coworkers by the event of death
during the past three years. In France the late Baron Ferdinand de
Schickler, the highly esteemed layman who for so many years devoted
his culture, wealth and deep religiousness to the upbuilding of the Free
Protestant cause in his native country; the deceased Genevan professor
Gourd, who at our Congress in that city, read before it a thoughtful
paper; John Fretwell, English by birth, citizen of the world by prefe-
rence, who, after long journeys in all parts of the earth, devoted the
remainder of his days to the advancement of liberal Christian interests
in both hemispheres, all should be gratefully remembered by us; Subba
Rau, a gifted young Brahmin, who spoke at our Boston meetings in behalf
of the principles of Hindu Theism, and passed away all too early for
the realization on earth of the hopes that were centered in him; finally,
the recently deceased Professor Goldwin Smith of Toronto, Canada,
who, prevented by age and infirmities from participating in our meetings,
sent us his adhesion and God-speed. In him passed away one of the
most gifted and influential of the men of British race who, during the
last century, have labored for the elevation of humanity.

The withdrawal from active service of several of our fellow-workers,
because of increasing years, should be referred to here. Revs. P. H.
Hugenholtz of Amsterdam, James Hocart of Brussels, and Kristofer
Janson of Norway, have all rendered important service to reverent
free-thought in their respective communities. While we gratefully re-
cognize their activities we wish them in their retirement many years
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of leisurely and enjoyable occupation with the ideals and movements
of their time, and shall expect from them the ripe fruits of their
personal and professional experience.

Truly the losses of our Congress during the past three years have
been great. But great also are our encouragements and gains. The Lord
calls his prophets to himself, but He ever raises up new bearers of His
message to humanity. New forces continually stream to us from all
parts of the world, new occasions for testimony and usefulness open
before us.

May our World-Congress by its reports and addresses, still more
by its breadth of view and reconciling spirit, strengthen in us the faith
that the religion of freedom, sincerity and love is ever increasing in the
hearts of mankind, and in God’s own time will win the victory over
all that opposes it. '










WHAT RELIGIOUS LIBERALS OF GREAT
BRITAIN OWE TO THE RELIGIOUS LIFE AND
THEOLOGICAL SCIENCE OF GERMANY.
Bv Dr. J. ESTLIN CARPENTER.

The religious life ‘of Great Britain has been organised for more
than two hundred years in groups of Churches which inherited in va-
rious ways the principles of the Reformation of the sixteenth century.
They might differ in their polity, Episcopalian, Presbyterian, Congre-
gational, but they all alike regarded the Bible as the fundamental source
of revealed truth. They saw in it an authoritative declaration of the
will of God, every part of which was equally divine, and therefore in-
fallibly correct. Even the little group of Churches which repudiated
all formal creeds as ‘““human impositions’’, professed themselves ready
to believe whatever could be proved out of its pages with unquestioning
submission. ‘“The Bible”, said the commanding voice of the philosopher
Locke (1703), “has God for its author, salvation for its end, and truth
without any admixture of error for its matter.”” It was reserved for
another Oxford scholar less than fifty years ago (1861), Dr. Burgon,
to declare from the University pulpit — “Every book of it, every chapter
of it, every verse of it, every word of it, every syllable of it (where are
we to stop ?), every letter of it, is the direct utterance of the Most High,
faultless, unerring, supreme.“ This was the sphere of Revelation; thus
had God chosen to make himself known. The task of religious liberalism
has been to test this conception, together with the doctrinal and eccle-
siastical systems founded upon it, by the light of growing knowledge
and clearer moral insight; to claim for.the human spirit the right to
examine all assumptions concerning the ways of God to man without
reserve; to see that the same canons of evidence should be applied to
the origins of Israel as to those of Rome; to use the same method in the
investigation of the sources of Christianity as in that of Buddhism or
Istam; and finally, when historical research has done its work, to gather
out of the rich and varied story of religious experience, interpreted by
philosophy, new modes of thought and feeling in which the great im-
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pulses imparted by the mighty personalities of the past shall still quicken
and exalt our life.

This movement really began in England in the latter part of the
seventeenth century. Through the writings of the Deists in the first
half of the eighteenth century it passed into Germany. There Rei-
marus and Lessing were to open new lines of historical enquiry; and
Griesbach and Eichhorn were to attack the literary problem of the
origin and relations of the Synoptical Gospels. The Unitarian philo-
sopher Priestley, the discoverer of oxygen, might at the same time (1782)
formulate the task of what he designated the ‘‘historical method”, just
as Eichhorn five years later expounded the function of the “higher
criticism.” But the religious life of England was absorbed by the Evan-
gelical movement. The Universities, in the hands of the Established
Church, were equally opposed to “‘enthusiasm’ on the one hand and
free enquiry upon the other. The dread of the French Revolution proved
an additional restraint. Archbishop Newcome’s work (on the basis
of Griesbach) in favour of New Testament revision was met by the
dictum that to suggest inaccuracy in the Authorised Version was almost
as bad as holding French principles. When Herbert Marsh (of Cam-
bridge) returned from Gottingen after studying under Michaelis, he
resolved to repay his teacher by translating his Introduction to the
New Testament. He concluded the work (1801) with an elaborate in-
vestigation into the composition of the first three Gospels. It was im-
mediately denounced as dangerous, and no one was found bold enough
to follow in his steps. It was reserved for another young Cambridge
student, Connop Thirlwall, by a translation of Schleiermacher’s Essay
on Luke (1825), to open new lines of historical enquiry; but the time
was not ripe, and the unfamiliar paths remained untrod. Meantime,
two Oxford scholars, destined powerfully to affect the religious life
of England, were both learning German. Thomas Arnold (afterwards
headmaster of Rugby) read Niebuhr’s History of Rome in 1825, and
made friends with Bunsen in the papal city two years later. The ferment
of the new knowledge was revealed in his ‘“Essay on the right Inter-
pretation and Understanding of the Scriptures’” (1831), which he re-
garded to the last year of his life as the most important thing he ever
wrote. The Bible, he urged, must be interpreted humanly, and questions
of history and criticism, and science, must not be confounded with
Christian faith. So he boldly affirmed (1840) that the Book of Daniel
must belong to the time of the Maccabees; its pretended prophecy about
the kings of Greece and Persia was mere history, like the poetical pro-
phecies in Virgil and elsewhere. Thus Arnold became the Father of the
Broad Church. Very different was the course of Pusey. He studied



GREAT BRITAIN’S DEBT TO GERMANY 65

under Eichhorn and Schleiermacher; he made friends with Tholuck
and Neander. He commended Lessing for his services to Christianity,
and declared that he had restored the key to the right understanding
of the Old Testament as the preliminary education of the human race,
while the teaching of Kant had led many to listen to the voice of
Nature, the revelation of God within them. The publication of such views
(1828) involved him in bitter accusations. It was a youthful indiscretion,
and the book was soon withdrawn. Forty years later he was willing
to rest the whole fabric of Christian truth on the authenticity of that
same book of Daniel, which Arnold, like the Deist Collins a century
before, assigned to the Maccabean age. It is part of the irony of history
that his successor in the Regius Professorship of Hebrew at Oxford
teaches with unquestioned authority the critical results which Pusey
would cheerfully have laid down his life to avert.

More than a generation was, in fact, to elapse before any real ad-
vance was possible. The Anglican church, torn with the strife of the
Tractarian controversy, and still in the grip of Biblical literalism, could
pay no heed to Strauss or Baur. The universities turned away from
all discussion. The Evangelical Nonconformists had then no scholars
who could grapple with the new problems. The Unitarians were fear-
lessly teaching the documentary theories of Genesis, and the compo-
site character of the book of Isaiah. Their boldest voice brilliantly ex-
pounded the Tiibingen principles; but they were condemned to an in-
effective seclusion without access to the general ear. The awakening
shock was delivered just half a century ago (1860) by the famous volume
of “Essays and Reviews”, reinforced two years later by the enquiries
of Bishop Colenso into the origin of the books of Moses. His investi-
gations might be prompted by a Zulu; they might be conducted at the
outset by the principles of arithmetic; but they soon outran the
limits of the multiplication table, and had to call German scholarship
to their aid. The result was to break down all barriers within the Church
of England against free enquiry into the sources and history of the
Scriptures, and a new era. of Bible-study was begun.

The turn of the Old Testament naturally came first, and in the
glowing pages of Ewald on the lives and writings of the Hebrew pro-
phets we saw them presented no longer as the mechanical organs of
supernatural prediction, but as the agents of a mighty providential
purpose, the training of Israel as the depository of the loftiest truths
concerning God and man. His construction of the Maosaic age might be
erroneous; his judgments might be often fanciful and arbitrary; his
historical method defective. But in England he rendered us an
inestimable service. He treated the whole story with a kindling enthu-

5
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siasm as part of a vast divine process, — what Augustine had desig-
nated the education (eruditio) of the race; he redeemed criticism from
the reproach of unbelief; he conciliated scholarship and faith. So the
way was prepared for the next advance by which Reuss and Graf came
to their own, and the modern view of prophet and priest and psalmist
was established. When Wellhausen contributed the articles on “Israel”
and the “Pentateuch’ to the ninth edition of the Encyclopaedia Bri-
tannica, the peaceful victory of Germany in this field was complete,
and the real significance of the long religious development enshrined
in the Old Testament became the common property of the English-
speaking peoples.

Of no less moment has been the progress in the study of primitive
Christianity. It is true that the hesitation has been greater, and the
advance more slow, for the issues are graver, and the end is not yet.
The first Leben Jesu of Strauss, though admirably translated by the
woman of genius who chose afterwards to be known in the sphere of
fiction as George Eliot, produced no effect on English thought. The
atmosphere in which alone it could be understood did not exist. For
a similar reason the researches of Baur were long ignored, and the few
who showed any acquaintance with them fell under grave suspicion.
But little by little they began to produce an impression which could
not be evaded. The brilliant and witty poet and critic, Matthew Arnold,
set himself to popularise the questions connected with the Fourth Gospel
in language and by methods which all could understand. The group
of Cambridge theologians vigorously controverted the extremer forms
of the Tiibingen scheme, but they could not restore the older view which
had maintained the harmony of the Four Evangelists. That the Pauline
epistles are the earliest products of Christian literature; that the
Synoptic Gospels present different aspects of the person of Jesus, and
have not been unaffected by the circumstances of the Church out of
which they emerged; that the fourth Gospel contains elements due
to later interpretations of Christian experience, and, whether of apostolic
origin or not, can no longer be regarded as literal history, — these re-
sults are familiar to teachers of all schools. The Anglican scholar still
says (with Prof. Sanday at Oxford) that he “agrees more with his own
countrymen”, but he also admits that he “learns more from the Ger-
mans”. From Germany came the idea of systematic exposition of
Biblical theology, whether in the Old Testament or the New: from the
same source also came the conception of the history of doctrine, which
revolutionised Church history. Even before the days of Darwin the
application of the historical method had made it clear that no great
religious personalities could be independent of contemporary condi-
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tions. Their message must be couched in the language of their own
time; they must begin from the thoughts and hopes and expectations
of their countrymen, however much they may expand or transecend
them. The English student welcomed the translation of the works of
Keim or Schiirer or Hausrath, not only to profit by their splendid in-
dustry, their comprehensive erudition, but also to realise — what is
much more important — the manner in which they seek to envisage
the whole complex phenomena of the age, first of Jesus, and then of
the early Church. Whatever may be the ultimate significance of the
person of Christ, he cannot be severed from the race to which he belonged,
or the land in which he wrought and taught. The long series of studies
in the life of. Jesus which Germany has produced, — the witness of so
much toil and courage and devotion — is only imperfectly known in
England. But its latest developments, aided by the eschatological
studies of Dr. Charles (himself starting from Dillman’s Henoch) are
now arousing serious attention. The student of today is compelled to
face problems from which twenty years ago he turned away. The energy
of new methods is at work; and the schools on both sides of the North
Sea are learning to understand, if they cannot wholly share, each other’s
points of view.

The process which [ have thus roughly sketched has completely
changed the conception of Revelation. The old controversies about
inspiration are silenced for ever. Slowly but surely the authority of
the Bible as a body of supernaturally communicated truth has faded
away. Divested of claims which it never made for itself, it stands forth
as the supreme witness of God’s ways to man, the guide and helper
of our religious life. But the believer no longer seeks the foundations
of his faith in external sanctions. The bases of trust have been shifted
from historical events known only by testimony to the constitution
of human nature itself. On this path, also, Germany has led the way.
In the long roll of her famous men of letters, theology, and philosophy,
there are names which do not perhaps count for much in the eyes of
the ordinary Englishman. But from Lessing and Kant, through Herder
and Fichte, Goethe, Schleiermacher and Hegel, influences have pro-
ceeded which have profoundly modified British thought. They were
the promoters of that Aufklirung which Kant had heralded in 1784.
True, these lofty thinkers needed interpretation in a language which
Englishmen could understand. The German accent of Coleridge and
the stormy voice of Carlyle were at first almost equally strange. They
were pioneers in fields which our later teachers began to tread with
surer foot and liberal theology learned to call the philosophy of religion
to its aid. Whether the ultimate secret lies in the moral idealism of
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Kant, or in Schleiermacher’s consciousness of dependence, or in the
evolution of spirit as expounded by Hegel, — to say nothing now of
more recent speculation — the meaning of the whole movement was
not obscure. It was an appeal from authority without to a process
within. It sought to relate man to the world about him, and to the
powers implanted in him yet transcending him. It found in his own
nature, in the correspondences of reason and the surrounding scene,
in the imperative of conscience, in the sentiments of awe and rever-
ence and love, the witness of a divine origin, and the open way to the
fellowship of heaven. That which seemed lost when the miracles of
the Bible could no longer be accepted as historical guarantees, was now
restored upon a universal basis, the mind of man, the interpretation
of the order of the universe, and the ideal ends of life. Here is that
which made the great prophetic voices of the past intelligible; here is
a sphere of experience, nurtured chiefly under the guidance of the Church,
which enables the believer to respond to the highest impulses of Christian
teaching, and apply the truths and principles of Jesus to fresh condi-
tions and new social forms. We stand in fact at the beginning of a mo-
vement which is sometimes designated the New Reformation. No single
personality, indeed, is its begetter. It does not bear the stamp of an
immense and powerful individuality; it has had no Luther. But it has
been prepared by many influences, as the progress of science beyond
the range of Biblical study has annexed new fields of knowledge, and
explored fresh territories of thought. The whole history of religion now
lies open to it. The English pioneers of Sanskrit learning, who first
gained access to the treasures of the East, were too busily concerned
in making known their contents to realise their full significance, while
the dogmatic restraints which encumbered English theology no less
withheld students at home from appreciating their value., 1t was the
persuasive voice of a German scholar of genius, Friedrich Max Miiller,
which won British ears to respect the prayers to the Heaven-Father
in the ancient Vedic hymns. When, under the sanction of Stanley,
Dean of Westminster, Max Miiller lectured, a generation ago, in the
Jerusalem chamber, within the precincts of the Abbey, on the teachings
of the early Hindu seers, it was no longer possible to isolate Christi-
anity as God’s sole gift to the world, or to ignore the wider scope of the
history of religion. In diverse tones and struggling utterance mankind
has sought to frame some conception of the Infinite, and the long pro-
cession of its philosophies and faiths testifies that God has in truth never
left himself without a witness. The debt of modern liberal theology
in Great Britain to the patience and scholarship, the poetic insight and
the true piety, of Max Miiller, cannot be estimated too highly. The
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philosophy of religion must never cut itself adrift from its historical
development. One of the foremost of recent German scholars, the late
Otto Pfleiderer, a member of this Congress from the beginning, has
surely taught us that the enduring constructions of thought must ever
rest upon the actual forms and phases of experience.

And now in this vast field where anthropology claims its place
with the associated study of psychology, at the basis of the immense
pyramid of the theological sciences, we have begun to learn from Germany
the lesson of the fearless pursuit of truth which is the first condition
of all progress. A year ago it was my privilege to hear Dr. Harnack,
who is honoured in Great Britain hardly less than in this country,
express the earnest desire that this community of labour may endure.
In the Bible we all alike recognise the historic foundations of our spiri-
tual culture, which Germany has done so much to enrich with illustrious
example, with noble philanthropies, with a poetic hymnody and exalted
musical creations. Here are the links of common faith and work. May
the ties that are thus formed in the spirit of Christ be of lasting value
for the maintenance of peace and goodwill among all nations.




THE OBLIGATIONS OF LIBERAL CHRISTIANS

IN AMERICA TO GERMAN THEOLOGY.

By FRANCIS GREENWOOD PEABODY, D. D. PROFESSOR OF
ETHIcS IN HARVARD UNIVERSITY.

The obligations of American students to German theology are too
varied and permanent to be briefly described, and 1 shall venture to
approach the subject, not along the broad highway of historical testimony,
but by the modest footpath of personal confession. An American youth,
bred in the limited tradition of New England Puritanism, sets forth,
like a pilgrim seeking a distant shrine, in search of a consistent and
rational theology. He comes, by a fortunate accident, to Halle in 1872,
when the liberal orthodoxy of Tholuck and Beyschlag were giving
to that university pre-eminence in the work of religious reconciliation.
Very timidly the young stranger approaches the great man’s door, and
in halting German inquires: ”Wohnt Professor Tholuck hier?*“ only
to be confounded by the rebuke of the attendant: — ’Der Herr Ober-
konsistorialrat empfangt um vier Uhr.“ Such was the unpropitious
beginning of an affectionate intimacy with one of the loveliest of souls.
On this youth, as on so many others, Tholuck lavished the wealth of his
teaching and companionship; and up and down the famous arbor in the
garden the disciple walked, not with his teacher alone, but with the
great company of mystics, reformers and poets, of whom Tholuck delighted
to discourse. ’Unless a man be born again‘, it is written, ’he cannot
see the Kingdom of God‘“; and as the Reden of Schleiermacher were
read and commented on in Tholuck’s study, and the large horizon of
Riehm’s Biblical criticism and Haym’s aesthetic sympathy disclosed
new views of God and the world, a new birth of the mind, with much
travail of the spirit, occurred, and the kingdom of Truth seemed not
far away. Then, on one happy morning, there lay before the youth on
a bookseller’s counter the first edition, fresh from the press, of Pfleiderer’s:
”’Die Religion, ihr Wesen und ihre Geschichte. Amplified and reaffirmed
as these volumes have been in many subsequent forms, it may still be
doubted whether any later expression of his thought has had the freshness
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and communicative force of that original treatment; and to at least
one reader it opened a new door of thought, through which one might
enter into the companionship of Kant and Fichte, of Hegel and Schleier-
macher, and hear the prophecy of some golden age, like that of which
the Psalmist sang, when philosophy and history should meet together,
and ethics and faith should kiss each other.

Such an experience of exhilaration would be reported by hundreds
of American students, if they might have the privilege of joining in this
grateful confession of intellectual and spiritual indebtedness. If, however,
.one wishes to trace the influence of Germany on the religious thought
of America, he must begin at a much earlier point in history, and recall,
in the first place, not the migration of American scholars to Europe,
but the migration which began two centuries before, when German
Pietists crossed the sea in search of a new world of religious freedom.
As early as 1683, two years after the Royal Charter had been given to
William Penn for his Quaker colony, a young German lawyer, Francis
Pastorius, moved, as he wrote, by ’desire in my soul to continue in
their society and with them to lead a quiet, godly and honest life in the
howling wilderness, sailed forth with a little company of pious friends
and founded the settlement in Pennsylvania, still known as Germantown.
Pastorius said of its straightened circumstances that it might fitly be
known as “Armentown*, and over the house-door of his own rude home
he set the verse: ”Parva domus sed amica bonis, procul este prophani,
translating the motto into vigorous German:

,,Klein ist mein Haus,
Doch Gute sieht es gern,
Wer gottlos ist, der bleibe fern.

Here also, in 1743, the entire Bible of Luther was printed in German,
being the first edition of the Scriptures published in America in a foreign
tongue. - Hither also, and to neighboring States, soon flowed a great
tide of German migration; much of it from the region devastated by
the thirty years’ war, but much of it swept across the sea by the fresh
wind of religious zeal. Lutherans and Moravians, Mennonites and Amme-
nites, Dunkards (”Eintiinkers*) and Quietists, found in the new world
a peaceful refuge of their faith and a rewarding opportunity for their
works, and prospered both in religion and in trade. John Wesley crossed
to Savannah in such a company, and in a storm at sea had his fears
rebuked by the calmness of his German companions, so that he turned
to the Moravian Bishop for spiritual help, and wrote: I, who went to
America to convert others, was never converted to God. Events like
these could not fail to stamp with a special character large areas of the
United States, and their influence is still perceptible among that great
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multitude of descendants — now numbering, it is said, not less than
twenty millions, or one quarter of the total population of the country, —
in whom there flows some German blood and with it something of the
ineradicable strain of German piety.

These incidents of primitive history are, however, difficult to detach
from the general development of American life, and the German element
in the United States has in large degree become merged in the unity
of national character. The case is different when we turn to the counter-
migration of American scholars, which turned about 1820 to German
learning. The vast tide of the German migration was, for the most part,
of plain people, moved by an emotional faith. The returning wave was,
on the contrary, of selected American youths, moved to their academic
adventure by the love of learning. The first movement was of millions;
the second of hundreds; yet it is probable that the effect upon American
thought of the few who have thus migrated to Germany, has been more
radical and reconstructive than the piety of the multitude who found
a spiritual refuge in the New World. The story begins when in 1819
three American students, whose names were destined to have much
distinction, returned from Gottingen, bringing with them a fresh enthu-
siasm for the German idealism of Kant, Schelling, Fichte, and Jacobi.
George Ticknor was to be known as a historian; Edward Everett as
ambassador to Great Britain; and George Bancroft as minister to Ger-
many; but their youthful voyage had in it, in the popular opinion, some-
thing of the daring of a dash to the Northpole.

German learning had been as unexplored as the Arctic Sea, and
was believed to be as cold and as shifting. There were few German books
available even in the public libraries of the United States. Ticknor
wrote that he ”sent to New Hampshire, where [ knew there was a German
dictionary and borrowed it*“. The return of these venturesome scholars
happened to coincide with the most dramatic period in the history
of free religion in America. Indeed, their journey may be regarded as a
premonition of that period. The Calvinism of the seventeenth century
had been displaced in many minds by the English Sensationalism of
the eighteenth century, but this, in its turn, appeared to offer a meagre
interpretation of the religious life. The time was ripe for a spiritual
renaissance, and for a new appreciation of the experiences of the soul
as a sufficient evidence of communion with the Eternal; and this need
of American Idealism wasnow confirmed by the hitherto unfamiliar teaching
of German masters. Three great personalities, Channing, Parker, and
Emerson, represent this transition, and the German influence may be
traced in each. Channing was not a German scholar, but he:was weary
of what he called "’the heart-withering philosophy then dominant in
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New England®, and wrote, *’I fear that we must look to other schools for
the thoughts which thrill us, which touch the most inward springs and
disclose to us the depths of our own souls”“. German Idealism, inter-
preted by Coleridge, touched him with this thrill; and of Coleridge he
said that ’he owed more than to the mind of any other philosophic
thinker‘. "It was with intense delight‘‘, writes one of his biographers,
’that he made acquaintance with the master minds of Germany through
the medium, first, of Madame de Stael and afterward of Coleridge. He
recognized in them his leaders. In Kant’s doctrine of the Reason he
found confirmation of the views which, in early years received from
Price, had quickened him to ever deeper reverence of the essential powers
of man. To Schelling’s sublime intimations of the Divine Life everywhere
manifested through nature and humanity, his heart, devoutly conscious
of the universal agency of God, gladly responded. But above all did
the heroic stoicism of Fichte charm him by its full assertion of the grandeur
of the human will“. Thus, while it must not be imagined that the sanity
of Channing’s reasoning or the serenity of his faith were imported products,
it is beyond question that his thought was stimulated and his view of
life confirmed by the news which reached him from Germany; and it
is pleasant to remember that among the earliest and noblest appreci-
ations of Channing’s place in religious history was the judgment of a
German scholar, who was quick to perceive his affinity with the German
type. ”We pause now‘‘, said Bunsen in his ’God in History‘, ’to consider
the prophet of man’s religious consciousness in the United States. * * *
Channing is an antique hero with a Christian heart. He is a man like
a Hellene, a citizen like a Roman, a Christian like an Apostle‘. Never
were greater words spoken by one great man of another.

In Theodore Parker, the second of the American triumvirate,
the indebtedness to Germany is more conscious and explicit. Parker
was a prodigious reader of German, as of all literature, and among his
first literary works was a translation of De Wette’s "’ Introduction to the
Old Testament‘‘. I found most help‘‘, he wrote at one time, ”in the
works of Immanuel Kant, one of the profoundest thinkers in the world,
though one of the worst writers, even in Germany‘. Later, according
to one of his biographers, there became perceptible in him the influence
of Jacobi. In Parker’s most admirable utterance, however, the ’Dis-
course_on Matters pertaining to Religion, there becomes obvious, both
in the title of the work and in its doctrine, the formative influence of
Schleiermacher. The definition of religion is the same in both. Where
Schleiermacher says, ”The essence of religion is that we are conscious
of absolute dependence‘‘, Parker says, ”’We cannot be conscious of our-
selves except as dependent beings‘. The ’Discourse’ of Parker is, in
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short, the ”Reden‘‘ of Schleiermacher adapted and expanded to meet
the spiritual needs of American Christianity.

Finally among these American prophets must be named the most
permanent influence in American literature, the work of Emerson. Like
Channing, Emerson was not a master of German, and like Channing
also, Emerson’s originality in genius and style emancipates him from
any single tradition. Yet the word, selected to represent the movement
which he began, was derived from Kant and loosely applied to its new
usage. Transcendentalism, or the transcendence of demonstration in
the perception of truth, though Kant might not have welcomed the
extension of the meaning, carried with it the weight of German authority.
”We know truth, said Emerson, “when we see it, as we know when
we are awake that we are awake‘. To fortify this autonomous authority
of the soul, Emerson called to his aid a long succession of spiritual seers,
Plato and Plotinus, Boehme and Swedenborg, the Oriental scriptures and
the poems of Wordsworth. As with Channing, Emerson’s way to German
Idealism was through Coleridge, of whom he says, "What a living soul,
what a universal knowledgel Emerson, in short, was, in the finest
sense of the word, an eclectic. He selected for his intellectual food whatever
the table of history might provide to his taste. ’’Any history of philo-
sophy*, he said, ’fortifies my faith, by showing me that what high dogmas
I had supposed were the rare and late fruit of a cumulative culture,
and only now possible to some recent Kant or Fichte, were the prompt
improvisations of the earliest inquirers; of Parmenides, Heraclitus, and
Xenophanes®. Yet, among these fortifying influences none was so sub-
stantial as the great succession of German idealists, through whom the
transcendentalism of Kant had been developed and enforced; and it
remains a fact of permanent significance that a movement of thought,
which was essentially indigenous to New England and was the product
of original genius, still bears a German name.

When we pass, finally, from these historical witnesses to the condition
of free religious thought in the United States today, we find ourselves
still in the line of this spiritual tradition. There are two traits of the
American character whose force and even whose existence some critics
might be inclined to deny. These characteristics, which scholars share
with others, are, first, an instinct of conservatism, and, secondly, a tra-
dition of idealism. Nothing could seem at the first glance more remote
from the American type than the spirit of conservatism. Is not the
United States, it may be asked, an aggressive, self-confident, irreverent
democracy, the breeding-place of novel philosophies and improvised
religions? These expressions of radicalism, however, conspicuous as
they are, lie on the surface of the American character. They are the
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foam tossed up by a swiftly moving stream, and beneath them the main
current moves more steadily in its flow. Behind an air of self-assurance,
as  often happens with aggressive pers'ons, there is hidden in the United
States a constitutional quality of self-distrust, which turns to great
masters and respects great scholars with a peculiar docility and respons-
iveness. American theology is on the whole disinclined to novelty, and
not easily captivated by audacity or paradox. Ibsen’s social pessimism,
Nietzsche’s defiant immoralism, Tolstoi’s quietistic anarchism, revivals
of Pagan idealism, and romances of Biblical criticism, — these expressions
of Old-World restlessness command slight attention in America, except
from those sophisticated and satiated students who have, in a measure,
expatriated themselves in their thought. For the most part the American
people are a simple folk, practical and pragmatic, as modest in philosophy
as they are bold in business. Perhaps it is their business sagacity which
makes them conservative in speculative thought. They are keenly alert
for a safe investment, whether in a copper mine or a creed.

This conservatism of temper is, still further, reenforced by an inhe-
rited and persistent idealism. The German migration to the wilderness of
America wasbut one of many enterprises of religious faith and moral protest.

Jesuit missionaries explored the continent to the Mississippi; English
Puritanism conquered the sterile shores of New England; and these,
and many other traditions of idealism stamped themselves upon the
primitive type and still control the deeper issues of the nation. Commer-
cial” prosperity has, indeed, vulgarized and materialized many lives;
but when any great decision of political morality or social progress con-
fronts the American people, then the call of Idealism is still imperative
and the heart of the nation proves itself sound. No popular leader can an-
ticipate permanent acceptance in the United States unless he be — or
be believed to be — supremely concerned with ideal ends; no cause
can secure popular enthusiasm unless it address — or pretend to address —
the conscience of the nation; and no discovery of foreign students of the
United States within the last few years has been more surprising to
these explorers, than the discovery beneath the coarse and boisterous
commercialism of American life of its fundamental and refining Idealism.
These traits of American civilization have led to a surprising effect of
German thought on American theology. The influence has not operated
as was once anticipated, or as is even now often believed. German learning
is still vaguely imagined by great numbers of Americans to be radical
and destructive, threatening theological peace as a formidable navy
may seem to threaten the peace of the world. Timid teachers still warn
their students against German tendencies and dissuade them from German
teachers. ’Schleiermacher‘! once said a distinguished American theo-
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logian in the Seminary which I have the honor of serving; — “Well
called the veil-maker. And yet, it is not too much to say that the main-
tenance of a rational theology and a spiritual conception of Christianity
in the United States — so far as these precious possessions may be gained by
intellectual methods — is chiefly due to the influence of German theology
and the leadership of German learning. If it were true, as has been often
feared, that the American student seeking German masters is capricious
and superficial, fond of novelty and paradox, a modern Athenian, con-
cerned with “nothing else than to hear and to tell new things*, then
the liberty and daring of German thought might be a peril, like the
exploration by an unskilled climber of some pathless and precipitous
height. But if, on the other hand, the American character is steadied
by native conservatism and inherited idealism, then such a student
is peculiarly qualified to walk with a firm step along these dizzy heights.
That is, in fact, precisely what has occurred. American students of
philosophy and theology in Germany have not, as a rule, been swept
away by temporary influences, and have not even kept pace with many
modern movements of German criticism. They have found their con-
servatism and idealism satisfied by those great masters of the nineteenth
century, whom some German students have come to regard as historical
monuments rather than living inspirations. If one wishes, for example,
to hear Hegel sympathetically interpreted, or to be led back to Kant,
or to acquire a fresh enthusiasm for Schleiermacher, it may be doubted
whether he will find this companionship any more intimately in German
than in American lecture-rooms. The master most akin to the spirit
of American idealism is the teacher and seer, whom the University of
Berlin specially honors in this centenary year. The sanity and the passion
of Fichte, his administrative wisdom and his social prophecy, his genius
for abstraction and his summons to practical morality — all these traits
conspire to perpetuate his influence on the ethical idealism of the Ameri-
cans. Theology to them must be a moral theology, and its centre of
gravity must be set, as with Fichte, not in the reason, nor the emotions,
but in the determining significance of the will. To these calm heights
of thought the thirsty minds of the American students still turn for the
water of life. A great dry land of feverish commercialism and hot compe-
tition cannot be irrigated by any trickling stream of modern romanticism,
or revived neo-paganism. It needs an ample reservoir of spiritual confi-
dence, stored high up among the ideals of the race, and whatever other
sources of refreshment may run dry, the springs of German insight
remain unfailing, and the stream of power flows down among the needs
of the present age as though it repeated the ancient promise: "I am
come that they may have life, and may have it abundantly.*
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REMARKS
oF Pror. EDWARD C. MOORE.

It is greatly to be regretted that Prof. Peabody is not here to deliver
his own address which he had prepared. He himself has expressed to
me deep disappoinment in that fact. Shortly before I sailed he had,
however, been advised by his physician not to take the journey at that
particular time. So far as I know, however, he has it fully in mind to
_ greet his Berlin friends in October, at which time he is to represent Harvard

University in the celebration of the Hundred Years Jubilee of the Berlin
University. He asked me to read you his paper, all the more because
he knew that 1 felt upon my own part the deepest sense of indebtedness
to German theology and German Science in general. I gladly consented
to do so. I learned, however, upon arrival in the hall this morning that
the paper had already been printed in the Christliche Welt and was
in the hands of the members of the Congress, and because of the pressure
for time, it seemed hardly advisable to read a paper which was already
printed. The Presiding Officer, however, has asked me to say a brief
word, in order that America might not appear at the moment to be
unrepresented. I am glad to do that, although, of course, I should have
been glad to have opportunity for preparation. It is not altogether an
easy thing to do, especially if one is not fully master of the language.
But in view of the papers which we have just heard, you will surely
pardon me if I speak for but a few moments.

Perhaps what I have to say may be presented first and typically
in the form of a personal reminiscence. Twenty-six years ago I came to
Germany and settled in Giessen, meeting there in the first few days
of my residence the Presiding Officer of this morning, Prof. Gustav
Kriiger, and entering then upon an acquaintance with him which has
ripened into one of the most precious friendships of my life. We had
both gone to Giessen to be with Harnack. 1 had been born and brought
up in the Presbyterian Church, was of the Puritan inheritance and of
pietistic leanings; at the same time, the total view of the world which
I had inherited had largely vanished and what little was left of it had
become most uncertain. It is not too much if I say that I owe to the
winter which I spent in Giessen with Harnack, to the stimulus and
guidance which 1 received from him, not merely an intellectual rejuve-
nation but one may almost say the saving of my soul. For, after all,
the intellectual relations of faith are necessary and the period just previous
had been to me one of profound disturbance and distress.

I said a moment ago that, in a way, this was typical. It is the experi-
enice of one man, but in some measure like it is the history of the people.
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At the end of the eighteenth century and the beginning of the nineteenth
century, ancient Puritanism in America had declined. There were violent
efforts to bolster it up, but no inconsiderable portion of the community
fell a prey to Rationalism, either of the English or of the French form,
and [ do not know what would have become of us had not the influence
of German idealism begun to make itself felt. This was first, no doubt,
through Coleridge, who, to Americans as well as to Englishmen made
the substance of the teaching of Kant and Schieiermacher known in the
English tongue. But it was also through the fact that some American
youth studied in Germany and that gradually German books of signi-
ficance became known in America. The movement was slow, It is diffi-
cult for us to realise how remote the land then seemed, how formidable
the journey was and how few Americans had knowledge of the German
language. None the less, the great idealistic movement which was con-
nected with the names of Kant and Schleiermacher, Schelling and Fichte
made itself felt. The historical-critical interpretation of the Bible began
to take the place of the supernaturalistic view which had before pre-
vailed. The conflict was acute concerning the conception of the Bible
and revelation about a generation ago. For a considerable portion of
the nation, at any rate, that conflict may be said to be over. But we
now perceive that that question was but one aspect of a far larger question,
namely, the total question of the relation of man and God, of God and
the world. The question of the sense in which we may believe in the
supernatural at all, or of the sense in which, rather, we must believe
in nature as supernatural and man divine, God dwelling in him and
fulfilling his own purposes through him. There would arise numberless
questions in which to this day our great leaders are the Germans and the
best of our native leaders are those who have been trained in the German
schools. It is not too much, therefore, if I say, both for myself and for
my country, that we owe an unspeakable debt to German theology
and German learning, for which we give heartfelt thanks to God.




LA DETTE DU PROTESTANTISME FRANCAIS

ENVERS LA PIETE ET LA THEOLOGIE DE L’ALLEMAGNE
G. BONET-MAURY.

1l faut écarter, d’abord, un préjugé: on a I’habitude, dans certain
camp catholique romain, d’accuser le Protestantisme francais d’étre
une importation étrangere, venue d’Allemagne ou d’Angleterre. Rien
n’est plus contraire a la vérité historique. Le Protestantisme en France,
c’est-a-dire la protestation de la conscience chrétienne contre la défor-
mation du christianisme par I’église romaine, est bien antérieur a Luther,
méme a Jean Hus et aux influences d’Outre-Rhin. Sans parler de la pro-
testation séculaire des Albigeois et des Vaudois, « cet Israél des Alpes »,
personne n’a soutenu les idées de réforme avec plus d’éclat que Saint-
Bernard, Jean Gerson, Nicolas de Clamenges et les chefs de I’Eglise
gallicane*). Bien plus, dés 1512, Lefévre d’Etaples, professeur au
College du Cardinal Lemoine (de I'Université de Paris), dans ses Commen-
taires sur les Epitres de Saint-Paul énongait le principe du salut par la foi.

Mais, aprés avoir fait cette réserve formelle, que la Réformation
évangélique plonge ses racines, trés profondément, dans le sol gallican,
je n’hésite pas & reconnaitre que nous devons beaucoup a I’Allemagne:
avant tout a Luther, parce qu’il a sonné le coup de trompette, qui a
stimulé le courage des Francais, partisans de la réforme religieuse; en
second lieu, aux Princes allemands qui, tant de fois sous le régne de
Francois | et de ses successeurs, ont intercédé en faveur des Huguenots,
victimes de la plus atroce persécution et qui, aprés la Révocation de
I'Edit de Nantes, ont acceuilli nos Réfugies. 1ln’ést que juste de rendre
hommage au Grand Electeur de Brandebourg, Frédéric Guillaume.

On pourrait écrire, 1a-dessus, un volume pathétique, sous ce titre:
«Relation des Princes évangéliques d’Allemagne avec les Protestants
francais persécutés et exilés**). — Aujourd’hui, il faut me borner a

*) V. F. Rocqusin: L’esprit de Réforme svant Luther, 2 volumes, et Bonet-Maury:
Les Précurseurs de la Réforme dans les pays latins, Paris, 1902.

**) Quelques chapitres en ont été écrits par Ch. Weiss, dans son hisloire des Ré-
fugiés protestants, depuis la Révocation de 'Edit dé Nanies jusqu’a nos jours. Psris, 1853.
2 volumes et dans le bulletin du Huguenotten Verein, par H. Tellin.
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dire en bref, ce que les protestants francais doivent: a la vie religieuse
et A la science théologique de I’Allemagne.

Vie religieuse. — Avant tout, il faut rappeler, qu'un groupe im-
portant de Protestants francais se rattachent a la « Confession d’Augs-
bourg », et se réclament tout spécialement de Luther. IIs ont célébré
en 1908, le centenaire de l'organisation de leurs églises en France, sous
Napoléon ler, et il résulte de I’exposé de leur vie religieuse qu’ils ont
beaucoup recu du luthéranisme allemand. Ceux d’Alsace ont donné
un bel exemple de sagesse et de liberté de conscience; en effet, jamais
la majorité orthodoxe n’a pu décider le Directoire supérieur & exclure
de I'Eglise la minorité libérale, par voie d’autorité. ’

Or, ce n’est pas seulement I’Eglise de la Confession d’Augsbourg;
mais encore toutes nos autres églises protestantes, réformées ou libres,
qui ont fait des emprunts & la vie religieuse de I’Allemagne. Nous lui
devons principalement quatre choses: 10 Un grand nombre de chants,
aussi beaux par la mélodie que par l'inspiration religieuse; 20 Le réveil
de la piété dans le midi de la France et en Alsace; 30 La Mission intérieure;
40 Les Diaconesses. :

10 Cantiques. — Le chant est I’expression spontanée d’une puis-
sante émotion patriotique ou religieuse. Il suffit de rappeler « La Mar-
seillaise » improvisée au début de la « Révolution francaise », et le choral
« Ein feste Burg ist unser Gott », qu’on a si bien surnommé la « Marseillaise
de la Réformation luthérienne, (Cobourg, Jjuin 1530). Eh bien! ce cantique
traduit en francais, avec sa mélodie, a eu un tel succes, qu’il est devenu
un des chants favoris des Protestants francais; on l’exécute en chceur
dans toutes nos fétes religieuses*. L’Eglise luthérienne, sur ce point,
a été la grande médiatrice. Dés 'année 1618, on publiait & Montbéliard,
un recueil de cantiques, dont soixante-seize étaient traduits de P’allemand.
En 1662, Balthasard Ritter, ci-devant chapelain de [’ambassade de
Suéde a Paris, y introduisit plusieurs autres cantiques, en usage dans
I’Eglise francaise de Francfort-sur-Mein**. Les cantiques 8, 125, 187
et 210 du Recueil luthérien se chantent sur la mélodie de Jacques Pré-
torius (de Hambourg) Wachet auf, ruft uns die Stimme; les cantiques
87, 97, 113, 321 sur la mélodie de G. Neumark (Weimar) Wer nur den
lieben Gott 148t walten.

Un grand nombre de nos cantiques réformés se chantent aussi sur
des airs allemands ou moraves:

* On sait que Meyerber, tout Isralite qu’il fut, I'a introduit dane eon célébre opéra
Les Huguenots.

** V. J. Viénot: La Vie lésiastique & Montbéliard, au XVllle siécle, Audincourt,
1895. Chapitre VI. Le Chant sacré.
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Exemple: Le Cantique 129: « De quoi t’alarmes-tu, mon cceur »,
dont la poésie est d’Oberlin, se chante sur la mélodie de Severus Gastorius
(Jéna 1673). Was Gott thut, das ist wohlgetan.

C. 31: «Brillante étoile du matin » est la traduction du cantique
allemand: « Wie schén leucht’ uns der Morgenstern», mélodie de
Scheideman (Hambourg 1601).

C. 36 (Cant. Luth 54) « Chef couvert de blessures, » se chante sur
une mélodie de Léon Hassler (1601) mise en choral par H. Schein.

C. 123 (Cant. Luth 231) « Jamais Dieu ne délaisse » est imité du
cantique: « Befiehl du deine Wege », mélodie de Léon Hassler.

Il en est de méme pour les cantiques 65 (Entonnons un Saint Can-
tique), 113, 125 (Aimons Dieu, j’abandonne), mélodie de Prétorius,
145, 147, 159 (Soleil de justice), 160, 246.

20 Réveil de 1a piété. — Il y a, entre le chant et la vie religieuse,
un rapport étroit, on ne s’étonnera donc pas que ce soient les Fréres
moraves, excellents crétiens, qui aient commencé a stimuler la piété
en France, au début du XIXe siécle. « C’étaient en général, dit Samuel
Vincent, des gens paisibles qui dogmatisaient peu, placaient la religion
dans I'amour, surtout dans 'amour de Jésus, et exercaient un prosély-
tisme modéré. IIs ne cessérent pas de se joindre au culte de notre temple,
mais, dans leurs réunions, suivaient quelques formes du culte morave,
et chantaient les cantiques de cette Société*» IlIs ont exercé leur
influence dans le pays de Montbéliard et en. Suisse romande, Ami Bost,
I'un des « leaders » du Réveil génevois était un ancien éleve des Moraves.

En Alsace, le Réveil de la vie religieuse n’a pas eu besoin de sti-
mulants étrangers, il n’a eu qu’a s’inspirer des exemples et des écrits
du fondateur du piétisme, Ph. Spener, qui était lui-méme Alsacien.
C’est & Strasbourg que le mouvement a commencé en 1831, avec le pasteur
Hérter, un ancien rationaliste. Celui-ci stimulé par Ami Bost, critiqua
le rationalisme desséchant et y substitua une conception de la foi plus
intime. Il fonda dans cette ville une foule d’ceuvres de charité et de
relevement, et une maison de Diaconesses. Luthérien sans étroitesses,
Hirter collaborait avec tous ceux, méme réformés qui entendaient
lavie chrétienne & sa maniére.

3% Mission intérieure et 4° Dlaconesses. — Hirter a Strasbourg,
avait déja fait de la mission intérieure, mais a partir de 1841, I'idéal
tracé par Wichern (de Hambourg), inspira certainement le pasteur
Louis Meyer, MM. Rumpf et A.-F. Krauss, laiques, quand ils organis¢rent
a Paris la Mission intérieure de la Confession d’Augsbourg. Bodelschwing,
un peu plus tard, fonda a La Villette, un centre d’évangélisation fécond.

* Vues sur le Protesiantisme frangais, chapiire XIX, du Méthodisme.
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A son tour le pasteur Vermeil (ancien pasteur & Hambourg), fondait
a Paris, une maison de Diaconesses qui est devenue florissante. Ce dernier,
comme Hirter, avait pris pour modéle l'institution fondée par Théodore
Fliedner & Kaiserswerth (1836—38).

Science théologique. — Passons maintenant au domaine théolo-
gique. Ici, sans méme remonter au-dela du début du X1Xe siécle, notre
dette envers I’Allemagne est considérable. Les premiers médiateurs,
entre la science allemande et I’esprit francais furent deux officiers
d’artillerie francais et un pasteur de la Cour de Berlin descendant de
Huguenots.

Le premier, Charles de Villiers (1765-1815) était né & Boulay (Lor-
raine), d’une famille catholique et apparentée a celle de Jeanne Darc.
Destiné a la carriére militaire, il fut éléve de I’Ecole d’artillerie de Metz
et envoyé comme lieutenant & Strasbourg. C’est 1a qu’il apprit 1’allemand,
le grec et I’hébreu (1782-91). Devenu suspect aux Jacobins par ses idées
républicaines modérées, il s’enfuit en Allemagne jusqu’a Liibeck, ot
il se maria et fut appelé, ensuite, & une chaire de philosophie & Geettingen
(1797). Villiers était donc bien préparé pour les circonstances de sa vie,
a servir d’intermédiaire entre les deux pays. Bien plus, ce role lui fut
proposé par un groupe de Protestants francais, qu’il rencontra a Paris
(1801). La baronne de Staél, Benjamin Constant et I'illustre créateur
de la paléontologie, Georges Cuvier, désolés de voir Pindifférence et
le discrédit oti les croyances chrétiennes étaient tombées en France,
I’engagérent & «faire refleurir la religion en France par les idées alle-
mandes (sic) ». Et notre capitaine d’artillerie, avec une décision toute
militaire, accepta ce role et se mit aussitot en campagne. Cette année
méme, il publiait & Metz deux volumes sur la Philosophie de Kant (1801).
L’année suivante, le jour méme oti notre ministre Portalis (5 avril 1802)
faisait au Corps législatif son célébre discours sur l’organisation des
Cultes, la classe des Sciences morales et politiques de I’ Institut, mettait
au concours le sujet suivant: Quel a été I'esprit de la Réformation
de Luther? Quelle influence a-t-elle exercé sur la situation politique et
sur le progrés des lumieres en Europe? »

Charles de Villiers concourut et obtint le prix (1803). Son livre,
trés bien documenté fut aussitét traduit en plusieurs langues et eut
jusqu’a 1832, cinq éditions; il a grandement contribué a modifier le
jugement qu’on portait dans la France catholique sur la Réformation
allemande. Encouragé par ce succes, il publia coup sur coup: un Coup
d’oeil sur les Universités et le mode d’instruction publique de I’Allemagne
protestante (Cassel, 1808), qui était dédié a Jérome, roi de Westphalie,
et Coup d’oeil sur I’état actuel de ]a littérature et de I'histoire en Allemagne
(Amsterdam et Paris, 1809). Dans ce dernier, & propos de la littérature
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Orientale et de I’histoire ecclésiastique, Villiers signalait au public francais,
Pimportance des travaux d’Eichhorn, de Michaélis, de Bretschneider,
de Plank, de Wette...

C’est aussi & Strasbourg qu’un autre frangais, Saint-Martin*
(Louis-Claude), 1743-1830, dit le « Philosophe inconnu», était venu
apprendre I’allemand, afin de s’initier aux idées de J. Beehme, né a
Amboise (Touraine), d'une famille catholique dévote, il était entré aussi
dans la carriere militaire. Il était enclin au mysticisme et fut d’abord
I’adepte de la théosophie du Juif portugais, Martinez Pasqualis. Il passa
a Strasbourg les années 1788 a 1791, en rapport avec Jung-Stelling,
avec le baron de Liebisdorf; mais c’est surtout 4 Mme Boecklin, une
strasbourgeoise, qu’il attribue sa connaissance du théosophe de Geerlitz.
C’est avec son aide qu’il traduisit les ouvrages suivants: L’Aurore nais-
santeoula racine de la philosophie, I'astrologie et la théologie. Paris 1800.
2 volumes in-8; Trois principes de I’essence divine ou de I’éternel, sans
engendrement d’origine de I’homme. Paris 1802; 2 volumes. La version
des Quarante questions de I’Ame, Paris 1807 et de la Triple vie de I’homme,
selon le mystére des trois principes de la manifestation divine. Paris
1809. Ces versions se propagérent assez vite chez les Protestants francais;
nous en avons retrouvé des exemplaires dans fa bibliothéque de I'église
de Monneaux (Aisne). Saint-Martin a, en faisant connaitre chez nous
les écrits du grand mystique, contribué au progrés d’une religion plus
intime et du spiritualisme en France.

Vers la méme époque, Ancillon (Jean-Frederic) (1807-1837), le
célebre prédicateur de la Cour de Berlin, sous le régne de Frédéric
Guillaume 111, faisait aussitét profiter les Protestants de sa patrie
d’origine du fruit de ses veilles. N¢ a Berlin, d’une famille de Réfugiés
messins, il vint deux fois a Paris, en 1789 et 1816. On appréciait beau-
coup, dans son église, ses Sermons francals prononcés a I’Eglise des
Réfugiés de Berlin. Notre célébre Fr. Guizot ne dédaigna pas de traduire
et d’annoter son livre «Ueber Souverainitit und Staats-Verfassung
(1818).**

Nous en extrayons cette maxime sur I'union nécessaire de la reli-
gion et de la liberté, qui s’applique si bien au Congrés de Berlin: «Le
besoin de la vraie Liberté et de la vraie Religion est immortel comme
la nature humaine. Ce besoin ne saurait s’éteindre, quand méme les
peuples auraient été mille fois trompés par de faux simulacres de Reli-
gion et de Liberté. Mais il faut poursuivre, découvrir, signaler ces simu-
lacres trompeurs, car ce sont les plus grands ennemis de la Société, et

* V. M. Matter: Saint-Martin. le philosophe inconnu, Paris, 1862,
** P, 119, de la Sonveraineté et Constitution du Gouvernement, Traduclion de
Guizot.

6t
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ils en deviennent souvent le fléau. Il y a, en fait de Liberté comme de
Religion, une superstition et un fanatisme également funestes a la liberté
véritable comme a la vraie foi. »

La baronne de Staél-Holstein (1766-1817), plus connue sous le
nom de Madame de Staél, fut, sinon la premiére, du moins la plus brillante
et la plus enthousiaste médiatrice de la philosophie et de la théologie alle-
mandes en France. Les rapports politiques entre les deux pays s’étaient
tendus et, tandis qu’en 1808, Jérdme Bonaparte acceptait la dédicace
du livre de Ch. de Villiers sur les Universités d’Allemagne, Napoléon,
en 1810, donnait ['ordre au ministre de la police, de saisir chez I'imprimeur
et détruire 10.000 exemplaires de 'ouvrage de Mme de Staél sur I’Alle-
magne, et signifiait & elle un ordre d’expulsion. Tout son crime, aux
yeux de Pempereur, était d’avoir osé louer les vertus familiales et les
qualités des écrivains et philosophes d’Outre-Rhin. On sait que Bona-
parte méprisait les idéologues. Mais, le despotisme n’a jamais pu tuer
les idées; d’ailleurs, les livres défendus ont toujours eu beaucoup d’attrait
pour les Francais. L’ouvrage de Mme de Staél a survécu a la puissance
de Napoléon, et a fait beaucoup, aprés le livre de Villiers, pour faire
mieux comprendre et, donc, apprécier davantage les idées religieuses
de I’Allemagne. Mentionnons entr’autres la 2e partie out I'auteur met
en relief G. Lessing, comme champion d’un christianisme libéral et
analyse les livres de Kant sur la critique de la raison. Dans sa 4e partie,
elle mentionne les ceuvres des mystiques: Lavater, Novalis, et la pre-
miére, elle signala au public francais les discours du docteur Schleier-
" macher sur la religion: « Il n’est pas non plus, dit-elle, un théologien
orthodoxe, mais il combat l'indifférence qu’on appelait tolérance. Il
montre dans les dogmes, qu’il adopte, de la force de croyance et une
grande vigueur de conception métaphysique. 11 a développé, avec beau-
coup de chaleur et de clarté, le sentiment de ’infini. On pourrait appeler
ses opinions une « théologie philosophique ».

La postérité a ratifié ce jugement porté en 1810, par Mme de Staél,
et nous avons le droit de dire que nos Congrés prolongent la tendance
de Schleiermacher dans le domaine religieux.

Tandis que Napoléon 1, par sa passion des conquétes, soulevait
I'une contre l'autre, deux nations faites pour se comprendre, «une
alliance, ou plutét, comme dit Alexandre Vinet, une conciliation se
négociait en dehors de lui: il s’agissait de mettre en rapport I’esprit
frangais avec la science germanique. Stapfer (Philippe-Albert) fut, avec
Ancillon, un des signataires du traité. »

Qu’était-ce que ce Stapfer? Un Suisse, né & Berne (1766-1840),
ancien ministre de la Confédération Suisse auprés du Consulat, qui
avait étudié a Geettingen, mais s’était fixé ensuite & Paris: « C'était,
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did Vinet, surtout dans Vintérét de la religion qu’il voulait conquérir
pour la France, cette rive gauche du Rhin*, que la pensée a défaut
de la politique, redemandait sans cesse », Stapfer, présenta tour a tour
au public frangais, dans des articles substantiels de la « Biographie uni-
verselle », les principaux savants allemands: le philologue Adelung (art.
de 1811), Biisching, I’auteur d’une curieuse histoire des églises luthériennes
en pays slave (1812), Kant (1818), J. David Michaélis, le grand orien-
taliste et théologien de Geettingen (1821). D’autre part, 'un des pasteurs
de I’Eglise réformée de Paris, Jean Monod, ami de F. Ancillon, ayant
publié une version du livre de F.-V. Reinhard, intitulé: « Gestéindnisse
meine Predigt und meine Bildung zum Prediger betreffend », Paris 1816;
Stapfer y ajouta une notice raisonnée sur les écrits et le systéme moral
de l'auteur.

Jusque 1a, c’étaient Strasbourg et Paris, qui avainent servi d’inter-
médiaire pour ce commerce d’idées: maintenant, nous allons voir entrer
en scéne Nimes, la métropole du protestantisme languedocien.

C’est 4 deux jeunes pasteurs: Samuel Vincent et Ferdinand
Fontanés, que revient ’honneur d’avoir été, de 1820 a 1831, les média-
teurs les plus intelligents entre I’Allemagne et la France. Ils étaient,
d’ailleurs, bien secondés, par des professeurs de la Faculté de théologie
de Strasbourg, qui leur signalaient les ouvrages récemment publiés,
et leur faisaient envoyer le Catalogue semestriel de la librairie de Leipzig.
S. Vincent fonda les « Mélanges de religion, morale et critique Sacrée »
(1820-25), qui fut repris en 1829-31 sous le titre de « Religion et Christi-
anisme ». On y trouve des analyses des principaux livres de théologie
de I’époque, la « Geschichte der theologischen Wissenschaft (Gottingen,
1811), de Stdudlin; le Manuel de la dogmatique, de Bretschneider
(1814-1818); l’introduction a I’Ancien Testament, d’Eichorn (1821);
la Théologische N. Z., de Schleiermacher; des notices nécrologiques
sur Blessig, Jean Tzschirner. Stimulés par ces articles, quelques-uns
de nos pasteurs entreprenaient la traduction d’ouvrages allemands:
Alphonse Diacon (de Geneve) traduisit I’ « Histoire du Christianisme
et de la Vie chrétienne », de Neander (Paris et Genéve 1829), Théophile
Bost traduisit 1a « Sainteté parfaite de Jésus», par Ulmann, et Ami Bost,
I’ « Histoire générale du Christianisme », de Blumhard. Le « Semeur »,
journal bi-hebdomadaire, qui paraissait a Paris (depuis 1831 a 36), publia
aussi quelques extraits d’ouvrages allemands; par exemple de la vie de
Luther, de Lavater, de Herschell, mais il avait un caractere surtout
apologétique et Vinet, son principal rédacteur, avait alors les yeux
tournés vers I’Angleterre plutdt que vers I’Allemagne.

* Notice sur la vie de Ph.-Alb. Stapfer, en téte de ses Mélanges, Paris, 1844.
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Cependant, les Mélanges de Vincent de Fontanes avaient attiré
sur la théologie allemande I’attention de nos savants. Méme en dehors
du clergé protestant; ils avaient été une révélation pour beaucoup d’entre
eux qui, & ne juger que d’aprés la théologie catholique, se figuraient
que la théologie était immuable et incompatible avec le progrés scienti-
fique. En conséquence, on assista alors a un spectacle nouveau, inouf
en France: des laiques s’occupant de questions religieuses.

Le premier de ces théologiens laiques fut Edgar Quinet (1803). Il avait
lu, a la bibliothéque nationale de Paris, les écrits de Herder dont ’esprit
exerca sur lui une influence décisive: « Jamais, a-t-il assuré, il ne m’est
arrivé de le quitter, sans avoir une idée plus élevée de la mission de
Phomme, sans croire plus profondément au régne de la justice et de
la raison ». Ce fut par lui, qu’il comprit le génie germanique, et se sentit
attiré en Allemagne ot il demeura de 1826 a 1837. Il y noua des relations
avec Creutzer, I’auteur de la Symbolique; traduisit en francais les « Ideen
zur Philosophie der Menschheit », et publia son « Essai sur Herder » (1827),
ces publications eurent en France des échos sympathiques et déciderent
quelques écrivains a fonder une Nouvelle Revue germanique (Paris et
Strasbourg, 1829-36). Cette revue, tout en ayant un caractére classique,
rendit compte de plusieurs ouvrages théologiques, tel que I’Allgemeine
Religions-Lehre, de Schreiber; les Lettres sur 1a Religien et la Politique,
de Tzschirner (Leipzig et Strasbourg, 1838), et les Beitréige zur Geschichte
der Reformation, de A. Jung (Strasbourg, 1840).

Cette publication ayant cessé en 1836, fut reprise vingt-deux ans .
aprés par deux Alsaciens: Aug. Nefftzer* et Ch. Dolfuss (1858). Le
premier se chargea du bulletin théologique et signala entr’autre le
« Bibelwerk », de Bunsen, et les travaux de Liicke sur la littérature
apocalyptique. Ernest Renan, de son coté, y faisait le tableau des études
philologiques et orientales en Allemagne. Michel Nicolas (de Montauban),
y résumait les travaux de la critique biblique en Allemagne.

Cet intérét pour les choses religieuses protestantes gagnait méme
des milieux, qui s’étaient montrés jusque 1a hostiles au Protestantisme,
les Saint-Simoniens. Le P. Enfantin ravi de trouver dans Lessing un
argument en faveur de sa thése d’un Nouveau Christianisme, et de la
nécessité du progres des religions, fit traduire et publier « PEducation
du genre humain» de cet illustre précurseur du Protestantisme libéral
(1832).

D’autre part, Edgar Quinet, dans la Revue des deux Mondes (1838),
et Littré, le philologue et publiciste médical, signalaient au public francais,

* C'est le méme qui fonda, en 1860, & Paris, le journal «Le Témps», qui se plagait
bientét au ler rang de la presse indépendante et libérale et a pour rédacteurs, Aug. Saba-
tier et E.-J. Roberty.
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a Vie de Jésus, par D.-F. Strauss; le second en donnait une version
francaise excellente et qui eut un grand retentissement (1839). Quelques
années aprés, Guignaut et Alfred Maury traduisaient la Symbolique,
de Creutzer, qui fut, chez nous le point de départ de la science des reli-
gions comparées (1847-51). Henri Martin, dans l'introduction a la tra-
lduction du «Gott in der Geschichte», de Bunsen et le soussigné dans
une thése de Strasbourg, intitulée, « Bunsen, un prophéte des temps
modernes » (1868), recommandaient I’ancien ambassadeur de Prusse
4 Rome et a Londres comme un théologien libéral et planant au-dessus
de l'esprit sectaire.

Enfin, Ernest Renan est le plus éminent de ces théologiens lai-
ques, qui durent beaucoup aux travaux de la science germanique, mais,
avant d’en venir a son ceuvre, qui est considérable, il nous faut exposer
les travaux de I’Ecole de Strasbourg et d’Edouard Reuss, auxquels
Renan est grandement redevable.

La Revue de Strasbourg (1850-70). — En effet, depuis le milieu du
X1Xe siecle, ce fut la « Revue de théologie et philosophie chrétienne » *
de Strasbourg, qui pratiqua avec le plus de talent cet échange d’idées
et de découvertes religieuses entre les deux pays. Ce réle de Strasbourg
n’était pas nouveau: dés l'aurore de la Réformation, c’est 1a que
Lambert d’Avignon traduisait les écrits de Luther, pour les répandre
en France, et que S. de Hohenlohe entretenait une correspondance
avec Marguerite de Navarre, un sujet de la réforme de I’église. C’est
1a, que Calvin, pendant son exil de Geneve, fut en relation intime avec
les réformateurs allemands de cette ville. A Bucer, il emprunta sa belle
confession des péchés et fit beaucoup d’emprunts a la liturgie allemande
de Strasbourg. En 1850, ce réle fut repris par deux jeunes théologiens,
Timothée Colani, fils d’un pasteur francais, originaire de I’Engadine,
et Eug. Scherer, exprofesseur de l1a Faculté libre de Genéve**. La Revue,
ayant pour objet, le libre développement de la pensée chrétienne, n’avait
d’autre lien entre ses rédacteurs que I’amour de la liberté et une foi
profonde au Christ et en la vérité. C’est cette foi qui stimulait leur zéle
dans les recherches et qui fit vivre la Revue pendant vingt années. Les
articles, tout en ayant un cachet original, s’efforcérent de traduire a
I'usage de notre public les résultats des travaux de la critique biblique
en Allemagne.

La cessation de la « Revue de Strasbourg» (1869) n’interrompit
pas le mouvement théologique, en France, qu’elle avait si énergique-

* En 1848, elle prit le nom de « Nouvelle Revue de théologie », et en 1863, celui
de « Revue de théologie ».

** |ls eurent pour collaborateurs principaux: E. Renan, Charles Secrétan, Colenso,
Michel Nicolas. Albert Réville,
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ment provoqué. La plupart de ses collaborateurs continuérent isolément
chacun dans sa spécialité, les critiques, dans I’exégese et la critique
biblique; les mystiques de leur c6té, s’efforcerent de développer la
psychologie religieuse.

Pour les critiques, Edouard Reuss (1804-1834), éléve de Silvestre
de Sacy et Gésenius, mérite une place a part parmi ces théologiens de
I’Ecole trangaise de Strasbourg. Ses livres sur |” « Histoire de la théologie
chrétienne au siécle apostolique » (1852), sur I’ « Histoire du Canon des
Santes Ecritures » (1862), et surtout son admirable Bibelwerk en francai
1879. 12 volumes in-80), non seulement ont vulgarisé dans notre clergé
protestant, les ¢éléments de la Critique sacrée; mais ont pénétré jusque
dans les séminaires catholiques et les milieux laiques, ot ils ont conquis
une légitime influence.

Sous cette vigoureuse impulsion venue, de Strasbourg, la Revue
des deux Mondes et d’autres périodiques ou éditeurs non protestants,
accueillirent souvent des articles sur des sujets de théologie allemande.
Ernest Renan, des 1855, y rendait compte des ouvrages d’Ewald, le
nouvel historien du peuple d’Israél. En 1863, il ouvrait la série de ses
volumes sur les Origines du christianisme, par cette Vie de Jésus, qui
n’eut pas moins de retentissement en France, que celle de Strauss n’en
avait eu dix-huit ans auparavant en Allemagne. Soit dans ses intro-
ductions a ces sept volumes, soit dans la préface a son Histoire du peuple
d’Israél (1886-94) qui fut son «chant de cygne», il reconnut tout ce
‘qu’il devait aux travaux des Baur, des Zeller, des Wegscheider, etc.

Dans la méme revue, Albert Réville faisait connaitre les études
de I’école de Tiibingen, sur les origines du Christianisme (1863), la version
du psautier juif par Ed. Reuss (1871) et les recherches de Roskoff, pro-
fesseur a Vienne, sur la légende du Diable (1870).

De son coté, Ernest Fontaneés, fils d’un des fondateurs des « Mé-
langes » de Nimes et I’éloquent prédicateur du protestantisme libéral,
publiait son « Christianisme moderne » (1867). Reprenant les indications
de Mme de Staél, il y étudiait Lessing, comme théologie, comme critique
et comme champion de la tolérance. Le comparant a Voltaire, son con-
temporain qu’il avait d’ailleurs connu; Fontanés avait montré qu’il
lui était supérieur, parce qu’il avait su dégager la pure idée chrétienne
des formules de l'orthodoxie et des subtilités du dogme*,

En 1854, Edmond de Pressensé, effrayé des conclusions radicales
d’Eug. Scherer dans la Revue de Strasbourg, s’était séparé de lui, pour
fonder la Revue chrétienne, qui subsiste encore.

* Comp. l'art. de Ch. Dolfuss sur G. Lessing, dans la Revue germanique de
janvier 1860.
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« La théologie, disait-il dans son programme, doit pousser a sonder
les choses divines. . . elle procéde de la vie chrétienne, I'amour ayant
le désir de toujours mieux connaitre son objet. Ce noble besoin n’est
pas seulement dans la téte, mais dans le cceur». Il groupait autour de
lui des écrivains de talent, Ch. Secretan, Lutteroth, Hollard, jean Monod,
Eug. Bersier. Ce groupe correspond a ce qu’on appelle en Allemagne
la Vermittelungs - Theologie. C’est un jeune professeur de Strasbourg,
Fritz Lichtenberger, qui rendit compte dans cette Revue des publi-
cations théologiques allemandes; plusieurs articles ont été reproduits
dans sa belle Histoire des idées religieuses en Allemagne, depuis le milieu
du XVl1lle siécle jusqu’a nos jours, Paris, 1873, 3 volumes in-8o.

C’est de ce milien que sortirent les deux hommes qui ont présidé
4 la fondation de I’Ecole de théologie protestante de Paris, F. Lichten-
berger et Aug. Sabatier. Hé¢ritiers des traditions de I’ancienne Ecole
frangaise de Strasbourg, ou ils avaient été professeurs, ils entreprirent,
avant tout, de faire l'inventaire des résultats acquis parles théologiens,
et le publiérent sous ce titre de Encyclopédie des Sciences religieuses
(1877-82, 13 volumes). Dans sa préface, Lichtenberger reconnaissait
tout ce qu’il avait emprunté & la Real-Encyclopidie fiir protestantische
Theologie und Kirche, de Herzog et il déclarait qu’il avait eu pour idéal:
«d’unir Pardeur du sentiment religieux a l'indépendance de la pensée,
soumise aux lois de la Science ». N’est-ce pas le méme idéal, que pour-
suivent les nobles initiateurs de ce Congrés de libre christianisme?

F. Lichtenberger fut le premier doyen de notre Faculté de théologie
protestante de Paris, fondée en 1877 par le ministre W. Waddington,
gendre de Lutteroth et qui a fait partie intégrante de I’Université de
Paris, jusqu’a la Séparation de I'Etat et des Eglises (1905). Le plus
bel hommage lui a été rendu par M. Lippmann, professeur a la Faculté
des Sciences, quand il a dit d’elle dans son Rapport au Conseil de I'Uni-
versité: « La Faculté de théologie protestante n’a jamais cessé de faire
le plus grand honneur & I'Université de Paris ».

J'ajouterai seulement qu’elle s’est acquis un titre special a 1’és-
time des penseurs religieux, par le fait qu'elle a toujours montré une
grande indépendance dogmatique.

Auguste Sabatier, qui fut notre second doyen et a jeté sur elle un
si vif éslat, par son talent d’enseignement, ses ouvrages et son Esquisse
sur la philesophie de la Religion, nous -a souvent assuré combien il
était redevable, pour le développement de ses principaux écrits, a
Schleiermacher, & Rothe et A Lipsius. Eugéne Ménégoz, sorti du camp
luthérien, se reconnait disciple de Thomasius, de Schiirer et de Holtzmann
et de Harnack. A eux deux, ils ont fondé cette Ecole symbolo-fidéiste,
qui sépare nettement la religion de la théologie, attribue le salut, non
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das a telle ou telle croyance dogmatique, mais & un sentiment d’union
intime en Dieu par J.-C. EdmondStapfer, le troisi¢me doyen, s’avouait aussi,
pour son livre sur la « Palestine au temps de J.-C. », grandement débiteur
de votre Schiirer. Enfin, Jean Réville, le digne continuateur des travaux
de son pere Albert, acclimatait en France les travaux de Gebhart et
Harnack sur les Péres apostoliques et sur les origines de I’épiscopat. Nos
hébraisants, qui sont MM. Ph. Berger, Lods, ont aussi beaucoup appris
des travaux de Welhausen.

En somme, on n’exagére pas en disant que la vie religieuse et la
science théologique das notre pays ont été stimulés et fécondés par I'in-
fluence de I’Allemagne. Dans le premier domaine, nous lui devons les
meilleurs éléments de notre chant d’église, en partie, le réveil de la piété
intime et mystique et, enfin, plusieurs ceuvres excellentes de la mission
intérieure et de P’assistance aux malades.

Mais, c’est surtout, la théologie et la philosophie frangaise qui ont
recu une puissante impulsion des penseurs germaniques, avant tout
de Herder, Kant et Schleiermacher; Baur, Rothe et Lipsius, pour ne
parler que des morts. Mais nos plus éminents théologiens, depuis Quinet
jusqu’a Sabatier, sont allés s’asseoir au pied de la chaire des professeurs
allemands; et tout en s’appropriant la moélle de leur pensée, ils 'ont
clarifiée et adaptée aux besoin: de I'esprit frangais, C’est sous leur in-
fluence, que nos théologiens, qui au commencement du siécle et méme
A I'époque (1835-81) du Réveil, professaient I'orthodoxie calviniste
ou luthérienne la plus surannée, se sont peu a peu affranchis de ces jougs
et ont conquis la glorieuse liberté de ’esprit. Par le fait méme, qu’ils
séparaient soigneusement la religion de la théologie, ils ont retrempé
la premitre a sa vraie source, I'esprit etle cceur de Jésus, et contribué
a un réveil de la piété intime et vivante.

On a souvent reproché a la théologie d’étre un artisan de haine
et de discorde, et il faut avouer que, dans le passé, elle n’a pas été exempte
de ce reproche; mais depuis un quart de siécle, animée d’un meilleur
esprit, I’esprit de liberté, elle a souvent rapproché les hommes par-dessus
les frontiéres de race et de nationalité. La célébration du jubilé, de Calvin,
P’an dernier, & Prague, & Gendve et 4 Paris a été une manifestation écla-
tante de ce sentiment de solidarité protestante. Et, aujourd’hui, la
présence d’un bon nombre de Frangais & Berlin, n’est-elle pas la preuve
que la théologie, cultivée dans un esprit libéral, peut servir de trait
d’union entre des hommes qui ne séparent pas I’amour de leur Patrie,
du progrés et de la paix de I'Humanité?




WHAT RELIGIOUS LIBERALS OF
AUSTRALASIA OWE TO GERMANY.

By Rev. W. TUDOR JONES, PH. D., oF LoNDON.

In February 1906 1 went to New Zealand as representative of the
British and Foreign Unitarian Association, to found a Unitarian Church
in Wellington and to preach and lecture in other important centres of
the Islands. 1 returned to England at the end of April 1910 after an
absence of four years. On my way home I visited the chief centres of
Australia — Sydney, Melbourne, and Adelaide — and delivered several
lectures in each of these cities.

In four years many opportunities presented themselves to me of
seeing what Religious Liberals in Australasia owe to Germany.

The influence of Germany has been felt: (a) through the Universities
and Theological Colleges, and (b) through the pulpit.

(a) There are four Universities in Australia: Sydney, Melbourne,
Adelaide and Perth. In connection with several of these, theological
Halls belonging to various denominations are affiliated.

In New Zealand there is one University made up of four University
Colleges at Auckland, Wellington, Christchurch and Dunedin. Theological
Halls are affiliated with several of these Colleges. The Theological
Halls prepare candidates for the ministry. These candidates generally
attend courses at the Universities and many of them graduate there.
The staffs of the University and of the theological Halls are quite
distinct. The theological teaching is in the hands of the Professors
at the Halls; the teaching in other subjects is in the hands of the
University Professors. Most of the candidates for the ministry attend
the courses in Philosophy at the University. The Professors are
largely drawn from Great Britain, and are men who have graduated
with high honours at one or other of the British Universities. This means,
that such men are well-equipped in their particular subjects. The Pro-
fessors of Philosophy are acquainted with the works of the great German
Philosophers of the past and the present. However narrow the training
of the young candidate at the Theological College may be, the influence
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of the philosophical teaching at the University is bound to exercise
a liberating influence on the student. Any young student who is taken
through honours courses in Kant and Hegel cannot of necessity be narrow
and dogmatic when he enters the pulpit. Several ministers in Australia
and New Zealand have been deeply influenced in this manner by the
philosophical teaching at the University, and have accordingly modified
very largely the theological conceptions of their boyhood and of their
church. Such men have become aware of a deeper meaning of religion
than is to be found in traditional theology or in a rigid adherence to the
letter of the Bible. They know that the human mind, through its own
activity, has something to say even in religion. Struggling with the
meaning of religion as given by such men as Kant, Hegel, Lotze, Eucken,
and others, the young student of theology realises that religion is far
larger and vaster than the theological Professors would make him believe.
Such a teaching at the Universities has modified already the harsher
tones of the preaching, and has brought a more philosophical note into
it; — a note which is none other then the conception of religion as a
metaphysic of the Present. I am looking forward with interest to great
work being done by philosophers of the type of Professor William Mitchell
of the University of Adelaide.

(2) Important changes have taken place within the last few years
in several of the Theological Colleges, and more changes still will be
visible in the near future. In the Presbyterian Theological College at
Dunedin, N.Z., several years ago, Dr. Salmon was transferred from the
Theological Hall to the University on account of his advanced views
on Evolution. Dr. Salmon has trained several able students from the
University of Otago, Dunedin, and these are to-day occupying pulpits
in various parts of Australia and New Zealand. The Professor is now
in his 80th year, but teaches still. He has been all his life-time a faithful
student of German Theology and Philosophy. His knowledge of German
religious and philosophical literature is very extensive, probably more
so than that of anyone else Seuth of the Equator.

But on the whole the newer aspects of Theology and Religion are
only just beginning to be in evidence at the Theological Halls. Several
- of the professors are now advanced in age, and visit the Old World but
seldom. And yet they are forced to move. They proclaim themselves
to be acquainted with the newest and most important theological lite-
rature of Germany. But I am under the impression that a newer type
of men is necessary. And this is what is being done: When an old Pro-
fessor dies or retires a young minister from Great Britain is generally
appointed. Such a man receives the appointment on the recommen-
dation of some eminent theologians in Great Britain. The appointment
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of the Rev. John Dickie, B.A. to the chair of Theology at Dunedin,
N. Z. is a proof of my statement. Mr. Dickie is a brilliant young scholar
of the New Testament. He has studied under Professor Jiilicher at
Marburg, and is thouroughly acquainted with all the best work that
is issued in Germany to-day. Besides this he has written several articles
in Professor Allan Menzies's Journal ‘“The Review of Philosophy and
Theology’’. These articles show that Mr. Dickie is a man who knows
the present-day problems of Theology and who sees the necessity
of theological reconstruction. Doubtless the students for the ministry
in New Zealand will receive during the next few years a training of immense
value under Mr. Dickie, and they will be made acquainted with the
writings of the great liberal religious leaders of Germany.

(3) The history of the theological and religious literature of Germany
in Australasia is a subject of great interest, but time forbids more than
a few words in connection with it.

The remarkable translations of German theological works issued
during the past twenty-five years have exercised an immense influence.
The books are to be found in the public libraries, the University libraries,
the libraries of the Theological Halls, and ministers’ libraries. This
fact is probably more prevalent than in Great Britain.

A large number of German works on Theology and Religion trans-
lated into English have been issued by Messrs. T. & T. Clark of Edin-
burgh. It is true that the position occupied by most of the authors
of these books is conservative, for it has often been the habit with some
orthodox publishers in Great Britain that when a theological work is
on the point of dying in Germany it is time to translate it into English.
The book is then old enough to be safe.

But this is not true of all the books. Notable exceptions published
by the above-named firm are some of the writings of Professor
H. H. Wendt of Jena. Professor Wendt is probably the most widely-
read German author in Australasia. It is impossible to over-estimate
the influence of his “Lehre Jesu’’ on the ministers of Australia and New
Zealand. I have come across the book in the most out-of-the-way
districts in New Zealand. It has been and is to-day a great factor in
the theological reconstruction which is going on in Australasia. Mention
must also be made of the great influence of the late Professor Beyschlag’s
“Introduction to the theology of the New Testament”. Lotze’s
“‘Mikrokosmos” is known to a large number of ministers, and many
a minister has struggled with its difficult meaning in those far-away
Islands of the Pacific Ocean.

At a later period came the translations of the well known firm of
Messrs. Williams and Norgate and of the British and Foreign Uni-
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tarian Association. The writings of Wendt had prepared the way for
the writings of Harnack. Harnack’s ‘“Das Wesen des Christentums”
is known everywhere. Although probably as yet the majority of the
ministers of the various denominations have not accepted its point of
view, yet, 1 believe, they are on the way to it, and are intensely
interested in it. Besides Professor Harnack, Professors Hermann,
Jiilicher, von Soden, Delitzsch, Bousset, Weinel, Wernle, von Dob-
schiitz, Otto, Kriiger and other German theological writers are well
known. These writings are to be found in the large booksellers’ shops
in the chief towns and their contents are read with avidity. The German
writers in ‘“‘Hastings Dictionary of the Bible” and in the “Encyclopaedia
Biblica” are also known.

All these writings are to-day exercising a profound influence on
the theology of ministers and laymen in Australasia.. The majority
of young ministers are acquainted with the results of the criticism of
the Old Testament. These results they have adopted. But they have
not as yet faced New Testament problems with the same eagerness and
courage. But a beginning is witnessed in this latter direction, and we
may safely predict fundamental changes in the view of young ministers
during the next ten years. Germany will have helped much more than
England to bring this change about.

When we turn to the Philosophy of Religion I find that the writings
of the great German Philosophers are well known. Probably the best-
known writers are Hegel, Lotze, Paulsen, Wundt, Eucken and Miinster-
berg.

Hegel has been carried to the Islands of the Southern Seas by the
Scottish Presbyterian ministers who emigrated there. Many of these
ministers were educated at the University of Glasgow under the brothers
Caird — the two great exponents of Hegelianism in Great Britain. The
writings of Hegel have affected their thought and preaching in rendering
them more metaphysical. For it is certainly true that although many of
these Presbyterian ministers still hold to the miraculous and mythical
in Christianity, this takes a secondary place to the conception of
the Christian Religion as being largely a religious metaphysic. The
secondary element in Christianity will through the growth of a Christian
Metaphysic of the Present fall away as a withered leaf has to make
room for the coming bud.

A great deal of work has been accomplished in Great Britain in
connection with the writings of Lotze. This work has been carried South,
and has helped to give a more scientific tone to Theology than was pos-
sible through the writings of Hegel.
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The writings of Professor Wundt are coming prominently forward
through the excellent American translations which have appeared during
the past few years. The same is true of the writings of the good and
lamented Paulsen. The writings of Professor Hugo Miinsterberg (of
Harvard) are read by many ministers and appreciated as yet probably
only by a few. That there is a great future for his “Philosophie der
Werte” 1 feel confident. Mention should be made of the large sale of
the English editions of Nietzsche. These seem to appeal very strongly
to many readers in a young country like New Zealand.

But the most widely read German teacher of Religion at the present
time is Professor Rudolf Eucken of Jena. The value of Eucken’s wri-
tings was recognised about twelve years ago in New Zealand by a young
schoolmaster of the name of Dr. John Smyth, who is at present one
of the Directors of Education in Australia. Dr. Smyth published a book
entitled ”Truth and Reality* which was based very largely on Eucken’s
,Kampf um einen geistigen Lebensinhalt“; I found in New Zealand
and Australia the greatest interest shown in Eucken’s works. I lectured for
nine months on his Philosophy of Religion in Wellington, the Capital
of New Zealand, to 150 men and women. Many of these walked miles
to the lectures, often through torrents of rain. In Australia 1 found the
same ready response. My lectures on Eucken’s Philosophy were attended
in the chief cities of Australia by very large audiences of the most pro-
minent citizens belonging to various denominations and to no deno-
mination. In some cases a charge was made for admission, and yet
large audiences assembled everywhere.

Dr. Charles Strong of the Australian Church, Melbourne, through
the pulpit and his journal ‘“The Commonweal”’, has done much to make
known the writings of the great German scholars of the present. Dr.
Strong was an eminent Presbyterian minister, but was expelled from
his church on account of his supposed heretical views. He started a
church of his own in the city of Melbourne. It has had a great liberating
influence on Australian thought. Dr. Strong clings bravely to his post
in the midst of great difficulties. He preaches from Sunday to Sunday
a Christianity free from creed, dogma, or miracle, and deals with the
spiritual meaning of the gospel of Jesus. This is not done to any large
extent by any other church in Australia or New Zealand, with the ex-
ception of the Unitarian Church.

The ministers of the Unitarian churches in Australia and New
Zealand have been taught the necessity of freedom in theology. This
they have learned in the Unitarian Colleges in England. They value
this freedom, and have suffered much for it, and their days of iso-
lation are not yet over. These Unitarian Churches are centres of in-
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tellectual and moral activity. They are composed mainly of men and
women who have failed to find religion in the traditional theology of
the churches. The ministers are well-equipped; they can read German;
some of them have studied at German Universities, and probably know
more about modern German theology and philosophy than not a few
ministers in Germany itself. These men are doinga great work for
freedom of thought in those far-off Islands. They, together with all
men and women who care for the things of the spirit, can never feel
too grateful for the impetus they have received and do receive from
the great religious teachers of your Fatherland.










THE DOUBLE GOSPEL IN THE NEW
TESTAMENT.

By PROFESSOR ADOLF HARNACK, BERLIN.

Perhaps there is no other word amongst the great central conceptions
of Christianity which has gone through so manifold and rich a history
in Christendom as the word “Gospel” (Evangel, Evangelical). This
history, already begun in apostolic ages, has not even to-day reached
its end, for the word Gospel (Evangel, Evangelical) is ever being laid
claim to in new senses. Some of these have only the geographical or
limited meaning of a state church. Therefore I am by no means sure
that all the meanings in which the word is to-day used in the different
churches are known to me. If we look at German Christendom we see
that the Protestants call themselves Evangelical in contradistinction
to the Roman Catholics, and that by the word ‘““Gospel” they understand
first and foremost the message of the free grace of God in Christ in contra-
distinction to the Law, as well as the hierarchy and the priesthood.
We, however, see also that amongst them small circles, desirous of uniting
their members more closely, and feeling a lack of real earnestness in the
great Churches, claim for themselves the term Evangelical in quite a
special sense, perhaps under the title of ‘“Evangelical Community’ or
something similar. We further recognize that the words ‘“Evangelical”
and ‘“Protestant” produce a certain amount of friction, as the more
liberal Evangelicals prefer to call themselves ‘“‘Protestants”, the Conser-
vative Protestants preferring to be known as ‘“Evangelicals”’. We notice
also that the term “Evangelical” is used in such a manner as to indicate
that one is neither strictly Lutheran nor strictly a Calvinist, but adheres
to the great and fundamental ideas of the Reformation.

But in addition to this it must not be forgotten that in German
Protestantism the ‘“Gospel” means Jesus’ preaching of the Kingdom of God.

Just at this point a contradiction arises in the common use of the
term, for whilst on the one hand the definition of “Gospel” in the sense
of the message of the free grace of God in Christ is so conceived that the
teaching of Jesus Christ, theé Son of God, alone is the Gospel, in
other quarters the Gospel is looked upon as the Gospel of Jesus in contra-
distinction to this apostolic announcement. The same word is used both

7‘
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for the teachings of St. Paul, and for the message of Jesus in sharp contrast
to the Pauline teachings. In the latter sense the thought of the King-
dom of God as the specific content of the Gospel is urged, or also the Ser-
mon on the Mount, the Beatitudes, or simply the ‘“ethics” of Jesus.
With this one approaches the Roman Catholic way of speaking, which,
especially since the time of St. Francis — the matter and the term are
however much more ancient — designates certain sayings of Jesus
‘“Evangelical Counsels” (consilia evangelica) and attempts in its rules
for the monks the reproduction of the highest commands of Jesus for
the attainment of Christian perfection. According to this in certain com-
mands of the Sermon on the Mount and in Matt. 10. the culmination
of the Gospel is to be sought, and “Evangelical” in its fullest sense (ad-
sertor evangelii) is he only who literally fulfils these commands, and
at the same time withdraws himself from the life of the world. With
this is connected the thought of wholly following in the steps of, and
imitating the apostles, but above all Christ Himself (imitatio Christi),
and the Gospel appears as the direction to order one’s life as far as possible
according to the pattern of the humble life and bitter sufferings of Jesus.
Something of this has been transmitted to Protestant Christians also
by means of devotional literature; the Evangelical Communities espe-
cially, to whom we have already alluded, have been more or less strongly
influenced by this conception ever since the 17th century.

At this point then (les extrémes se touchent) Liberal Protestantism
comes into touch with Pietism, in so far as they both, even if in very
different ways, look on the Gospel as a rule for the direction of life.

So extraordinarily manifold, then, and in some instances contra-
dictory, are the current meanings attached to the words “Gospel” and
“Evangelical” in a single ecclesiastical domain. In face of this it is
doubly important to go back to the oldest times and to determine
definitely what the word Gospel means in the New Testament.

Have the many different meanings, which the word receives today,
their roots already in the New Testament? As a matter of fact it is
so. No one can deny that already there the word Gospel is used in very
different senses. [ will here go into no learned investigation, especially
as I have already proved the facts of the case as regards the New Testament
in another place.

This much however is certain, that one must speak of a Two-fold
Gospel in the New Testament. There *’Gospel* is a message of joy prea-
ched to the poor, the meek, the peacemakers, and them that have a
clean heart: it is a message that the Kingdom of God is nigh, and that
this Kingdom will take away the sorrows of the poor in spirit, will fill
them with righteousness, and will bring them all the blessings which
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attend the accepted children of God. And there is also in the New Testa-
ment the teaching that the Son of God came down from Heaven, was
made man, and through His death and resurrection, has redeemed be-
lievers from their sins, from death and Satan, and so has made real
the everlasting salvation of God. Here also the Gospel is the message
of the Kingdom of God, but it appears fully accomplished in the preaching
of Jesus Christ, since it is only through belief in Him as the Crucified
and Risen Saviour that man can win the Kingdom of Heaven. The
question as to how the second Gospel arose, and how it is related to the
first is well known to be one of the most disputed problems of church-
historical investigation. It has constantly been maintained — and
lately with especial vigour by the commentator Wrede — so early taken
from us — that the second Gospel in contradistinction to the first is
something quite new, that so far as it contains what we call historical
Christianity, it depicts a new religion in which Jesus Christ Himself
has very little or no part, and that the Apostle Paul was the author
of this religion. Some, and indeed the majority, of those who hold this
opinion, hold this second Gospel to be new only as distinct from the
first, but in itself to be much the older.

Their opinion is that it existed already before the time of Christ,
and that it had already perhaps existed in and with the, at that time,
current dogma of the Jewish Messiah — it may be in some syncretistic
Jewish Group — or it may go back to the widely spread heathen represen-
tation of a God dying and rising again.

In order to find out which of these fundamental suppositions is the
right one it must first be clearly laid down that the idea of the importance
of the Apostle Paul in laying the foundation of the “Second” Gospel
must be much, or I would rather say, very considerably modified.

The declaration that “Christ died for our sins, according to the
Scriptures”, St. Paul indicates to be a traditional, therefore a generally
accepted article of faith of the first rank; and he says the same con-
cerning the Resurrection of Christ.

According to this it is certain that the first apostles also, as well
as the congregation at Jerusalem, shared this conviction and doctrine.
This is also proved by the first chapter of the Acts of the Apostles —
the credibility of which is indisputable in this respect.

Therefore the problem must be moved chronologically from St. Paul
to the period of the first disciples of Christ, who had already preached
the dying of Christ for sin and His Resurrection. If they preached it,
however, they recognized it at once as the main factor, therefore as the
Gospel within the Gospel, and this, indeed, is clearly shown in the oldest
written Gospel that we have, namely in that according to St. Mark.
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The whole work of St. Mark is so disposed and composed that Death
and Resurrection appear to be the aims of the whole presentation.

Even if St. Mark was admittedly influenced by the preaching of
Paul, yet the Gospel specially written for the Jews — that according
to St. Matthew — had the same form. It could not then have been new
to the Christians of Palestine.

If, therefore, the earliest conception of the Gospel stands nearer
to that of St. Paul than many critics admit, St. Paul, on the other hand,
stands also nearer to this conception than many of his judges imagine.
The Gospel of Christ is with St. Paul not the Gospel concerning Christ
but the Gospel which Christ preached.

St. Paul has indeed expressed himself in some places in his Epistles,
that Christ is the content of the Gospel; full of meaning and important
however as this is, it is nevertheless to be regarded as an abridged mode
of speaking.

The Gospel according to St. Paul is the announcement, predicted
by the prophets, of the salvation of God brought about by the death
and resurrection of Christ. :

In addition to this one must further notice, what an important
part the idea the ““Kingdom of God” also plays with him in order not to
become a more rigorous Paulite in the representation of the theology
of St. Paul, than the Apostle was himself. The idea of the founding
of the Kingdom and its fulfilment through the Son is for St. Paul also
the first and most comprehensive one.

If therefore the most ancient teaching of the Kingdom of Heaven,
and St. Paul’s preaching of the Crucified and Risen Saviour —i. e.
the “first” and the “second” Gospel — draw historically nearer together
than would at first sight appear, still the question arises as to where
the sources of the “Second Gospel” are to be sought.

One may at once premise, that however one may seek the answer
to this question, the task will be no light one. A belief that has pene-
trated so quickly and so victoriously, and has taken the place of the
teaching of Jesus Himself, must possess many and strong roots; it must
in fact have proceeded from interlacing roots of especial strength.

If my standpoint be correct there are four conceptions which have
worked together here. They lie (I) in the teaching of Christ Himself,
(2) in the messianic views of the then existing Judaism, (3) in the theology
of St. Paul, and (4) in certain religious conceptions regarding widely
circulated myths of the heathenworld. All these could not but co-operate,
and have co-operated in producing the Church’s belief in redemption
as connected with the person of Jesus Christ, and causing it to appear
as the groundwork of Christian teaching.
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I. The message of Jesus comes into consideration here, in as much
as He preached not only the necessity and the reality of the remission
of sins, but also undoubtedly associated His Person and work with it.
He not only claimed the power to forgive sins, but at the celebration
of the Last Supper He also associated His death with the setting free
of souls.

But even if one were to deny this, this much is at any rate certain,
that the attachment to His Person, i. e. the body of disciples, was willed
by Him.

He, however, who followed Him, could not but discover and know
Him to be in some sense ‘“‘the way” to the Father, and to all the blessings
of Heaven. (‘“Come unto me.”)

II. That the Messiah would suffer and die was certainly not the
general expectation of Judaism in the time of Christ. This expectation,
however, was not entirely lacking, for after John the Baptist had been
beheaded, many in spite of this held him to be the Messiah, and believed
that he had risen from the dead. His death, therefore, had no validity
against his Messiahship. One sees from this that in the case referred
to the question of a suffering Messiah occupied their minds, and was
not disposed of by a simple negative.

But the Old Testament prophecies also must have prepared the
way for a suffering Messiah, especially Isaiah 53. If its acceptation
was striven against in wide circles, an evasion of it, because of the ruling
Exegesis, was not easily possible.

As soon as the personal Messiah was brought into the foreground —
and just at the time of Christ the Messianic expectations seemed to have
grown stronger — it could not be otherwise than that at least indi-
vidual teachers would see themselves forced to the acceptation that
in passages like Is. 53 the discourse is of the Messiah.

If, however, the personal Messiah was referred to in Is. 53, then
not only were His suffering and death to be expected, but also the
meaning of salvation through His death appeared to be taught in plain
words.

I1. The reasoning of St. Paul was throughout antithetical, and
his spirit never rested till he had led everything up to great and moving
contrasts and brought it to a paradoxical form. If he had on the one
hand learnt from the Old Testament: ‘“Cursed be he that hangs on
the Cross”, and on the other had gained the belief that ‘‘Christ died
for us sinners according to the Scriptures”, then the bald ‘“according
to the Scriptures” could not suffice him; much more was it necessary
to clearly show the ‘“‘wherefore”’ of this. It must be proved that Jesus,
through the very fact that he was accursed, had brought salvation to man.

\
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This could, however, only be'proved when the Death on the Cross
appeared as the most necessary, and therefore the main factor of the
life of Christ.

It was the most necessary factor, because nothing is more necessary
than to satisfy the justice of God and His holy laws, which demand
the death of the sinner. This satisfaction was consummated in the obe-
dient death of Christ, and the demands of the law are now satisfied;
they have moreover also become void, because Christ suffered death
not as an individual man, but as the Second Adam and Son of God.
But this logical and juridical consideration of the matter was not suffi-
cient for the Apostle, since the other great event, the Resurrection,
did not get its just recognition, nor did it suffice for his reasoning when
directed towards the actual condition of man. Man is, as experience
shows, ruled by the lusts of the flesh, which.lead to death. He can then
only be helped, when this sinful desire has been taken away, and the
Spirit of God, the Spirit of Life, has been instilled in him in its stead.

Christ through His death has overcome and put an end to the sins
of the flesh, and as He manifested Himself through His Resurrection
as Spirit, he now begins an inworking upon man which overcomes the
carnal flesh and sets in its place the Holy Spirit as its guiding principle.
Thus the heavenly Christ, who died and rose again, is not only the great
exemplar of the overcoming of the flesh by the Spirit, but also the
moving power in the new creation of mankind, which, through Him,
becomes ‘‘a new creature’’.

IV. It is utterly improbable that St. Paul arrived at the central
conception of.a Son of God, who died and rose again, through the myths
of Western Asia; the premises of his reasoning and the historical premises
which lay in the Death on the Cross and the belief in the Resurrection
of Jesus must of themselves have led him up to it. But it is quite possible
that the idea underlying those myths had won some influence over him,
without his being aware of it, not only upon the cosmological develop-
ment of the idea, but also upon the determination and power with which
the Apostle advanced it. Wherever St. Paul came, from Syria to Corinth,
the myth of a God dying and rising from the dead must have confronted
him in various forms.

This myth, which originally was symbolical of the most general
and most important natural occurrences, had had a history extending
over a long period, in which it had become the expression of hopes of
immortality and moral purification without losing completely its
original meaning.

But however this may be, and whether the Apostle Paul was at all —
and if so how much — indebted to this myth, of one thing at any rate there
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can be no doubt, and that is that the preaching of a Crucified and Risen
God must have touched in a wonderful and liberating manner the hearts
of thousands, who had hitherto received this belief from uncertain and
obscure sources, and who now obtained it from a history, which had
as it were, taken place only yesterday, and the wntnesses of which they
now saw before them.

The message of the Death and Resurrection of the God Jesus Christ,
who had become man, became the Gospel of the Church at large, and
has taken its place side by side with Christ’s teaching of the Kingdom
of Heaven, its benefits and its ethical demands.

Apparently — and especially so when one takes the doctrine of
the Churches into consideration — the “second Gospel” almost sup-
planted the “first”’. But this is not even true as regards doctrine. Not
only does the “first Gospel” live in the hearts of those who take the
Christian Religion in earnest, but it is also not lacking in the dogmas
of the churches; it is, indeed, a decisive point of departure among them.

The currents of both Gospels flow through the whole of Church
history and doctrinal development; one may distinguish the one from
the other, though they are not separated, and the strength of the life
of Christendom seems to depend on the fact that neither one of these
two currents is victorious over the other, and that they indeed have
one source.

How then does the present age stand with regard to both these§
Gospels? A superficial review would incline one to the conclusion that
it goes forth to welcome the one, that is free from miracles and mytho-
logies, but refuses to accept the other all the more decisively because
it contains the representation of a God become man, and His death
and resurrection. But this conclusion is not the final one. The para-
mount issue today is not the miraculous or non-miraculous, but the
question whether the soul of man has an eternal value which distinguishes
it from all else; whether moral goodness is a conventional product, or
a life-principle of the spirit; and whether there be a living and saving l
God or not.

He who denies these questions — and they are denied in large circles
at the present time, practically as well as in the name of Science — must
reject Jesus’ Gospel of the Kingdom of Heaven, and all the ideas, thoughts
and prescriptions of the Sermon on the Mount. He must put in their
place an entirely new ethic — if indeed an ethic can be spoken of at all.

That is what is actually taking place, and so the First “Gospel”,
the Gospel of Jesus, is to-day engaged in a bitter struggle for its ulti-
mate premises, and with them everything else is attacked. On the
other hand one can say that the times are to-day more favorable to the
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“‘second Gospel” than they were in some former periods. Not only does
“modern positive’’ theology defend it in its transmitted form, but also
the latest phase in the development of philosophy meets it half way.
Philosophers of the School of Hegel and Hartmann assure us that the
profoundest philosophical and religious knowledge is contained in the
“Second Gospel”. But here in truth comes in the saying: “Timeo
Danaos et dona ferentes”. The agreement of these philosophers with
Christian theology can matter little or nothing to the latter if they thereby
eliminate the personality of Christ, and frame an ideal poem out of
His appearance, His suffering and death. © The support, which they
offer to Christian belief, is therefore of slight value.

The “Second Gospel’” is untenable in the form of a ‘“Twofold-
Nature” Doctrine since it is contrary to historical, and in fact every
possible form of knowledge.

Every assertion about Jesus Christ which has not as its framework
that he was man, is not to be accepted, since it is at variance with the
historical portraiture of the life of Christ. But the ’Second Gospel*
is in no way refuted through this admission. Even if it is certain that

» no God appeared, and that no God died and rose again, it is equally
/ certain that we know absolutely nothing of God through our senses
and knowledge of Nature, and that therefore the personal higher life *
and ethics are the only realm in which we can come into touch with God.
fﬁ God is Holiness and God is -Love. If this be so, God is then only
manifest in the personal life, that is, in men. He works by means of
men, saves through men, and completes His work through men. And ||
for men in this sense there is no conception of a species since they here ||
come only into consideration as individuals and separately. To what
' degree however God has endowed the individual and made him His
instrument for others we can learn solely from the facts themselves,
i. e., from history; no philosophy is able to enlighten us or determine
hard and fast lines here.

The ‘““Second Gospel” teaches that God has made Jesus of Na-
zareth Lord and Christ for mankind, that his work was God’s work,
and history has set its seal upon it. This seal is not the seal of the
Church — for the great spread and dominion of Christianity can of
itself prove nothing — but it consists in the fact that for almost 1900
years, and to the present day, faith in Jesus Christ has produced chiidren
of God who know that they are redeemed; who lift themselves above
the world without despising it, who are filled with burning love and
energy towards their brethren, and who joyfully go their way because
they have found God, and hence even in the midst of time live for
eternity.
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This ”Double Gospel”, as it is set forth in the New Testament,
is just as necessary at the present day, as it has been necessary in all
periods of the past.

The “First Gospel” contains the Truth, the “Second” contains
the Way, and both together bring Life.

It is by no means necessary that every one be fully conscious that
Jesus Christ is the way by which he has come to the Truth. Christ
is thereby also Christ that one brother becomes a Christ to another.

It is always personal life in God, which communicates itself to
others, and whereby alone new Life can be produced, for not only in
the case of the prophets does it hold good that one must anoint the
other. ™~ ;

Behind them all stands Jesus Christ. To him belongs whoever
has found God, and whoever has found Him, the more he advances | |
the more will he go forward in the certainty that Jesus is the Christ.




DOES THE NEW TESTAMENT GAIN OR LOSE
IN SIGNIFICANCE FOR RELIGIOUS LIFE BY
HISTORICAL CRITICISM?

By PRrROFEssoR VON SODEN, BERLIN.

The expression historical criticism is, as we know, applied to the
method which does not unconditionally accept tradition as fact, but
examines as to whether the tradition tallies with facts handed down
to us and confirmed by history. This inquiry is not only concerned with
the contents, the authenticity of the incidents reported; the form into
which they are put, the circumstances under which they were written,
the views of the writer, and the period when he wrote are all inquired
into — in short, the reliability of the documents is subjected to searching
investigation.

This method has long been recognised in the whole scientific world
as the only possible scientific mode of procedure. For some generations,
at first with less and then with greater confidence, historical criticism
has been brought to bear upon the documents we find in our New Testa-
ment relating to the rise of Christianity, although the Church has not
ceased to declare — since she began to collect them — that they contain
absolute truth and are of Divine origin. Therefore those who hold this
belief look upon the application of the historical method to Holy
Scripture as idle curiosity and sacrilege, while those who conduct the
inquiry are conscious of following the dictates of duty and of their own
conscience.

Men of science no longer dispute as to the right, we may say as to
the duty, of applying this much-contested method to the New Testament.
The results obtained were so many and various as to prove it indispensable.
Theological schools of the present day are only distinguished from one
another by the results obtained, and not by their historical methods.
These results are extremely diverse and that they are so does not lie
alone in the difficulty of judging documents correctly. Personal bias
will always play its part in valuing psychological and historical possi-
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bilities. The investigator is just as strongly influenced by his frame
of mind with regard to tradition. One will examine tradition with his
soul void of feeling towards it; the other, clinging to tradition with every
fibre of his heart, will strive to avoid the necessity of its abandonment.
It is principally this attitude of mind which causes the diversity.

Outside clerical Trades-unionism the historical treatment of the
Bible is considered today the characteristic of so-called Liberal theology.
Amongst the laity we find two lines of thought which diverge primarily
and sharply at this point: belief in the letter of the Word — criticism
of the Word. The former, and indeed many who would permit criticism,
are convinced that Christianity stands and falls with the infallibility
of the Scriptures.

In the short time permitted me I cannot follow up this question
in detail. Firstly, I must restrict my remarks to the New Testament,
which is of infinitely greater significance for us than is the Old Testament,
owing to its genesis, and the nature of its contents. Secondly, I wish
to emphasise the question as to whether historical criticism of the New
Testament is calculated to diminish the significance of the New Testament
for religious life — which many fear and others bring about — or if it
will increase its significance when we have accustomed ourselves to and
acknowledge the right of such criticism.

1 begin with a successful result, lying before us. Historical criticism
has helped to make the historical picture of the beginning of Christianity
much clearer, more lively, and therefore more attractive. In rejecting
as false what tradition has wrongly reported of the leading men of the
time, they stand out once more as clearly defined individuals; we under-
stand them, they impress us. The veil of legend is lifted from the events;
we_view them in thejr simplicity and elementary greatness. To mention |
only one example: the death of Jesus loses nothing in majesty, nay,
rather, it gains in solitary grandeur, when unaccompanied by earthquake
or eclipse, or by the dead rising from their graves. The picturesque
language impresses us more deeply and powerfully when we recognise
that it speaks in symbols of the spiritual effect of that death. Has there
ever been a generation to whom Jesus and Paul were so living and reat
as they are to ours? — we can only except the generation that knew
them. To whom have they spoken more distinctly and in their very
own language than to us? And besides these great and conspicuous
names what a clear picture do we get of all the others, how attractive
is their personalityl The three writers of the Synoptic Gospels, the
first, the teacher of the Churches; the second, the devout narrator;
the third, who was primarily interested in the bearing of Jesus towards
the different classes of men. Beside them — and now no longer hidden
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behind Paul and obscuring his personality — is the preacher from the
Alexandrian Schools, to whom we owe the Epistle to the Hebrews.
Then, again, the simple, fervent shepherd of souls, who wrote the First
Epistle General of Peter, and who is no longer confused with the powerful
figure of Peter himself. Last of all, the pensive, mystic, and yet practical
John, and, in contradistinction to him, the writer of the Book of Reve-
lation who, passionate and excitable as he was, could still strike the
deepest notes.

This method also gives the New Testament world its place in the
course of historical events of the time, judges it together with them,
and shows its connection with the rest of the world. We are enabled
to understand, even to become familiarised with the undeniable pecu-
liarity of the New Testament which, otherwise, so easily surprises us.
What is antique in it only increases its charm. It seems natural for it
to speak the language of past times, to express views and ideas of a
past world. It becomes more human, and thus touches the reader more
nearly, the gulf of centuries is bridged over, we are no longer offended
by much that was conditioned by the times and to which we cannot
adapt ourselves to-day.

And when we see these writings and those who composed them,
as well as those of whom they relate, in the world of their day, influenced
by and exercising influence upon it, then the New Testament gains
the power of making our WWer
a breath hovering over life, a Sunday mood, but it takes its stand in the
middle of life, harmonises with it and dominates it. The New Testament

itself ceases to be a devotional book, or a lesson-book, it becomes once
more for us what it was from the beginning: a book taken from life for life.

Further, historical criticism discovers the lines leading from the
previous religious development to Primitive Christianity, and running
through the same. We see how much was inherited or, at least, we see
how the way was prepared for Christianity. We understand more clearly
what the Apostle Paul calls “the fulness of time’’, and what the Epistle
to the Ephesians speaks of as being God’s plan: “ Jesus Christ himself
being the chief corner stone.” The New Testament leaves its artificial
isolation and again takes its place in the living current of development
from which it came. It will, therefore, not only interest, but also more
easily convince a generation so imbued with the idea of evolution as
our own.

Historical criticism does us a still greater service in showing us
the many and various views held by the Primitive Christians, the refraction
of the light in the prism on which the rays fell. How different was the
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conception of Christianity formed by a Matthew and a John, a Paul
and a James, and, again, by a Luke! What a different experience each
had of Christ, how differently they interpreted salvation through Christ!
The superstition —born later of fear — that Christianity must be uniform,
is thus silenced. The New Testament represents this diversity of religious
experiences, without narrowness and without losing sight of their manifold
differences; it sets up no uniform type. And, therefore, the more clearlyy]

we recognise this diversity in the New Testament, the more encouraged
we shall be to recognise it joyfully and unreservedly in our own da
as legitimate and as necessary. We shall strive too to banish all narrow-
mindedness, all intolerance and claim to infallibility from the rich life
of Christianity. The New Testament demands the recognition of indivi-
duality and shows that only the tolerant are really religious and full
of love to God. We shall learn greater insight from it, it will teach us
to practise the art and duty of understanding and acknowledging con-
ceptions different from our own. This art is indispensable in a generation
like ours — in which the individual claims his rights — if churches
are to exist, bodies of Christians to live in unity, and Christianity be pre-
vented from breaking up inte innumecrable little conventicles, which
again divide until at last they lose all vitality.

The result of all this is that an attitude of mind has arisen with
regard to the New Testament which, at least, harmonizes better with
the idiocyncrasies of most classes of our race. We no longer swear
to the letter, or blindly accept, as the words of an oracle, what ﬁe Scrip-
tures say; we examine them without fear. We listen and we ask the ~N
writer: what experience have you had are you correct in what you e\
say? We resolve to apply his teaching to our own lives. We feel no
compulsion to do this, but only a strong stimulus. And under this stimulus,
and with the best conscience possible, our relations to God take form
and shape. In this way religion becomes more surely our own possession,
a part and parcel of our own life. Christian piety Toses its remoteness
from life and its narrowness, caused by the worship of the letter, and
the New Testament now impresses us quite differently in the sense of
Paul’s words: ‘“to his own master he standeth or falleth.” ‘“Now there
are diversities of gifts, but the same Spirit. And there are diversities
of operations, but it is the same God which worketh all in all.” And far
from eliminating personal research the New Testament incites us to
reflect and to investigate, to strive after personal and inward conviction.
The reader enters once more into that intimate personal relation with
the New Testament which, though expressed in a very different way,
was the strength of the old religious sects. Outside these circles it has
been impossible to establish such relations.
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Symptoms of this result are not wanting. New translations con-
stantly appear and find buyers. Books intended to elucidate the New
Testament are published in formerly unheard-of editions. Lectures on the

i subject are everywhere well attended by an eager, interested audience.

When we now defend Christianity against its adversaries'the historical
attitude with regard to the New Testament gives us a better position,
and provides us with more effective weapons. We meet our adversary
on the same ground, he must take us seriously, and only the inherent

‘strength of the cause decides the struggle. Historical criticism may

force us to sacrifice many details, unless we wilfully alter or ignore the
documents. But when we read these documents with an open mind
we feel certain of the principal facts they relate and require no further
confirmation of them. Let their genesis be what it will, the documents
speak for themselves. We no longer ask: who said this? but: what has
he said? Truth is its own champion.

But now the decisive question. Can the New Testament, when
considered historically, maintain its peculiar position as a document
of revelation? Must it not give up every claim to this? Misconception
of the terms revelation and document of revelation lies at the bottom
of this question. Although historical criticism has claimed the New
Testament for its own we need have no fear, even when we are convinced —

. as 1 am — that the spirit of man cannot experience God without reve-

lation, and that Jesus Christ is the perfect and crowning revelation
of God. # Revelations in the New Testament are not dependent upon
the question: who testify to them, and by what historical processes
have they been communicated to us? It is enough that they have
been expressed and have reached us. No historical criticiwe
or disprove their being revelations; that They must bear in themselves.

Historical criticism is only concerned with the form, and this fact
guards against a misconception of the term revelation, with which criticism
has nothing to do/ Revelations are not thoughts, words, processes, but
powers which bear testimony to their having come from a higher and
hidden world. Thus the historical method obliges us not to cling to
the form when we thirst for revelation, but to seek the power, not to
believe in revelation, but to experience revelation.

But the historical method teaches us something else. Every reve- |
lation experienced by man is an individual experience. It s at once
given expression to in forms peculiar to man, it is tinged with his indivi-
duality. No one can experience revelation in exactly the same way,
it is somewhat different with all. And so we are again obliged not simply
to believe a thing is true, because others declare it to be so, but, stimulated
by them, to strive in our own way to experience the truth to which they
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testify. We are saved from being lulled into the belief that we have
it down in black and white, and therefore we may go home content.

The conception of the term faith — by which alone revelation can
be experienced and which is the essence of New Testament testimony —
is preserved from misconception by the historical method. — Such
misconception can only be brought about by human indolence. — New
Testament faith has nothing to do with narratives which are told or
taught; faith is trust and confidence, it may be in a person, an ultimate
aim, or an idea, in short, it is belief in a power which testifies to itself.
This belief is in no way disturbed when we see clearly how different
and personal is the experience others have had of this power. Therefore
any examination of the form, by means of which religious experiences
have been communicated, has nothing to do with belief or disbelief.
It would be more correct to say that we investigate in consequence
of our faith; and that our not becoming disquieted by so doing is a testi-
mony to our faith. The historical method helps the New Testament —
if I may use the expression — not to stand in its own light; not to call
attention to itself, but to divert it to the faith which it will awaken
and quicken, How many a preacher and teacher discovers, to his grief,
that the hearts and minds which he will lead to God remain half way,
clinging to the person who only may and will be their guide to Him.

Let us only overcome the crises which are certain to accompany
such a complete change of thought with regard to this decisive point
for our entire religious attitude and position, and then the New Testament
will once more become for us what it was for the Primitive Christians
and for Luther. For the Christian Fathers the New Testament was an
instrument, an arsenal of dogmatic phrases, a code-book; for the Catholic
Middle Age it became more and more unintelligible and was at last an
almost forgotten devotional work; for the orthodox in the Reformed
Churches it was a canon of dogma; for the religious sects it was God’s
direct revelation. But for Primitive Christianity and for Luther it was
living testimony, calling forth new life and tinged with the personality
of the writer. It was a sanctuary, in which God’s voice was distinctly
heard, in which the pure and holy spirit of Jesus dwelt. A sanctuary,
but not the Holy of Holies; it did not take the place of God. And it
remains the Book of Books, an outcome of that period when man’s
religious development was at its highest and ripest. It will become
for all of us — even for those, 1 venture to say, who look upon it as an
oracle of God — what it should be, and as such is necessary and indis-
pensable, a trusted friend, an indispensable vademecum on the road
which leads through the changing shadows of time into the light of
eternity.

8
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THE HISTORY OF RELIGION AND OLD
TESTAMENT CRITICISM.
By ProressoR HERMANN GUNKEL, GIESSEN.

I should like to speak to you of Old Testament Criticism, of
its present position, and its future problems. Whoever, a hundred years
ago, heard of German Biblical science, understood as its underlying
element the words “Biblical criticism’’; at the present time that element
is the words “history of religion’’. From these two words we can best
understand how the situation has lately changed. If I may be allowed
to try and make plain to you the difference, as [ conceive it, I would
draw your attention to two of the more important works which are
typical representatives of the two kinds of Old Testament study; namely
the two recently published works on the Bible: the 3rd edition of
Kautsch’s “Holy Scriptures of the Old Testament”, and on the other
hand, “Selections from the Old Testament Scriptures’’, which are being
at present edited by Gessmann, Strack and others. Kautsch in his work,
gives an account of the earlier prevailing style of interpretation. Here
the most prominent place is given to criticism: the introductions to
the several books treat principally of the conditions under which the
books originated, the questions when and where they were written and by
whom; the notes supplementary to the text endeavour chiefly to im-
prove it, and to correct its traditional mistakes. The other work is quite
different. In this case criticism is applied only as a preliminary to another
and higher object. The emphasis is laid on the explanation of the books
themselves, particularly on the understanding of their religious con-
ditions. The author is profoundly convinced that the religion of the
Old Testament can only be understood if an attempt is made to com-
prehend the inner history through which it has passed. ‘Criticism!” —
“History of Religion!” This is everywhere the cry. You see at once
then from this example, that in both these scientific tendencies the
one has not supplanted the other, but they stand, at present, on the
same footing side by side. At the same time, however, this also is plain,
that the one cannot possibly supplant the other; it is impossible for
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the investigation of religious history ever to think of doing away with
that of criticism. For, without criticism, which means without any
scientific testing of tradition, scientific knowledge is absolutely unthink-
able. The question then which confronts us is from a rational stand-
point, not whether criticism is to disappear, but whether it is not to
be supplemented by other considerations. Now, in bare justice, it must
be added, that critical enquiry has brought this knowledge, in the last
few decades, to a high state of perfection; indeed, we can go so for as
to say, without detracting from the merit of other nations and creeds,
that the accomplishing of this has been the pride and glory of German
Protestantism. More recent scholars gratefully admit the splendid achieve-
ments of their predecessors. It cannot and must not be their endea-
vour to destroy what others have built up, but rather to preserve the
results of their investigations for the benefit of a new generation. And
so we must not feel that we are the opponents of our fathers, but that
we are their true sons who keep alive the rich heritage they have left,
and if we can, increase its value.

Now in what sense are we to bring about this increase in our scientific
possessions? = What are the fundamental points of the new teaching?
What is the real meaning of ‘“History of Religion” ? It is usual, in super-
ficially deciding upon a definition of this idea, to start out, consciously
or not, with the notion that those works which are concerned with the
religions outside the Bible, generally bear the title ‘“‘general history
of religion”. According to this, enquiry into the religious history of the
Old Testament, means treating the Old Testament in such a way as
to bring up for consideration, as well, the foreign religions, — in this
particular case those of the ancient Orient. Now there is no doubt that
hereby a very considerable part of modern Old Testament study is
affected. You all know that the great civilised peoples of the
East, the Egyptians and the Babylonians, have in the last few
decades become much better known to us, and that in a way which
we should not have expected, and to an ever increasing degree. Con-
sequently our study is confronted with new and unavoidable pro-
blems, the difficulty and extent of which, it was impossible for our prede-
cessors to know. What is the relation between the religion of Israel
and that of these peoples? Is it in some, or perhaps in many important
ways dependent upon them? The second question has become all the
more urgent, as we have learned at the same time, that the people of
Israel is, compared with the other Orientals, very young, and in matters
of external culture, undoubtedly deeply influenced by them. The more
our knowledge of the Orient has become widened, the more have we
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altered our opinion about the religion of Israel itself. The old school,
represented chiefly by the great names of Wellhausen and Stade, had,
in conformity with the position of Oriental study at that date, employed
the old Arabic pre-Islamic religion, at a somewhat low stage of devel-
opment, as a standard for judging that of the ancient Israelites. At
that time it seemed right to consider the religion of the ancient Israelites
pretty closely connected with the old Arabic. Now however, new
religions have to be taken into consideration which stand on a much
higher plane. The result is that the level to which .the religion
of Israel is lifted, is something quite different and far higher.
And so this unavoidable question had to be raised: must not
a great deal in Israel which was held not to be very ancient,
be really very much older than was formerly thought? The school of
Wellhausen for example, ascribed the Biblical Psalms to a period later
than the Babylonian exile i.e. considered them comparatively Ilate.
But now we are in possession of Babylonian and more recently of Egyptian
songs similar in material and form, and which in comparison with those
of Israel are pre-historic. Is it possible to regard these Babylonian
poems as being very old, and the Israelitish ones as very young? The same
thing is true of the Proverbs for which we have strikingly similar ana-
logies from Egypt. Or to come to religion itself, ideas such as these:
that God dwells in heaven, and has created heaven and earth and rules
over them, were formerly denied with great emphasis by such scholars
as Stade, as having formed any part of the old Israelitish religion. But
we have now learned that the uncivilised peoples around, thought of
their chief gods as gods of heaven, and that all of them owned the
creation myth. Could ideas which were quite taken for granted among those
peoples have been unattainable for Israel? So the old conception of the
history of the Old Testament religion, as formed by the previous gene-
ration, began to fluctuate and change. Till then, it had been supposed
that the actual mouthpiece of God in his relation to Israel, was the voice of
those who represented the highest plane of thought, namely, the prophets
like Amos, Isaiah, and Jeremiah. But could this undeniable personality
of the prophets have been, nevertheless, over-estimated? Was it not
possible that the prophetical ideas could have had a history previous
to the prophets themselves? Was it not still possible that the idea of
tradition might be the correct one, according to which these thoughts
had been already proclaimed by Moses, and then consecutively followed
up by a long chain of successors, so that we ought to regard the inner
history of Israel as a continual fight of a higher tendency against the
lower notions of the people? And so the historical structure of Well-
hausen’s school, which once — it is not so long ago — appeared to be
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so substantially grounded, has at the present time become seriously
questionable. That is the reason why we can to-day speak with less
confidence than ever before of firmly-established result in the science
of the Old Testament. Already the opponents of criticism rejoice; they
say, the critical school is refuted and their chief idea, the notion of
evolution, has fallen to the ground! But their rejoicing is premature;
the individual statements of the critics can be refuted indeed; but the
spirit of criticism is indestructible. Moreover the evolution idea
which we must discuss further, has quite a different support from the
mere history of a people; even if the conception of the development
of Israel’s spiritual life has collapsed, scholars will replace it with another.
Even the fundamental idea of Wellhausen has been, as yet, by no means
proved to be false; on the contrary, it has come victorious out of
all its battles. This fundamental idea is, that the mighty system of law
which was proclaimed in the code of the priests really belongs to a
later period of Israelitish history, and that the people of Israel have
not always been the people of the Law, but have only become so in
the course of a lengthy history.

But with the importance which attaches to all this, only the external
side of the consideration of the Old Testament from the point of view
of the history of religion, is characterised. The actual transformation
which has taken place in our knowledge does not consist in the fact
that new light on the subject has come from the outside, but rather
that scholars themselves have changed their tactics. This is most easily
discernible; when we see that one part of the material for the science
of the Orient, which, in its importance for the Old Testament, has only
now become properly recognised, has been really for quite a long time
at our disposal. For instance, the Egyptian proverbs have been known
for several decades, without the investigators of the Old Testament
having hit upon the idea of comparing them with those of Israel. Hence
it comes that an inner change has taken place in the enquirers them-
selves — a change which has made them more inclined to examine what
is really outside Israel itself. In order to understand the underlying
motives of this revolution, let us turn to the words ‘‘Religion’’, and
‘“History”.

We will take the word “Religion” first. Lately much emphasis
has been laid on the religion of the Old Testament. This is not to be
understood as if the older school had not dealt with the religion; on
the contrary the older scholars, — headed by Wellhausen in his
“Prolegomena’” — has rediscovered important fundamental points
and many particulars of the Old Testament religion. Still one may
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say that for many years it is the problems of literary criticism which
have come to the front. For a long time, the creation (genesis) was
looked upon as the problem, and in many quarters the question of sources
of the history of the creacion is still the important one. On the basis
of such enquiries, the scholars have been classified — unreasonably enough —
and divided into positive and liberal thinkers. Particularly in the smaller
department of the subject, literary criticism has triumphed; one need
only refer to the 3rd edition of Kautsch to assure oneself of this. It
has been harmful to the study of the Old Testament, in so far as the
problems of the history of religion have often been treated along with
those of literary criticism. This gave rise to the temptation to attach
our religious ideas to just that part of the history of which we had chanced
to become first convinced. But hence arose the danger of arguing in
a circle; so that the history of religion was constructed on the basis
of the sources, critically treated, and at the same time, the history of
religion formed a basis for the reconstruction of the sources.

Now we may admit that the prominence formerly given to literary
criticism was once quite justified. The traditional chronology of the
Old Testament which we find in the books themselves, or which were
suggested by the synagogue, undoubtedly required critical examination. And
so it was necessary to settle such critical questions before the problems
of religion could be discussed. Now however, since this has be2n, to
some extent, accomplished, the chief study must be given to religion.
The tendency is therefore towards the history of religion. But this was
what the age demanded, and it is characteristic of our time that
after a long period of abstension and slackness, a new searching and
questioning concerning religion has sprung up. Historical research
in many departments at once, is being ruled by this spirit. If it was
formerly possible that historians, linguists and philosophers could pass
over the phenomena of religion, we see arising at the present day both
here and abroad, a many-sided investigation of religion in which the
most prominent and eager part is taken by just those who are not
theologians. ‘The religions of the various peoples are now undergoing
examination at the hand of Assyriologists, Egyptologists, and students
of the Indian, Hellenic and Germanic races, and many others. Biblical
science has entered into the sphere of their studies, and is proud to find
that here it is treated with understanding and sympathy.

Now on what phenomena within the province of religion is parti-
cular emphasis to be laid? The question is justifiable enough; for the
nature of religion has a very large number of aspects. It is that which
obtains the most powerful grip on men, and which strives to perfect
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their whole life in all its forms. Now the Evangelical church, almost
from the beginning, has laid the chief emphasis on dogma, and through
many hundreds of years of study has most particularly examined the
teachings in the Bible, and has regarded the Biblical books more especially
as didactic writings. Thus it is clear that exegesis has constantly en-
deavoured for a long time, to realise, above all, the logical connection
of the scriptural writings, and that the so-called ‘“Biblical theology” —
the department in which the German scholars, until a short time ago
used to publish the results of their studies in the religion of the Bible —
has resolved itself into a methodical collection of the Biblical teachings.
For a long time, however, a more profound conception of religion has
arisen. We know from the Pietists, and from the teaching of German
theology since Schleiermacher’s day, that all religious teaching arises
in the hearts of men and is only the expression of a far deeper feeling;
that the actual well-spring, out of which religion eternally flows, is the
heart of the pious man touched by God. Objective truth comes into
the consciousness of humanity through persons, who have been mightily
stirred and lifted above themselves. If then, we wish to understand
religion in its innermost recesses, we must try to understand the
inner life of good men. It is, therefore, the problem of Old Testament
science to become acquainted, as intimately as possible, with those who
best represent the religious atmosphere of the Old Testament. We must
penetrate so deeply into their experiences that we can sympathise with
them, that we can repeat them in ourselves, and become the interpreters
of them to our own generation. Therefore — we may say it is now
already — exegesis which has so often been considered wearisome,
will in the future be worked at with a peculiar affection. Its
problem will no longer consist merely in the minute dissection of
the thoughts, or in the collecting of all kinds of learned notes, but it
will rather be to create afresh for us the mighty personalities of the
Biblical writers. We must take as a pattern the best commentaries
which the older generation has left us — only to mention Duhm’s Isaiah,
and Cornill’s Jeremiah. Modern impressionism ought to teach us to
see new colours and to hear fresh notes. Let us catch up and reproduce
the religion of the ancient time — a melody tossed about in the storms
of the ages, and reaching our ears only in lost chords, so that it may
sound forth again in its old beauty and strength.

Now with this religious life, all the rest of the spiritual life of Israel
will come to the surface again. We find in the Old Testament an un-
mistakable wealth of spiritual life spread out before our eyes. There
is no other people of the East which so minutely reveals itself to us.
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It is a peculiar advantage of the Old Testament science, that it treats
not only of religion but at the same time of all spheres of action
in which ancient Israel had a part. H we study profoundly and
sympathetically this whole branch of knowiedge, we may hope to gain
a vivid picture of this ancient people, and to obtain a true insight into
the religion of the Israelites, which was once the central point of this
people’s life.

Next to the religion, that part of the spiritual life of Israel which
we must study most particularly — that part, namely, which has grown
up together with the religion, Is its literature. We can have no religious
history without a literary history; for how can we hope to understand
the contents if we do not trouble ourselves about the form? On this
subject, we shall be filling up a void which our predecessors have
left. The true history of the literature has received comparatively little
attention, in spite of the powerful suggestive influence of Herder on the
Old Testament scholarship of the nineteenth century. Indeed for a
long time the opinion prevailed among scholars that it was impossible,
on account of the uncertainty abont the chronology of the books, to
write a literary history at all. It is indeed improbable that the present
generation will see a literary history of the Israelites, but the foundations
for such a work can and must be laid in the present. Now, in what are
these foundations to consist? The ultimate aim of such an investigation
will anyhow be close acquaintance with the great writers whom Israel
has given to the world. But we must go far to attain this, for such
writers move and act in forms which have a long history behind them.
And so our first labour must be to examine those literary forms which
a more popular literature has — in conformity with the character of an
ancient people, — given out in actual speech. Such popular forms have
different characteristics according to the different species of the popular
literature, which, at the time of its existence, had its home in parti-
cular places. Such kinds of literature are: the preaching of the prophet,
the law of the priest, the proverb of the sage; the thanksgiving-song
of him who has been healed, the lamentations of the sick, who are purified
at the sanctuary, the wailing of the community at times of public disaster,
besides many more. All these various kinds of speech can be studied
and commented upon according to their form and content; so far as
it goes, their history may be written. On the basis of this knowledge
of the various kinds of language used, we can build up our knowledge
of the great writers and their personal characteristics. — 1t is indeed
a rich province for enquiry, which is thus opened to us. The language
of the Old Testament writings is the finest to which the ancient Orient -
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has given birth. And he must be indeed a barbarian who cannot find
enjoyment in the wealth of variegated beauty which here lies beneath
his gaze. But all those investigations should not draw us away from
our chief study — that of religion, but on the contrary, they bring us
still nearer to it. Our aesthetic sensibilities must give us strength to
be spiritually conscious of that which at present lies outside our reach,
and which otherwise would ever remain closed to us.

But if, behind all this, critical questions take a place of less im-
portance with us, it is also to be expected that the answers to such
questions will be deferred. If to the critical understanding which
has often been the sole guide of the scholar, there be now added
loving intelligent sympathy, many critical problems will appear
in quite a different light. Many far too ingenious and over-bold
decisions, of which there have indeed been many, will be tested anew;
many lifeless fragments lackingin any cohesion seen from a higher point of
view will appear as a united whole; much that hasbeen prematurely declared
to be false or late, will be once again recognised to be genuine and old.
Let us be careful that in the course of this retrograde movement, which
we greet as in reality an advance, and which we are ourselves helping
onward, nothing be lost of that which has already been admitted to
be right and proper. '

Now if the religion of Israel steps into the centre of our sphere of
investigation, we are convinced that the religion can only be recognized
if we conceive it as bound up with history. In doing so we are starting
out from the ground-thought which, at the present day, rules all true
historical investigation, namely, that the spiritual life of mankind is
a unity, and that it is, by a certain orderly arrangement, bound together
as a whole. In this mighty cohesion which moves towards mysterious
ends which only faith can comprehend, everything has come into being
by a continuing process, operated upon and still operating, nothing is
isolated, everything is connected with everything else, each with
its own special character and yet in some measure to be brought into
comparison with the rest. Just as one cannot understand a plant
if one seesit dead inthe herbarium, but only if we examine it living and
growing in nature; so one can only properly recognize the separate pheno-
mena of history, if one looks at themi as they grow, and places them
in the connection to which they belong. And so to understand religion,
we must study the history of religion. And in this sense, not in the
shallow one mentioned at first, are we to understand the watchword
of the modern school — “history of religion!”” In this sense, however,
“the history of religion” is not the discovery of newcomers; it has been
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studied for a long time more or less. It is the great idealistic poets and
thinkers of Germany who originated this conception of History, and
great masters such as Vatke, Baur, Wellhausen and Harnack, have
transferred it to the sphere of religion. In spite of this, however, the
modern school is nothing else than a new wave appearing on the surface
of the old historical stream, a tendency which strives anew for serious
recognition together with the old well-known principles of historical
enquiry. This explains the fact that the demand arose for historical
treatment, at the same time, in other spheres of activity; just as now
one places the history of religion, with ever-increasing confidence, in
the place of “Biblical theology”, which made a systematic arrangement
of the materials, instead of the so-called ,,Introduction to the Old Testa-
ment”’ in which critical enquiries stand side by side without any internal
arrangement, anew literary history of Israel. — In both subjects a different
material, but the same historical spirit. And so we need not cudgel
our brains very long to discover out of what strange and hidden sources
the religious-historical school has grown up; for its fundamental
ideas are only the conclusions to which the pupils have arrived, from
the words of the teachers; and the question can only be one of difference
in the method of expression, and not of the introduction of anything
entirely new.

These fundamental ideas are the conditions for any deepening and
widening of our knowledge. Let us take the first point; that of deepening
our knowledge. If every historical phenomenon represents something
particular, something which cannot be repeated, then the problem for
investigation must be looked upon as itself individual and peculiar.
This explains the object kept in view by the more recent school of thought:
not only to give prominence to the chief outlines of these phenomena,
that which is understood at the present day and which we can lay be-
fore our community as worthy of their careful attention, but also that
which is peculiar in it, and which cannot be repeated — its birthmark,
so to say, the smell of its mother earth. Now the spirit of a people like
Israel which has lived under other skies than ours, which is of a different
race and from whom we are separated in time, is widely dissimilar from
our own spirit. It is them a task which promises rich reward, for us to
realise the keen directuess of the antique, the passionate fire of the
Semitic race, as it appears in the Old Testament; and to do equal
justice, in all its manifestations, to the wonderful wealth of the spiritual life,
revealed to us in the Bible. More especially do we thus see the prophets
in a new light, with their peculiar and deeply rooted ecstasy, with the
burden of their flaming passion, with all the quaint ideas which sprang
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from their unbridled fantasy. Let no one be afraid that such investi-
gation will overlook all those things which alienate the ingenuous
reader — and that which is really great and human. For just as the
sun shines upon the castle of the king and the garret of the beggar, so
the historian should be able to see everything, the small as well as the
great in all its possible manifestations. Now to the second point: the
widening of our knowledge. If everything of importance in history is
connected with many other things, the problem must be to understand
them in connection with these other things. The comprehension of history
means the understanding of the historical chain of events; and further,
if everything, even that which is most peculiar to itself, bears relation-
ship with other thingsin the world, it is our duty to look everywhere
tor the analogies. Such a system of argument by analogy follows a
different law from the analogy drawn from the historical dependence
of one thing upon another, and must be distinguished from it. Still
we are convinced that in many cases we can only understand an iso-
lated phenomenon if we take into consideration those which are related
to it in other spheres of activity. To take an example: whoever wishes
to judge the present Russian revolution correctly, is utterly wrong if
he naively imagines that this is the only revolution which has ever
taken place. He must, if he acts sensibly, take note of other revolu-
tions — the German for instance of 1848, the French, the English; then
by means of an intelligent comparison, he will recognize the immutable
order in the phenomena of all revolutions, besides that which is peculiar
to the Russian. Such procedure is to-day, in political history — in affairs
of any importance — a matter of course. The history of a single people
can only be written if one has a general idea of the history of mankind.
And it is the same in the sphere of religion. Phenomena like mysticism,
asceticism and many others are not peculiar to any particular religion,
but have appeared in many; the inquirer concerned with them in his
own special province must know this fact if he wishes to avoid grave
mistakes.

The specialist therefore, in his search for historical cohesion and
analogies, must always look far beyond the limits of one particular
sphere. Thus appears the other side of the spirit of religious history
which plays such a prominent part at the present day. The historian
of religion mustin perfect simplicity overstep the boundaries of his
special subject, and must be able to recognize everywhere the actual
special relation of the parts to the whole, and the truly significant ana-
logies. In opposition to the spirit of this endeavour we have that old
negligent comfortable feeling — a power of incredible strength — and
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the incapacity of the individual worker which may perhaps be over-
come, if many co-operate; but above all the dogmatic preju-
dice, which regards the religion of the Bible and Christianity as some-
thing so peculiar to itself that it cannot possibly be explained on the
analogy of other religions. Itis not my present business to ask how we
are to answer the question of dogma which thus arises, which means
ultimately the problem of the ‘“‘absoluteness” of Christianity. Thequestion
I raise at present is that the historian in whose eyes the history of mankind
is a Unity, cannot separate into two halves the evolution of what is
Christian and what belongs to other religions.

This is the fundamental thought which has led us to search through-
out the whole of the Orient for material which may be brought to bear
upon the religion of the Bible, to seek throughout the whole world for
analogies to Biblical phenomena. And so it is not from the outside that
the flood of the history of religion has broken in upon biblical study,
we ourselves opened the gates toit. And this spirit of the history of religion
must and will work its way into all branches of theology. The historian
of the Church who treats of the monks may not overlook the fact that
quite a similar institution exists in India. He who turns his attention
to the origin of the Bible must consider also the fact that the divine
inspiration has been attributed to-a large and different collection of
writings; and the student of dogma must not lose sight of the existence
of other religions as well. This spirit of religious history will take its
own course, which will not be stayed by any anxiety or ill-will, by any
mistakes which at the beginning of such an enquiry are unavoidable
and are well-known — by any politics of university or government
circles. The enthusiasm to which its thoughts give rise (for the widening
of all problems does awake enthusiasm) will overcome all obstacles.
On all theological tendencies it will have its effect, and we can see its
traces even now; it will work its way more and more into the enquiries
into the Old Testament. The better we understand the great civilised
peoples of the East, the more shall we recognize their inner and outer
relation to Israel. The future commentaries on the books of Psalms and
Proverbs will treat also the other similar productions of the East. He
who will describe the priesthood and the sacrificial code of Israel will
collect and give an account of all kinds of priesthood and sacrifice which
have ever existed, as well as the place which Israel takes in the general
history of priesthood and sacrifice. One problem will be well worth
solving, and that is a comparison between the Israelitish narra-
tives with those of the whole world, for there is indeed nothing so inter-
national as narrative literature. A work of comparison which will afford
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material enough for whole generations of scholars. The total result
will certainly not be the disappearance of the separative peculiarities
of Israel and its religion; it will be rather that this religion will shine
forth all the more brightly in its marvellous greatness. Moreover the im-
pression which one previously had, that this religion was originally a most
primitive one will also disappear. We shall see more and more what
a long and undeniably great history mankind had already behind it
before any such religion could possibly appear. And perhaps one day
the time will come when the Christian community will realize that this
study is really capable of serving it, in as much as it makes the treasures
of the Bible dearer and more valuable than ever, and places the
wonderful picture of the history of Biblical truth ever more luminously
before it.
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In those religions which have a developed Theology (Brahmanism
Buddhism, Mohammedanism), Theology and Philosophy enter into
relations which in each instance are dissimilar. So much is this
the case in Christianity, that the formation of Christian doctrines
cannot be understood unless the influence of Philosophy be taken into
account. If it be the task of Theology to elevate the essence of Christi-
anity and the content of the Christian Faith into the sphere of scientific
consciousness, it is plain that the aid of Philosophy is indispensable,
and any difference in regard to this influence can only be one of kind
or degree, in proportion as emphasis is laid on the positive character
of Christianity as a Religion of Revelation in contrast to the elevation
of Gnosis above Pistis, or to the idea of a philosophical or even of a natural
religion, in contrast — briefly speaking — to all attempis to rationalise
religion. But it is not only the emphasis laid on Revelation which can
impose the greatest restraints on this philosophical influence; the very
structure of the religion in question may have this effect. Similarly,
this influence is conditioned by the development of Philosophy itself,
by the position it takes in the general intellectual life, and by its very
content, this being ometimes more and at other times less favourable
to a combination with Theology.

If we consider the past century (which, up to 1850 or thereabouts
has been termed the Century of Philosophy) we see that the develop-
ment of Philosophy was so powerful and its attention so particularly
directed towards the absolute foundations of the world and to religion,
that Theology although becoming its vassal, was enriched in multi-
farious manner by its comprehensive researches. The investigation
of Christianity to determine the content of truth in it and its significance
as an Absolute Religion, is essentially of a speculative nature, but the
<consideration of the historic side of Christianity was also influenced
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by philosophic speculation and its principle of development. Only a
few, in a one-sided adherence to Revelation and the historico-super-
natural character of Christianity, strove to stem the rising tide of
philosophy. In the second half of last century, on the other hand, the
practical ousted the theoretical moment from its place in intellectual
life; speculation abandoned the field before empiric investigation. Hence
the influence of Philosophy on Theology has been naturally less marked
here, though of course the dependence of Theology on Philosophy, on
the scientific currents of the time, did not wholly cease.

Kant had given a new impulse to German speculation, and this
was supplemented from the religious side by Rousseau, Jacobi, and the
Romantic movement. Kant was followed by Fichte, and the Schelling-
Hegel speculative school of which Herder may be regarded as the
forerunner.  As philosopher, theologian, and historical investigator
Schleiermacher has received many a stimulus from Kant, Fichte,
Schelling and the Romanticists. He worked out these hints indepen-
dently and sought to distinguish between Religion and Theology as
also between Philosophy and Theology, without wholly separating
them; he even treated philosophic theology as a part of theology. Schelling
himself, in his later philosophical period, completed an approach to
Theism through his Doctrine of Freedom (1809) and in his Philosophy
of Mythology_and:,Revelation he also developed it from the religio-
historical side_with the:help of his doctrine of Potencies.

The last phase of comprehensive German speculation is represented
by speculative Theism;in its manifold forms. Then came not only the
rise of empiric science in:Germany, but the inrush o a wave of scep-
ticism which, as long as it:prevailed, covered all attempts at supersen-
suous speculation_with obloquy and contempt.

Let us first consider the speculative tendency in its influence upon
Theology. o i G 8

At the head: of this development stands Kant, who in his critical
principles represented a combination of Leibnitzian and English thought.
On the one hand he emphasised the a priori character of the forms of
thought and perception, while on the other hand he upheld the em-
pir.c nature of the;sensuous world of phenomena, given with the sen-
sations, in the domain of theoretic cognition. From the world of phe-
nomena he distinguished the ‘thing per se’, holding the latter to be un-
knowable, just as in the domain of theoretic cognition he held a cog-
nition supersensuous in content to be impossible, through lack of in-
tuitive perception.’ Hence there could be neither a rational Psychology,
nor Cosmology, nor_Theology. _He allowed the validity of a practical
rational belief. The autonomous practical Reason postulated God,
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Freedom, Immortality; herein he taught a Metaphysic with a practical
basis. When he speaks of ‘‘Belief”’, it is not as a resolve of the will or
a belief in authority, for the rational belief is necessary, and the
practical Reason is autonomous and does not depend on a recognition
on the part of our will, but rather prescribes laws to the will. He speaks
only of Belief, because the content cannot be verified by intuitive per-
ception. Of the greatest importance for Theology was the notion of
Religion which Kant propounded. In contrast to the religion of “pure”
doctrine, with historic dogmas, he based religion entirely on morals;
religion is to will the moral law as a divine commandment. Of decisive
importance is the fact that Kant with his notion of religion set up an
ideal of Religion by which all empiric religions — Christianity not
excepted — could be measured. In this we have Philosophy’s claim
to supremacy over Theology. Christianity is the Religion of that hu-
manity which is well-pleasing to God, the specifically ethical religion,
and since the moral consciousness is present in each heart Christianity
is also the only Universal religion, which at the same time lacks the
esoteric character of an intellectualistic doctrinal religion. It really
needed no revelation, seeing that all is contained in the practical Reason;
indeed, the latter alone supplies the standard by which the value of
empirical religious conceptions can be determined. In this way Kant
has created a natural Theology which should be based on practical
belief, — but rational belief, — and was completely the product of the
necessity of the idea of Reason. From this consideration arose the ideal
of a Church, to realise the idea of humanity well-pleasing to God. All
the old traditional doctrines of faith were revolutionised by this ideal
of Religion, the contrast between the purely rational belief and the
legalistic belief being maintained throughout. Here Kant made certain
concessions to the empiric Church in his doctrine of radical Evil which,
it is true, could be fundamentally abolished by the action of intelligible
freedom, but which at the same time necessitates a gradual reform of
the empiric man consequent on the fundamental intelligible change.
The church is specially adapted to carry this reform through. The
presence of the consequences of the ‘‘radical Evil” make legalistic in-
stitutions necessary for the Church, in order that the pure rational belief
may be introduced and fostered. So too the Church needs a Holy Book,
the joint participation o the congregation in holy ceremonies and ob-
servances,- but she must beware of making such legalistic institutions
an end in themselves; wherever that is done you have clericalism and
Mumbo- Jumboism.  Historical Christianity should not be made an
- object of Faith, historical belief should not be made a condition of sal-
vation, for the great requisite is not the assent to historical events but
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the moral revolution which every man in defiance of the radically Evil
can bring to pass by virtue of his intelligible freedom. Thus one may
recognise Christ as the representative of humanity well-pleasing to
God, but belief in his person should not be made a condition of salvation;
we must adhere to the axiom that each one has to appropriate to himself
the principle of the life well pleasing to God. In this way the Bible can
maintain its place as a means of education, provided it be morally inter-
preted throughout; the historical exegesis is a matter of theological
learning and is devoid of religious value. It is interesting to note how
Theology made use of these opinions. Out of unwillingness to abandon
the belief in Revelation, the doctrine of radical Evil was adhered to,
in order to afford support for the justification of the assumption of a
Revelation, the formal revelation and general proclamation of the moral
faith in God being considered necessary for the sake of human infir-
mity. Karl Ludwig Nitzsch, for example, held this, while Krug and
others regarded the form of revelation for the introduction of truths
of reason as useful though not permanently necessary; Ammon and
Bretschneider rather followed Lessing’s principle and held that the
effect of Revelation was educative, bringing Reason to its full deve-
lopment. In short, while the Kantian theologians were substantially
in agreement with Kant, they could only characterise Theology by a
formal belief in a revelation, which brought the content of the Reason
to full consciousness but was, after all, superfluous.

Kant may be called the Socrates of modern times, in so far as he
has inaugurated a whole series of standpoints. In the same way Fichte’s
system of thought is closely akin to Kant’s, the former aiming at the
filling up of the chasm between the practical and the theoretic Reason
(which Kant himself sought to bridge over in his Critique of the jud-
gment) by means of the Unity of the absolute Ego. He again is closely
followed by Scheiling with his intellectual intuition, which Kant had
recognised hypothetically as the structure of Absolute Being. When
Kant further emphasises the agreement of the theoretic and the practical
Reason from the point of view of End, and is inclined to derive the expe-
dient Knowledge of the world from God, he may be termed also the
forerunner of Ethical Theism. In respect to the theoretic metaphysic
Kant is, however, sceptically inclined as well, and is for a sundering of
the Knowledge of nature from the practical Reason; hence it came
about that Neo-Kantianism, after the dissolution of the Absolute Philo-
sophy, allied itself to Kant. Indeed, since he had also rejected the rational
Psychology, we might say that Empirical Psychology which professes
to concern itself only with Phenomena, and in this sense aims at promul-
gating a science of Psycho-physics as a part of theoretic Natural science,

9
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can similarly be traced back to him. All these are phenomena which
also played a part in the development of Theology. Yet, before we con-
sider the influence exercised on Theology by those different trends of
thought, we must take notice of a supplementation which Kant received.
His standpoint was subjectively determined through and through, he
investigated the power of cognition and the practical Reason. Religion
is for him a matter for the intelligence, which is associated with the
will; it is a practical belief, but a rational one, and that only because
God cannot be seen. The idea of God remains for him necessary, both
as a regulative for the theoretic and a postulate for the practical Reason.
Only in a very restricted sense can the Kantian position be termed vo-
luntaristic, inasmuch as he demands the attitude of mind well-pleasing
to God, which is however a rational direction of the Will. In his mode
of thinking, however, Kant had subordinated feeling to the coolness
of the Reason and the Critique.

This standpoint of the importance of Feeling in Religion had al-
ready found an advocate in Rousseau, in the sense that he had turned
back to the immediate character of natural religious feeling, and had
recommended a natural Religion of Feeling, which found more favour
in Germany than in France. Jacobi too, and the Romantic school as
influenced by Rousseau asserted the standpoint of feeling in the do-
main of Religion. According to Jacobi we possess God only in Feeling,
since the Intellect has only finite ideas, and is thus (so to speak) a born
danier of God. By means of symbols we can form representations of
the content of religious feeling, but these are never completely avai-
lable for purposes of rigid cognition. Related to this was the system
of Fries who, in the doctrine of psychic experience, emphasised the
sentiment of truth, the content of which is an object of reflection to
the Intellect; yet only in symbols can this ideal content of feeling be
represented.  Jacobi’s standpoint, which was also taken up by Fries,
found much support in theological circles. In some cases it entered into
combination with the Biblical belief in Revelation, as, for example,
in Stendel’s theology; other theologians regarded an external super-
natural as a limitising of the absolute Being, and confined themselves
to a conception of the Divine as becoming inward in Feeling. The Ro-
manticists have done more to bring this view into prominence, by ab-
sorbedly studying Nature and History and by the desire to experience
themselves in Religion the Divine Life as manifested in Nature and
History. Herein they often came to feel their own infineteness quite
as often as that of the Godhead, and for that reason gave a speculative
rendering of History, -reading their own ideas into it as Novalis and
others did in their glorification of the mediaeval world. Because
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Religion meant to them sentiment, and was a matter of feeling, and be-
cause the Infinite cannot be grasped in notions, they too loved Sym-
bolism. Everything becomes symbolic to them; their desire to feel the
Infinite everywhere led to the dissolution of all ac ual forms, since they
regarded them as symbols.

The totality of the Finite does not suffice; new symbols are con-
tinually being sought for. Here there can really be no fixity of doctrine,
no dogma; only in symbols can the experience of the soul be expressed.
Those theologians who were even slightly imbued with Romanticism
have moods which can find expression only in symbols, in the forms
of art; here a high value is assigned to poetry and music.

If the religious content be expressed in doctrines, these are always
inadequate; the principal thing is to suit them to the taste of the age.
There can also be symbols for the religious community which are fun-
damentally in a state of flux, being merely inadequate expressions of
the content of feeling, and which must be adapted to suit the prevai-
ling taste.

This aesthetic trend is also critical in as much as it possesses a cri-
terion in the Infinity of Feeling (though it does not acquire an adequate
rational cognition of things Divine), a criterion which always trans-
cends what is given as mere symbols, and, in regard to the symbol itself,
must take into consideration the taste of the time. In any case, Re-
ligion conceived as a matter of Feeling, finds expression best in the
aesthetically formative imagination. This way of thinking, though
repeatedly modified, has passed over into the present. The forms it
assumes are those of an indefinite Christianity, of Fideisymbolism, of
“sentimental” theology, and the more imagination and feeling are threa-
tened with banishment through the matter-of-fact attitude of a lega-
listic religion with purely voluntaristic tendencies, through mechanical
naturalism or through exact historic research, the more forcibly will
this current set in.

A far more thorough, comprehensive, and fundamental comple-
ment to the one-sidedness of Kantianism was afforded by the Absolute
philosophy. This was due in part to the circumstance that the Philo-
sophy of the Absolute from the very outset strove (though in various
ways) to take account of all psychological factors, in part to its ende-
avour to abolish the Kantian Dualism of natural cognition and practical
belief, of the theoretical and the practical reason, and partly too be-
cause the greater emphasis laid on the objective world helped to sur-
mount the one-sided subjective tendency of Kant and the “philosophers
of Feeling.” Besides, the Philosophy of the Absolute sought by aid
of the idea of Development to gain a synthetic view of the process of
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the objective world in Nature and History alike, by means of the theory
of Evolution.

First came Fichte, who has been styled the Father of the Romantic
movement, though the epithet has been applied probably through
mis-conception of his doctrine of the absolute Ego. Kant, in his critique
of the judgment, had already endeavoured to fill up the gap between
practical and theoretic Reason by the conception of the End; thus we
can readily understand how Fichte found the unity of the practical
and the theoretic Reason in the absolute Ego. But he did not reach
this by augmenting the empiric Ego, after the style in which Schlegel’s
irony represents the Ego as hovering over all. Fichte never counte-
nanced such licence, and was perfectly able to distinguish the empiric
individual Ego from the absolute Ego, which for him is only another
name for Absolute Reason. From this absolute Reason he sought to
comprehend the whole cosmic process, and thus accomplished the
transition from Subjectivism to the objective Reason. The individual
Egos are the active organs of this Reason. In the inconceivable barrier
a stumbling-block is given, a non-ego, Nature. Natureis the ‘“‘given,”
the blind-traditional, the authoritative, but this ‘““given’ is the material
of Duty. The finite Egos are the organs through which the absolute
Ego works. The totality of the ‘“given” is to be transformed into
Freedom. History is the history of Freedom. Fichte has abolished
the Dualism of Kant; he has complemented the universal practical
Reason by the individual contemplation of the task with which each
one, in his own place, is entrusted for the universal Kingdom of God.
Instead of the law, which demands, and instead of the practical pcstu-
late of God, he has set up a free, immediate individual apprehension
of the individual task, and a becoming imbued with the divine Spirit
as whose organs we act. He has united Ethics with religious mysticism.
As opposed to the. purely practical Belief and to mere Feeling, he has
pointed out the necessity of clear Knowledge in combination with the
emotion of Love, in the religio-ethical life. He knows the productive
Love of the Good, which is based on the immediate comprehension
of the individual task of each one by means of intellectual self-intuition.

Yet he does not glorify the individual subject, as do the Romanticists,
but rather recommends that each one with his individual gift shall take
his place in the Kingdom of God. Thus freedom is not to show itself
merely negative, i. e. in the overcoming of all indolence and want of
self-reliance, but also positive, in the production of utilities, in the family,
in art, in Law, in the state, in science, in Religion. This affords him a
connection with the historical process, for history is to him the History
of Freedom. He aims at a combination of the concentrated uniform
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principle of the ethically-determined inner communion with God, and
the concrete working-out of this principle in the life of the individual,
in his calling, as in the whole history of the world.

Humanity, through Freedom, ought to show forth a Kingdom
of God. Fichte has elaborated this in detailed exposition in his “Ethik”,
and in his “Anweisung zum seligen Leben” it has received a more reli-
gious treatment. God, the principle of all action, has the empiric Egos
as his organs; these operate to bring about the Moral order of the world.
The pre-Christian religions are authoritative; in them we have vicarious
revelation, there we have something which the individual himself cannot
account for. The first free citizen of the Kingdom of Heaven is Christ,
and now everyone can and everyone ought to raise himself to freedom.
The line of progress is from a Theocracy of Belief to a Kingdom of God
intelligble to and comprehended by each one. As Christ has brought
into the world a new Knowledge, a new Life, a new Love, each one must
now know that God lives and works in him and perfects his work. Re-
iigion is for Fichte a Knowledge of God, but knowledge combined with
emotion; it is the engrossing of the consciousness by God and at the
same time a complete transfusion of the individual consciousness by
the particular task of the individual, and his love towards that task,
for each of us is an organ of God, each in his own way co-operates in the
realisation of the Moral Law of the world. For Fichte a Religion devoid
of mystic emotion and destitute of practical moral energy is quite unthink
able; but it is likewise a clear knowledge of God which is the mainspring
of his work in us. Here the kernel of philosophy is at one with the moral
attitude and with religion. So firmly convinced is Fichte of the Unity
of Metaphysics, Religion, and Ethics, that he says “It is not the Histo-
rical but the Metaphysical which sanctifies’”. In this respect he reminds
us strongly of Spinoza.

Nevertheless, he is quite aware of the danger Mysticism runs of
degenerating iinto a mere dreaminess, but he sees a counterpoise in the
combination of a clear knowledge with the religious emotion, and in the
ethical determination of his mysticism. In his ‘“Anweisung zum seligen
Leben” he makes repeated reference to the Gospel of John. We can
readily understand how, when viewing Christianity as the rational religion
of Freedom, he can interpret the historical revelation (especially in
the person of Christ) only by regarding Him as the founder and first
citizen of the Kingdom of Heaven, whose advent was the day-break
of the religion of freedom, of that Kingdom of God, in which all parti-
cipate freely and independently. Herein an ethically-determined mysti-
cism is substituted for the “positive” Theology. Theology coincides
essentially with Philosophy, which is the Freedom of the theoretic
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and the practical consciousness. Fichte is an upholder of the will through
and through, but at the same time one endowed with the most abstract
of intellects and the most tender feelings. Hence he was (and still is)
esteemed highly by all those theologians more keenly desirous of a rational-
mystical ethically-determined religion than of a positive “religion of
authority”, those who are not fast entangled in positivistic scepticism
against the metaphysico-religio-ethical. Though he attracted no special
school of theologians, yet his influence on many (especially on Schleier-
macher, despite his resistance) has been really great.

Kant has been termed ‘‘the philosopher of Protestantism”, but the
same term should, in justice, be applied to Fichte. Both thinkers made
Protestantism reflect on its foundations, whereby it was raised fundament-
ally to gieater clearness regarding itself, that is, to greater freedom. They
proceeded from theuniversally-valid Reason, from thenatural rational bases
of Personality — indeed Fichte has done even more than Kant to emphasise
the individual side of the Rational Personality by virtue of which it assumes
a definite place in the whole. Christianity is looked upon as the Universal
Ethic Religion wherein, in spite of all restraints, Freedom is attained. So
too Luther proclaimed the Freedom of the Christian Man, Melanchthon
conceived Christianity as the restoration of the natural ethic belief in
Providence, and, in the same belief in Providence, in the consciousness
of election to the moral life, Zwingli found the true Religion. But
it is Fichte’s special desire that Knowledge should be utilised for Life.
All thinking, writing, knowing must bear on that which lives; he aims
not merely at the development of the Reason but at the formation of
the character, which is not possible without clear knowledge. Hence
Fichte’s State is ultimately an educational State; according to his .
‘“Staatslehre” (1813) through education the State must raise its citizens
from the stage of subjection to authority to that of Freedom, and simi-
larly the duty of the Church is to train men for Freedom. Fichte is also
Protestant in distinguishing between the empiric, statutary “stop-gap”
Church, and the Invisible Church; the symbols of the former being
only expedient symbols, ought to be capable of improvement. Lastly,
Fichte’s Protestantism is evinced by his endeavour to carry out his
main thoughts regarding state and Church, under individual national
conditions, and by his “Reden an die deutsche Nation” (Speeches to the
German nation) wherein he not only hoped for the regeneration of his
own nation but demanded it.

If Kant emphasises the theoretic knowledge of the natural causal
nexus as that of a world of phenomena, and thus, in his own way, founds
a mechanical science of Nature though separating the practical Reason
from Nature, if Fichte regarded Nature as a barrier to Freedom which
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ought to be removed or at best as furnishing the material for Duty,
it was Schelling* who first sought to comprehend Nature as a positive
revelation of the Godhead, as a mode of development of the absolute.
Starting from the principle of Absolute Identity, he sought to com-
prehend the process of Nature by means of the different combinations
of the real and the ideal Potence which emanate from the Godhead
until the development of man is so far advanced that Nature comes
to consciousness in him. In this way he conceived the universal process
of Nature to be a uniform whole. He duly recognised the complete Inde-
pendence of the life of Nature and, like Goethe, emphasised the uniform
dynamic-teleological regularity of development in Nature.

Schelling’s philosophy of Nature has been supplanted in later times
by the mechanical Darwinian theory of Development, but the theory
of development is and remains teleological, and of late years the dynamic
and even the teleological view of Nature has come once more to the
front. Like Goethe’s philosophy of Nature, that of Schelling has broadened
man’s view by seeking traces of the Godhead in the life of Nature. The
infinite creative fullness of the life of Nature shows itself conqueror
over death which sets a limit to each single manifestation of that life,
and Nature is comprehended in her relation to the spirit in which she
awakens to consciousness. Thus too, as has been. shown by Schelling
in his Philosophy of Art, Nature can also become the vehicle of the
spiritual, when the ideas come to be actually depicted in outward Nature,
whereby the Harmony between the Real and the Ideal is attained.

If it be asked what that has to do with Theology or even with Religion,
we must answer, “A great deal”’. A satisfactory Ethic can only be attained
when Nature too has been recognised as a product of the Divine, when
men have become conscious of the close inward relation between Reason
and Nature. This consciousness has been expressed in the works of
Schelling. The Ethic of Schleiermacher, wherein the doctrine of utilities
has been treated as the kernel of ethics, was strongly influenced in this
direction by Schelling. It was Schelling’s appreciation of Nature which
first made a real Ethic of Civilisation possible. But Schelling did not
halt at the PHilosophy of Nature; he applied the idea of development
to History as well.

For him Christianity represents the turning peint in history, the
transition from the religion of nature and belief in fate to Providence
or the return from the limitation and finitising of the Divine to the stand-
point where the finite is re-absorbed into the infinite, and the finite appears
only as symbol of the divine. Parallel with this we have the forms of

* Compare the writer’s “Zu Schellings hundertjahrigem Geburtstag’; 1875.
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Art. In Antiquity we find a preponderance of the plastic, the represen-
tation of the infinite in the finite; in the Christian world the foremost
place is taken by painting which is better able to find expression for the
infinite, and by Allegory, as in Dante’s Divine Comedy. Finally, in
contradistinction to Kant he characterises Christianity as being a histo-
rical religion, while that of Greece was a religion of Nature. In Christia-
nity God reveals himself in history and is comprehended as Providence.
This does not mean that we have to keep to certain special historical
dates. On the contrary, Christianity is in its ldea eternal, but it is part
of its nature to present itself historically. We are not to confine ourselves
to the way in which Christianity presented itself in Christ; even in Paul
it has already assumed a different aspect. The individual historical
forms of Christianity are different phenomena of its eternal idea. Prote-
stantism has intellectualised Christianity and made it non-sensuous,
but on the other hand it has restricted it to certain special books. Schelling
polemises against the one-sided Historicism which strips Christianity
of its Idea and conceives its dogma purely empirically. Particular in-
vestigations of a philological nature can alter naught of the idea of Christia-
nity. The question of the genuineness of this or that book is of no moment
for the understanding of Christianity, the idea of which is eternal and
appears in many forms. But his polemic is also directed against the
merely speculative consideration of Christianity. Hence it is for him
a question of a combination of the speculative and the historical points
of view. Herein Schelling paved the way for a new conception of history,
according to which historical research should trace the ground-idea of
Christianity in its different historical forms, and has thus had the greatest
influence on historical theological investigation. In contrast to Fichte,
who regarded Christianity merely as representative of the free “kingdom
of God”, Schelling pointed out that the idea of Christianity had realised
itself in different forms in the course of history, and that in order to
understand the development of Christianity as that of an eternal idea
presenting itself in historic forms, we must have a combination of specu-
lative and empiric research. So — Schelling conceived Nature as a reve-
lation of the Absolute, and pointed to the harmony between Spirit and
Nature. His philosophy of Nature in conjunction with his Aesthetics
has delivered Theology from a one-sided Spiritualism. Not only was
it followed by StrauB who admired Nature as the source of all Life and
all harmony, but Schleiermacher too adopted the idea of the Union
of Spirit and Nature.

Schleiermacher’s Ethic describes the action of the Reason on Nature,
and finds (in his “Christian Morals”) the highest completion in the perfect
harmony of Spirit and Nature, and idea which Schiller has developed
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in his “Aesthetic training of the Human Race”. The speculative Theology
of Rothe, I. A. Dorner, and of Martensen, employed these thoughts
'of Schelling’s on the significance of Nature, in their own Cosmologies.
In the same way Schelling’s conception of the history of Christianity
as an Idea presenting itself in various historical forms, determined the
theologico-historical researches of Baur and his school; and the idea
of the development of religions to the height of Christianity, and of the
development of Christianity, has been laid hold of.and expounded by
Hegel, in modified but elaborate style. In the last phase of his philosophi-
cal activity, Schelling tried to supplant Hegel’s one-sided Panlogism
by a developed Philosophy of Mythology and Revelation, a conception
which has only found a fuller consideration in the latter half of last
century. Schelling is usually enumerated among the Romanticists,
with whom he was for some time in close sympathy. He had, however,
risen superior to Romantic subjectivism by virtue of his conception
of the world as an evolution of the absolute, developing in accordance with
law, by his recognition of the organic view of the world, and by his aiming
at objective knowledge. If then his spiritual intuition by the aid of which
the concrete cosmic principles were to berendered visible, be found Romantic
(as being akin to Genius) then Kant should also in this same connection
be reckoned among the founders of the Romantic movement, since
(according to the Critique of the Judgment) this spiritual intuition is
denied to us though regarded as pertaining to a perfect being.
Moreover, this intellectual contemplation has become of importance
for theological epistemology since such intellectual contemplation was
not seldom claimed on behalf of Piety, and was held to be necessary
for the understanding of great historic figures, especially for the History
of Religion. Although Hegel declared Schelling’s intellectual contem-
plation to be a ‘“shot from a gun”, he himself has not escaped the fate
of being dubbed a Romanticist. It is true that he too emphasised the
process of ““becoming”, and directed his gaze to the history of the world,
as did the Romanticists. But in contradistinction to their subjectivity
he sets up the necessary development of the Idea and the rigid discipline
of logical thinking as against their phantastic unmethodical manner.
He labours to do justice to all cosmic phenomena by conceiving them
as moments in the development of the Idea revealing itself in regulated
progress. He aims at a fair treatment of all psychological factors, and
likewise all the departments of intellectual life. He can conceive the
Romantic standpoint of Irony as a moment in development, where the
subject becomes conscious of its formal infinity. But the subject must
raise itself above the subjective standpoint of a bad infinity, as well
as above the standpoint of external legality and subjective morality,
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to that morality which man can only attain in the life of the community.
According to Hegel, practical life culminates in the morality of the
“political” life. In this “political” life all the preceding stages are repre-
sented together, the system of needs with the Corporations, the indivi-
dual with his individual needs as member of that civic Society incorpo-
rated in the State, the family, and the legal system. In the same way
the subjective morality, the Moral sentiment, only becomes complete
when directed towards objective content. Just as, in Psychology, he
regards feeling, phantasy and will as stages in thought, so too the depart-
ments of the state, of Art, of Religion, are preliminary steps to Knowledge,
which finally surveys the whole process of the Evolution of the Idea,
and in which the absolute Being comes to full self-consciousness.

The “Philosophy of the Absolute” reached its highest point in
Hegel — the absolute idea or Reason unfolds its content in the world
to attain at last, in human thinking, the stage of full consciousness.
He essayed to comprehend the whole cosmic process as the development,
as the revelation of Reason, as something logically necessary. In this
respect he laid stress on that very moment which, especially as regards
religion, had been neglected by the Romanticists as well as by Kant, —
the moment of Knowing. But he adds a second moment which had
also been somewhat neglected. There is, in Religion, no pure “Knowing”,
but rather it is in religion that the already existent Unity of the Ab-
solute with the finite spirit becomes manifest in the form of perception,
i. e. in a form which is still sensuous and intuitional and not yet notio-
nally determined, for which reason it continues to exist, in connection
with the phantasy, in religious worship. Here Hegel referred to a
characteristic side of Religion which became of the greatest importance
for the comprehension of Religion and of the Christian doctrines. Mo-
reover, as was usual with him, he followed up the development of Reli-
gion in the various religions and in the ceremonial rites connected there-
with, to show how Revelation has raised itself through a series of stages
of development to the height of the religion of the God-Man, the
Absolute Religion or Christianity. This religion of the God-Man
appears first in Christ, and spreads in his community. Accordingly
the relation between Theology and Philosophy can only be the follo-
wing. It is the task of Theology to elevate this divine-humanity which
is consummated in the form of perception and for which Theology finds
expression in perceptional form, into the sphere of clear notion. This
assigns but a precarious place to Theology. If she make pretensions
to being a science, she must merge into philosophic speculation, and
the dogmas must be interpreted in accordance therewith. For Hegel
the truth of the Trinitarian doctrine is that God is a living God who,
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as spirit, mediates with himself, who has projected himself into the
world as Son and has returned unto himself as Spirit. This process
culminates in the human consciousness, God realising himself in the
religious consciousness as absolute living Spirit. If we consider the re-
ligious process in the finite subject, we find it regards its own imme-
diate natural condition as not corresponding to its spiritual nature,
as selfish, wherever it becomes aware that it is more than mere Nature.
Our consciousness thus passes through the stages of variance with the
Natural condition in order to be reconciled in the Divine-human con-
sciousness. In the dogmatic representation this process is shown forth
in Christ and his death, the discord being abolished and reconciliation
taking place in the consciousness of the God-Man. But this “represen-
tation‘ form must be stripped off. All must overcome the disagreement
within themselves, must become aware of the Divine humanity, must
participate in the Spirit and must belong to the community. At the
same time all natural selfishness and sensuality is overcome in this con-
sciousness which brings truth and freedom of spirit. Since here the
religious consciousness is ‘‘eo ipso’” one with the moral consciousness,
this religious consciousness possesses the greatest significance for the
State, which is the complete representation of morality. This was
Hegel’s reason for attaching such importance to the close connection
of Church and State. Hegel proclaims peace between Philosophy and
Religion, and the essential unity of Philosophy and Theology. To him
Christianity as Absolute Religion is the highest peak of the development
of the real life which continues in the mystical-representative form in
Dogma and in worship, but is likewise of the greatest importance for
the moral life, and of which the metaphysic of the absolute forms the
kernel. It can be seen from the above that it is incorrect the regard
Hegel purely as a man of abstract ideas. He attempts to do justice
to all sides of religious life and emphasises the historical process of its
development. He has influenced theology to a very high extent.

He affected the Methodology of the Theology of last century. Some
(e. g. Marheinecke and others) used Hegelian dialectic to justify the
content of truth of Dogma, others combined Hegel’s speculative Method
with Schleiermacher’s “‘experiential”’ standpoint and aimed at showing
the content of experience as truth without thereby wishing to demon-
strate Christianity in black and white (so I. A. Dorner, Martensen,
Rothe etc.). Sometimes the difference between Knowing (Erkennen)
and presentation (Vorstellung) in the Hegelian sense was emphasised
and an attempt made to free the dogma from its representational form
and make it a clear notion (so Biedermann), the representational form
being also retained as popular symbolicism (so O. Pfleiderer). With
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others the opposition between presentational idea and concept became
so prominent that they let the dogma founder on the contradictions
implicit in its presentational character (so Strauss’s Dogmatics). When
Feuerbach interpreted God’s becoming known in man as if the kernel
of the idea of God were man himself projecting his own nature into
the Godhead, even this conception gained influence on a Theology which
was becoming sceptical. Even more value is placed in the present (in
conformity with the historic trend of the age) on Hegel’s significance
in historical speculation. The researches, inspired by Hegel, into the
domain of the History of Religion — especially into the History of
Christianity — have at one time a critical, at another time a conser-
vative tendency. It was sought to make the historical process of
Christianity speculatively intelligible, inasmuch as the idea of divine-
humanity, the root idea of Christianity, or the divine-human person
of Christ, was resolved into component factors and then higher forms
of unity constructed. Through Hegelian influence not only the History
of the Church and that of Dogma but especially the history of primi-
tive Christianity and of Christ received a richer treatment. This lay
partly in the new view which regarded Christanity as the product
of the antecedent religious development and partly in the opinion
that primitive Christianity had itself been the result of development,
whether the Founder of it himself was regarded as standing outside
this, or whether efforts were made to obtain a historical picture of him,
and men regarded this mythologically, examined it critically or con-
structed it positively. Accordingly scholars were free to look upon
the history of Christianity as the realisation of the idea of the divine-
humanity in its various forms or, where Schleiermacher’s influence made
itself felt, to speak only of an ever increasing inward appropriation in
the historical process of the content already given in Christ. Such
Hegelian influence still exists, no subsequent school of Theology having
been quite able to abolish it.

Schleiermacher, who was philosopher and philologist as well as
theologian, who was for a time connected with the Romanticists (though
he can no more be accounted one than Schelling or Hegel), stands in
a kind of opposition to the Philosophy of the Absolute and to Hegel
in particular. In his combination of Religion with Ethics he was
influenced by Fichte, and by Schelling in his conception of God as Ab-
solute Identity and in the mode of union of Nature and Reason. He
also shows in many ways traces of Kantian influence.*

* See the writer’s treatise “‘Studien und Kritiken’” — “‘Schleiermachers Verhiltnis
zu Kant. 1901”°.
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For the more positive character (such as it is) of his Theology, he
is indebted to the Brethren. For him, as for the Romanticists, Re-
ligion (judging by the “Lectures on Religion”) is the Feeling and In-
tuitive Perception of the Infinite, and Art is the language of Religion;
and he follows the Romanticists in asserting the rights of the individual
in Religion and Morals. His ascription of a “